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PREFATOET NOTE. 



It is not supposed, by the Writer, that tliere is any 
essentially new argument in the following remarks. 
He hopes, however, that they may be found to possess 
a certain amount of freshness. He has regarded the 
subject from his own point of view. 

His aim has been twofold: — to induce those who 
love God, and tremble ,^t-Hia, Word, to search and see 
what is revealed with.refeienoe to the subjects of Bap- 
tism; — and to aid thds^VyJJwji.are really inquiring after 
the truth on that question, with suggestions of scrip- 
tural trains of thought, which they should follow out, 
and harmonize one way or another, if they would have 
a firm conviction that there is, in Holy Writ, a solid 
foundation for their opinion or belief. The manner 
in which, in a few passages, he has expressed himself, 
may lay him open to the suspicion that he has written 
for a merely sectarian purpose. He disavows such a 



design. He does, indeed, esteem the question impor- 
tant ; and thinks that all should be well persuaded in 
their own minds, and give effect to their convictions 
concerning it : at the same time he does not judge it, 
or any similar question of administration, to be of an 
importance to warrant its being made the basis of 
union or bond of fellowship, in a Christian community. 
Those who peruse the whole of his observations will, 
it is believed, find nothing, in their tone or scope, 
inconsistent with that avowal. 

As he is conscious that he has been actuated, in 
writing, by a feeling of kindness towards those who 
differ from him, he may be allowed to express the hope 
that that feeling may be reciprocated by his readers. 

Abbrdbbn, March 22, 1858. 
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TO WHOM IS BAPTISM TO BE ADMINISTEEED ? 



T^HERE are two extremes, into either of which Christians 
are apt to fall on the subject of the sacraments. By 
some, their importance is so much exaggerated, that they 
seem to assign to them a place belonging only to the Re- 
deemer, and ascribe to them an efl&cfwy attributable onlv^ 
His grace. Others represent them as of little or no moment — 
so insignificant that they themselves bestow no consideration 
on them ; and judge those unwise who show any anxiety to 
know their nature, and to use them scripturally. Another 
class is also met with, who, strangely enough, give to one of 
those positive institutions — the Lord's Supper — an undue 
importance, and look with a jealous eye on every apparent in- 
terference with it; whilst they regard Baptism in quite a 
different light, and treat a doubt or dif&culty concerning it 
as they would a weak scruple about some miserable trifle. 
One would think that the common sense of Christians should 
suf&ce to correct these extreme views. The fact that their 
Lord haa instituted these rites should satisfy them, on the 
one hand, that there can be nothing mean or unworthy of 
Himself in them, and that it would be neither wise nor safe 
to slight them. Whilst, on the other hand, the manner in 
which they are enjoined — so simply, and unaccompanied by 
any imposing rituals — and the distinct revelation given of the 
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fact, that they are but means of grace, should prevent any 
tendency to exalt them unduly, or to claun for them a higher 
place than belongs to the other outward and ordinary means 
of grace which have been divinely appointed. The golden 
mean, on these and on all rehgious questions, we shall best 
observe, by following closely the inspired record, in which 
none of the weakness incident to human judgment is appa- 
rent, for there only consummate wisdom expresses itself; 
nothing is distorted; all truths, ddctrinal or preceptive, are 
put in their just proportions, and in beautiful harmony. 

Wc propose, then, to gather together the various indica- 
tions bf the Divine mind, scattered over the sacred volume, 
as to the proper subjects for Christian Baptism. To Protes- 
tants, who boast that "the Bible, and the Bible only," is their 
mligion, there can be no other satisfactory method of attain- 
ing to a conclusive and authoritative solution of the question. 
It has become fashionable, in certain quarters, to assert that 
there is no necessity for adopting that mode of solving it^ in- 
asmuch as the Church, whose authority is sufficient for the 
purpose, has declared, unequivocally, who are entitled to her 
peculiar privileges ; or, if that ^^und has not been deemed 
adequate to rest the assertion on, what has been styled the 
development theory has been had recourse to — ^proceeding on 
the assumption that, in the course of ages, the institutions of 
Christ, and the application of them, may be warrantably mo- 
dified or altered, without any Divine authority, in accommo- 
dation to the changed circumstances of the Church, and to 
the greater maturity of the intelligence of Christians. 

Without stopping to consider the arguments, by which 
these opinions are maintained, we are content to dismiss them 
by affirming that, certainly, a Church cannot, without sin, 
supersede or render void a law of Christ ; and that there can- 
not be a scriptural development of religious institutions at 



vaxianoe with those principles, which are distiiictly laid down 
•in the Word of God ; bo that, after all, it must be admitted 
that the inquiry ia a pertinent one — ^Whether a law or prin- 
ciple has been revealed for our guidance in this matter ? 

There are five distinct sources of instruction and illustra- 
tion made available for our use, on this subject, in the Divine 
Eecord. By the right employment of these, we may have £ve 
testimonies to one and the same conclusion. The one posi- 
tion, which they may be seen to establish, we shall be justi- 
fied in regarding as the truth. 

We have, fitf^y the inspired account of the nature and de- 
eign of this ordinance. It is obviously reasonable to expect 
that, in that description, we should meet with some indica- 
tions of the Divine mind as to its subjects, or as to who they 
are, toit whom it is fitted, and to whom it was intended to be 
applied. Applicable it cannot be to those, concerning whom 
it could be said, that to administer it to them would be to 
proceed on the supposition that its nature and design are 
essentially and in every respect different from what the Scrip- 
tures teach. Its subjects must correspond with those views 
of it that are revealed 

Our second source of information i9 found in the Analogy 
of Dispensations. The Word of God contains one grand 
scheme, which was to be gradually evolved To develope it, 
different dispensations were requisite. These were intended 
to fit into, and harmonize with, each other ; and were so ar- 
xanged, that each succeeding one should be in advance of what 
preceded it. It is, then, manifestly right to conclude that 
where the application of an ordinance would conflict with, or 
contradict^ what has been made known to us of the Divine 
economy, there is a strong presimiption that it is improperly 
applied, unless we have express positive law enjoining that 
particular mode of using it The Lawgiver, it is true, might 
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have appointed an insiitation, whick seemed to ns ill in keep- 
ing with His other enactments, and we wonld have been 
bound, at once, to submit to His authority. It is, however, 
wholly another matter when, without God's express sanction, 
men or churches affirm that a particular hte is obligatory. We 
naturally look to see whether it has, at least, this to commend 
it, that it consists with what we know of the Divine plan. 

Again, the Analogy of Faith affords us additional light. 
The ordinances and doctrines of the Grospel bear an intimate 
relation to each other. The former ^re the exponents of the 
latter. They are all alike parts of the system, which has been 
devised for the exhibition of truth, and for the purpose of en- 
abling God's people to form juster views of their relation to 
Him, and of the duty which they owe Him. It were strange 
if a I^ew Covenant ordinance, such as Baptism, should be 
applied in a way to obscure or nullify the contents of that 
Covenant Nay, that cannot be. The one we may misapply, 
and the other we may misinterpret, but we may be certain 
that they were never intended to convey contradictory or in- 
congruous lessons to our minds. 

For a similar end, we may examine, next, what has been 
revealed as to the constitution and character of the Church of 
Christ. Her nature, and the purposes to be served by her 
institution, must be acknowledged to have a bearing on her 
ordinances ; for these were meant to promote her good, and 
enable her to accomplish those purposes. It cannot, then, be 
that any one of these rites, in the rules of its administration, 
should traverse and render void the other laws of the sanctu- 
ary. On the contrary, they should be found to present oppor- 
tunities of giving effect to these laws, and so strengthen 
rather than enfeeble them. 

Lastly J we shall have to look at the apostolic practice, as 
furnishing us with an inspired comment on the law as laid 
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down by Christ ; and affording us, at the same time, an ex- 
ample, which it is incumbent on us to imitate. 

The complete survey of the wide field thus opened up to 
us would require a large volume. It may, however, with a 
blessing "from above, serve a good purpose, if a condensed 
summary, of what may be learned from it, be now given, in as 
simple and practical a way as possible. 

I. — ^Thb Kature and Design of Christian Baptism 
may be clearly ascertained by examining the words of institu- 
tion uttered by our Lord, and those authoritative descriptions 
of it, which occur in a few other passages of Scripture. The 
strictest investigation does not seem to warrant our deducing 
more from these declarations than is contained in the follow- 
ing statement, namely : — ^That this ordinance is, in an especial 
maimer, the ordinance of profession, by which the disciples of 
Christ should make themselves known, at once to the Church 
and the world, as believers in Him, and as devoted to His 
service ; — ^that it is the initiatory rite, whereby professing fol- 
lowers of Christ may be introduced to the fellowship of the 
faithful; — ^that it is emblematic of certain doctrines and privi- 
leges, viz. of the new birth or regeneration, of the purification 
of the soul from the pollution of sin, of the union subsisting 
between the Saviour and His people, and of their individual 
interest in His work, death, and resurrection ; — and, that it 
was intended to strengthen the faith of believers in those 
truths, of which it is emblematic. 

That the substance, of scriptural teachings on this subject, 
can be thus stated correctly, may be seen, by reviewing rapidly 
the texts, which have been referred to. The words of institu- 
tion are these : — " Go ye, therefore, and teach (or, as on the 
margin, make disciples of ) all nations, baptizing them in the 
name of the Father, and of the Son, and of the Holy Ghost ; 
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teaching them to observe all things whatsoever I have com- 
manded you." As reported by Mark, the expressions are : — 
" Go ye into all the world, and preach the Gospel to every 
creature. He that believeth and is baptized shall be saved." 
The import of this irgunction it would seem difficult to mis- 
apprehend. Its plain and obvious meaning is, that those, to 
whoni it was addressed, were called upon to teach their fellow- 
men, everywhere, Christian principles by preaching the Gos- 
pel; then to baptize those who embraced those principles, 
and openly submitted to Christ's authority, acknowledging 
the triune God as their God ; and afterwards to indoctnnate 
them in the laws and mysteries of the heavenly kingdom. 
Until very recently. Christians have, almost universally, thus 
understood and applied it That the Apostles did so seems 
beyond a reasonable doubt. Be it remembered that Baptism 
was not wholly a new rite to them. It was presented to 
them then, it is true, in aspects, which they had not before 
seen it in ; but the ideas, which already occupied their minds 
with reference to it, they would retain, unless they were modi- 
fied by additional revelations. They had been with the Bap- 
tist at Jordan, and had there learned what Baptism unto re- 
pentance meant, — ^how, in order to its significance, those, who 
received it, confessed their sins (Matt. iii. 6), and gave evi- 
dence of their readiness to bring forth fruit meet for repen- 
tance, (Luke iii. 10-14). Never could they forget the voice 
crying in the wilderness — " Begin not to say within yourselves 
we have Abraham to our Father," and charging each apart to 
break off his sins by righteousness. Still more powerfully 
would they be influenced by the recollection of their own 
employment, under the leadership of their Master, during the 
time that had elapsed since the close of John's ministry. 
They, too, had been, in a sense, sent out as Baptists, for 
" Jesus himself baptized not, but His disciples," and, during 
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that time, in their Lord's name, and for Him, tliey liad "made 
and baptized more disciples than John.'' (John iv. 1, 2.) They 
had ever observed the order of baptizing those who had pre- 
viously become disciples. They had never made an exception 
in favour of children incapable of learning. So far from doing 
so, they had, on one occasion, rebuked and opposed certain 
parents, who had brought in&nts, merely to be blessed by 
Christ. Although they were told that in that they erred, yet 
nothing was added to induce them in future to bestow the 
badge of discipleship on any so young. 

What could have been more natural than that, with 
recollections like these in their minds, those who were en- 
trusted, at the beginning, with the great commission should 
have been prepared to argue — ^that, if the Baptism of repen- 
tance required personal penitence in its subjects, and if the 
Baptism of initiation into the number of Messiah's followers, 
. during His ministry on earth, before He had set up Hia 
kingdom, demanded from each of its subjects an acknowledg- 
ment of His Divine mission, and a personal submission io 
His authority, — ^now that the kingdom was being established, 
and when they had to make use, in the act of baptizing, of 
the full revelation, which had been given them of Godhead, it 
could not be less necessary to exact, of all candidates for the 
rite> an intelligent avowal of their convictions and purposes. 

The force of this reasoning some may attempt to put 
aside by the averment that the Apostles and their contempo- 
raries had, prior to the ministry of John or of Jesus, derived 
ideas on this subject from Jewish proselyte Baptism, which 
they would bring with them to the interpretation of the 
Christian law, unless they had been particularly instructed to 
the oontraiy. Unfortunately for this assertion, it has been 
proved that the practice of baptizing the children of Jewish 
proselytes did not obtain until after the apostolic age, and 
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that it was, in all probability, copied from Cliristians. After 
its introduction, all admit that it was applicable only to such 
children, as had been bom before the circumcision of their 
fathers, for those subsequently bom were treated as Jewish 
children. But, even though it had been otherwise, how in- 
conclusive is the statement. Can it be supposed that the 
Apostles would at once forget their practice, during those 
three years under Christ, and fall back on a tradition of the 
Scribes and Pharisees for their direction ? What reason could 
they have had for doing so ? The words of their Master were 
explicit enough, and conveyed to them an announcement for 
which they had been prepared. "Christ," says Calvin, " here 
enjoins that those, who have submitted to the Gospel, and 
professed to be His disciples, shall be baptized." "Baptism 
was," writes. Mat. Henry, " here appointed to be the inaugu- 
rating rite, by which those that embraced Christ owned 
Him." All others than those, who can make such a profes- 
sion, would appear, therefore, to be excluded from the ordi- 
nance, by the very words of institution. To this inference, at 
least in its bearing on infants, Calvin and Henry objected, as 
Pedobaptists do stilL With what consistency the Eeformer 
did so may be judged from the following additional extracts 
from his comments on the passage : " As doctrine," adds he, 
" is placed first in order, this points out to us the trae dis- 
tinction between this mystery and the bastard rites of the 
Gentiles, by which they are initiated into their sacred mys- 
teries ; for the earthly element does not become a sacrament 
until God quickens it by His Word." Again, he writes, "But 
as Christ enjoins them to teach before baptizing, and desires 
that none but believers shall be admitted to Baptism, it would 
appear that Baptism is not properly administered unless when 
it is preceded by faith." 

A few theologians have discovered, as they think, a 
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sufficient reason for adopting another interpretation of the 
commission. The word "^Aew" in it, say they, refers to the 
nations ; and the command, therefore, is inclusive of all, with- 
out respect to any restricted class of disciples or believers. 
However ingeniously this interpretation has been advocated, 
and however respectable its advocates are, it is unnecessary to 
spend much time in its refutation. Those who accept it must 
feel that it proves for their purpose far too much. If it be 
true, Baptism is not peculiarly a Church ordinance at all ; 
nor even, in the proper sense of the expression, a badge of 
discipleship. Besides, those, who have given it forth, have 
strangely ignored the fact that the pronoun " them'' is in the 
Greek masculine — ^not referring to " nations," which is a 
neuter noun ; but, as one would naturally conclude, to " dis- 
ciples," which may be seen, from the marginal reading, to be 
implied in the preceding clause. 

Until we have a better reason for renouncing it, we shall 
adhere to the old interpretation ; and maintain that the words 
of institution teach us that this ordinance should, in all cases, 
be preceded by faith in its subjects. 

That Baptism does presuppose faith in its recipients, and 
is the occasion for their confessing it, is borne out also by 
those apostolic descriptions of it, which we now quote. Paul 
wrote (Bom. vi 3-6), " Know ye not that so many of us as 
were baptized into Jesus Christ were baptized into his death ? 
Therefore we are buried with him by Baptism into death ; 
that, like as Christ was raised up from the dead by the glory 
of the Father, even so we also should walk in newness of life. 
For if we have been planted together in the likeness of His 
death, we shall be also in the likeness of His resurrection ; 
knowing this, that our old man is crucified with Him." 
(1 Cor. xiL 13), " For by one Spirit are we all baptized into 
one body, whether we be Jews or Gentiles, whether we be 
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bond or free :" (and be it observed that that statement follows 
an enumeration of the various ways in which the Spirit ope- 
rates, so as to qualify the several members for fulfilling their 
respective ftinctions in the body — ^the Church — ^their Baptism 
into which He renders efficacious). Again we read (GaL iii. 
26), "Ye are all the children of God by fSaith in Christ 
Jesus. For as many of you as have been baptized into 
Christ, have put on Christ" (Eph. iv. 5), " One Lord, one 
faith, one Baptism" : (faith is here mentioned before Baptism, 
with an allusion to that leading characteristic of the ordinance, 
which made it suitable for the illustration of the topic, of 
which the Apostle was treating — the substantial oneness of 
the Church — ^for all the brethren, when baptized, had taken 
up precisely the same position, renounced the same sins, and 
confessed the same faith.) To the Colossians (ii 12) it was 
written, " Buried with him in Baptism, wherein also ye are 
risen with Him through the faith of the operation of God, 
who hath raised him from the dead." And the only other 
descriptive statement, found in the apostolic writings, is 
(1 Pet. iii 20 and 21), " The ark, wherein few, that is eight 
souls, were saved by water. The like figure whereunto even 
Baptism doth also now save us (not the putting away of the 
filth of the flesh, but the answer of a good conscience toward 
God,) by the resurrection of Jesus Christ" 

These six inspired declarations present us with a dear ac- 
count of the nature and design of this ordinance. In our 
limited space, it is impossible to enter at length into a close 
examination of each of the passages. We shall attempt to 
direct attention to one only of the more prominent and im- 
portant points contained in them. 

With one exception, they all occur in connexion with 
exhortations to godliness, and a consistent Christian life. The 
reason for this association of Baptism with holiness is, that) 
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in submitting to the onlinance, Christian disciples at Rome, 
Colosse, and elsewhere, had proved, so far as by profession 
they could, their union with the Lord Jesus ; for they had 
made use of an institution, which symbolized their connexion 
with Him, and had thereby identified themselves with Him, 
and His cause. If they had been, thsUf what they had pro- 
fessed, they had died to sin, and must afterwards, as a matter 
of course, have lived unto righteousness. The argument 
would be deprived of its force entirely, were we to suppose 
that it had reference to those who, at the period of their Bap- 
tism, were incapable of faith. In what protestant sense could 
it be said to such — " So many of us as were baptized into 
Jesus Christ, were baptized into His death : " or, " Buried 
with him in Baptism, wherein also ye are risen with Him, 
through the faith of the operation of Grod :" or, "Ye are all 
the children of God by faith in Christ Jesus. For as many 
of you, as have been baptized into Christ, have put on 
Christ" 

" This chapter," says the revered Edwards, (a Pedobaptist), 
when referring to the sixth of Romans, " makes it evident 
that Baptism, in the primitive Church, was used as an exhi- 
bition and token of the converts being visibly regenerated — 
dead to sin. The Apostle does not mean that their Baptism 
laid them under special obligations to those things, and was a 
mark and token of their engagement to be thus hereafter ; 
but was designed as a mark of their being visibly thus 
already." 

The truth of these remarks will be apparent to those who 
form a just idea of the meaning of the phrase, " Baptized into 
Jesus Christ" Its simple import is, that, in the use of this 
Divine institution, union to Christ and devotion to Him are 
realized and avowed. But, if that avowal is sincere, and is a 
real manifestation of the spiritual state of those, who make it, 
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it can be so, only in so for as it expresses feelings, and convic- 
tions, and resolutions previously entertained. A profession 
of a living connexion with the Head, or of real conversion to 
(xod — such a profession as will be acceptable to Him be- 
fore whom it is made—is impossible, until the connexion is 
formed or the conversion effected. As many as had been 
baptized in the Churches to which Paul wrote, had individu- 
ally made that confession of their personal religion, and were 
recognized as having, thereby, fulfilled one main design of the 
sfiicrament : whence, the inference seems warrantable that the 
omission of such a confession, on the part of the recipients of 
the rite, or the substituting for it a declaration, on the part of 
sponsors or parents, that it is their purpose to instruct, and 
do their utmost to convert, those about to be baptized, would 
be to change completely in one important respect the sig- 
nificance of the ordinance. It would become no longer a 
Baptism into Christ, but rather a Baptism into the possibility 
of being at some future time His. 

The extract given above, from the first epistle of Peter, as 
ftilly corroborates these statements as do the quotations from 
the epistles of Paul It teaches us that Baptism is a figure of 
salvation which shoxdd be, at the very time they are receiving 
the ordinance, realized by the baptized ; and that, in order to 
this, they must have the testimony of a good conscience toward 
God. But, that testimony presupposes faith in the atonement, 
which delivers from a sense of gmlt, and the enjoyment of 
such a measure of Divine enlightenment, as will enable the 
inward monitor to assert the mind of God. Dr. Fairbaim 
of Glasgow, in his work on Typology, thus comments on the 
passage : "It elicits from the ordinance of Baptism, as spiritu- 
ally understood and applied, the same fundamental elements, 
discovers there the same twofold process, which appeared, so 
strikingly, in the case of Noah. Here also there is a salvation 
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finding its accomplishment by means of a destruction * * 
bringing the answer of a good conscience, or the deliverance 
of the soul from the guilt and power of iniquity. The water 
of Baptism can no more, of itself, save him, than the water of 
the Deluge coxQd have saved Noah, apart from the faith he 
possessed, and the preparation it led him to make in con- 
structing and entering into the ark. It waa because he held 
and exercised such faith that the Deluge brought salvation to 
Noah, while it overwhelmed others in destruction. So is it 
in Baptism when received in a spirit of feith. There is in 
this also the putting off of the old man of corruption, cruci- 
fying it together with Christ, and at the same time a rising 
through the resurrection of Christ to the new and heavenly 
life, which satisfies the demands of a pure and enlightened 
conscience. * * * Such is the proper idea of Chris- 
tian Baptism, and such would be the practical result, were the 
idea fully realized in the experience of the baptized." In 
other words, Peter showed that, whilst the blessings of salva- 
tion are symbolized in Baptism, it is necessary, in order to 
secure its design, that it be received in a spirit of faith, or 
that the candidates for it be in a right spiritual state, and sus- 
tain a happy relation to Gk)d. 

These declarations of Holy Writ, bearing on the nature 
and design of this rite, are amply sufficient to establish what 
was asserted above, as to the summary of the Divine teaching 
concerning it. 

Some have argued for other views of its nature and design. 
It is held, for instance, that this ordinance is a seal of the 
new covenant, and of that interest in its blessings which is 
possessed by the baptized. The only Scripture, adduced in 
proof of this, is Eom. iv. 11, "He received the sign of circum- 
cision, a seal of the righteousness of the faith which he had, 
yet being uncircumcised." Because God put the stamp of 
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His approbation on the fsXher of tlie faithful, by entering into 
a special covenant with him, and giving him a token, in cir- 
cumcision, that He had done so, did it follow that all his 
circumcised descendants were to be esteemed as approved for 
their fedth too ? Nay ; many of them were destitute of fedth. 
Besides, the expression is — '^ seal of the righteousness of the 
faith, which he hud" Much less would it seem legitimate to 
infer that, when men now, of their own accord, apply an 
external rite to any, these are to be regarded as having, 
thereby, received a token from Heaven, that they are sealed 
to the day of redemption. 

In the New Testament, the Divine seal on believers is 
thrice described as being the Spirit of Promise, that great 
heavenly gift, which, coming directly &om above, is the best 
and brightest token to tiiose, to whom He has been sent, that 
they are the Lord's ; for the Spirit beareth witness with their 
spirits that they are the children of God. 

Again, others maintain that Baptism was intended to be 
one of the principal means of perpuating the Church— of 
securing a succession of disciples for the Lord on the earth. 
If all that is meant by this assertion be that this institution, 
along with others, was appointed for the establishment and 
maintenance of Christ's kingdom, it will be at once conceded : 
but^ if it be implied, as it obviously is by tiiose who make it, 
that Baptism, when administered to young persons, will lead 
afterwards to their conversion, and that that is the Divine 
plan for extending and perpetuating the Church; then, we 
must deny it, and ask for proo£ That denial we rest on the 
circumstance that the Scriptures teach that the baptized 
should be, prior to their Baptism, interested in Christ's salva- 
tion, so that they are secured to Him independently of that 
hte. It does not make them His. That it does, can be con- 
sistently maintained, only by the adherents of the Eomish 
and anti-scriptural dogma of baptismal regeneration. 
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Some others teach — and a volume has been written to 
prove it — that the leading design of Baptism is to show to 
the world ''the freeness of Divine grace/' and it is added, 
that that end is served chiefly, if not exclusively, by the 
Baptism of in&nts. 

That all the Lord's dealings with His people, and that all 
His appointments with reference to them, have a gracious 
aspect to the world still in sin is admitted, inasmuch as they 
show what he has already done, or is doing, for sinners 
of mankind. Besides, as has been abeady stated, this or- 
dinance is in harmony with, and holds forth, symbolically, 
the great doctrines of the GospeL It is, however, wholly 
another matter to assert^ that an application of it is made to a 
class — ^the children of professing believers, — many of whom 
may be supposed to be unregenerate, for the purpose of prov- 
ing that God offers ELis favour freely to alL Such a revelation 
would not meet the awakened sinner's case. No exhibition 
of the peculiar privileges of a restricted class will satisfy him. 
No hereditary right, though it could be shown to belong to 
him, will cahn his troubled breast Conscious guilt prevents 
it He knows that he has forfeited every privilege. Even 
though this ordinance were extended to all children, without 
any exception, he would still argue in the same way, and 
conclude that, as he is chargeable with actual offences, and 
they are not, he is not at liberty to comfort himself with the 
thought of blessings bestowed on them. It is only in the 
proclamation of unconditional pardon, made in Christ to the 
wicked, that he can find the assurance that his own guilt may 
be removed, and that he may be yet dealt with in tender love 
and pity. 

If these things are so, the administration of Baptism to 
infants cannot afford that special exhibition of '' the freeness 
of Divine grace," of which the world stands in need. But, 
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apart from reasoning of this kind, it should suffice, for our 
present purpose, to assert, as we may without fear of contra- 
diction, that there is not a solitary text, which can be adduced 
to show that the presenting of that truth, to the minds of un- 
believers, was one of the direct and principal ends contem- 
plated in this institution. 

We deny, then, that Baptism was intended to be a "seal" 
of salvation to any, or to be a chief mean for extending and 
perpetuating the Church, or for manifesting " the freeness of 
Divine grace"; but, whilst we do so, we would be understood 
as forming a very high estimate of the purposes, which are 
served by it. To those, whose eyes have been opened to the 
sinfulness of their former courses, and who have come to confide 
in the love of God in Christ, and to receive, in consequence, 
offered pardon — ^to such it must appear a privilege indeed to 
be invited to use personally a beautiful and divinely-appointed 
emblem of that purification from sin which they have sought 
and obtained ; to contemplate a&esh, as also exhibited in an 
appropriate sign, the extent to which believers are united to 
Christ, and identified with him in His humiliation and glory; 
to have, by the contemplation of this, their convictions of 
saving truth deepened, their affections excited to exercise, and 
their hopes brightened ; then, to enter visibly into the fellow- 
ship of the faithful, who had started before them on the 
heavenly career, and who may be expected to extend to them 
sympathy and encouragement; and, in doing this, to take 
their stand publicly against the world and sin, and, in the 
ardour of their first love, to feel (how blessed is the feeling) 
that now they are committed, once for all and eternally, to the 
service of their gracious and blessed Lord. Who, that have 
ever realized experience like that, can forget the place where, 
and the hour when it was theirs ? Thanks and praise they 
will regard as for ever due to Him, who placed this symbolic 
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rite at the commencement of their new couise. The remem- 
brance of it will continue to influence them even to the end. 
When they become lukewarm, it will reprove them. When 
they are ready to faint, it will stimulate them. When they 
are perplexed, it will engage and encourage them to actiye 
service, and induce them, like the baptized Ethiopian, to 
hold on their way rejoicing. 

Here, we may be permitted to ask our readers, Have you 
been baptized 1 and if so, have you, thereby, obtained the 
benefit, which the rite was intended, and is fitted to yield 1 
If you know that you have derived no advantage from it, — 
then, in the name of God, we say solemnly, you are bound to 
inquire into the cause of this. A serious fault is chargeable 
somewhere, if the very first service, in which you had to bear 
a part, in the kingdom of Christ, and which had professedly 
a relation to the commencement of your new life, when it 
would be most susceptible of iiiguiy, has been nothing better 
than a cold lifeless ceremony, and has been wholly fruitless of 
real spiritual profit This, we may be well persuaded is not 
as the Lord meant it to be. The whole of His appointments 
for the developing and maturing of the grace, which He has 
implanted in tlie hearts of His children, will and must be, 
unless they prevent them, indeed channels of blessing. He 
has ordained no unmeaning or useless ceremony. A mere 
seeming service would ^e to him worse than vain. In earnest 
Himself, He wills that none should, in His service, trifle with 
their spiritual life. Good reason have we then for urging, in 
His holy name, those who have derived no advantage from 
their Baptism to inquire why it is so. Let none put aside this 
inquiry by alleging the impossibility of their having personal 
recollections of, or of their profiting directly from, a ser- 
vice performed on their account, when they were still in 
imconscious infancy. It does not belong to us to show how 
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such a service could accomplish the scriptural ends of Baptism; 
but, we are concerned that it should not be made an excuse, by 
Christians, for their remaining without the blessings provided 
for them in this ordinance. These blessings are too precious 
to be so lightly sacrificed. That they can be secured by 
believers submitting to the rite, we are certain, from those 
Scriptures, which we have been considering. "We would 
therefore entreat those, who have found their Baptism in 
infancy wholly useless, to consider whether, even granting 
that they could make out, to their own satisfaction, the pro- 
priety of applying the rite to children, it would necessarily 
follow that that application of it was intended to supersede 
believers' Baptism. For our own part, we are firmly con- 
vinced that, on no pretext whatever, can he, who believes, be 
warrantably relieved from the obligation, which rests on him, 
to confess and exercise his faith by using that, which is pre- 
eminently the ordinance of profession. 

II. — ^We have, next, to consider what light is thrown on 
the question before us, by the Analogy of Dispensations, 
But, before doing so, we must premise some remarks as to 
their general character. It is admitted, on all hands, that 
they are marked by points of contrariety, as well as of resem- 
blance. The former we must keep in view, if we would avoid 
tracing an analogy, when we ought to be drawing a contrast. 

The great plan, which Jehovah proposed to Himself, and 
which is disclosed to us in revelation, had, for its objects, the 
salvation of lost men, the overthrow of sin, the re-establish- 
ment, in this fallen world, of His spiritual dominion, and the 
full manifestation of His own glorious perfections to the en- 
tire universe. All this was to be accomplished gradually, as 
the great works of the Almighty, in His providence, have 
ever been. He cannot doubt as to the issue of what He un- 
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dextakes. He needs not to be in haste to effect it. At the 
same time, we may be assured that with a benevolent scheme, 
such as this, which contemplated, among other things, the 
good of suffenog humanity, theie would be no unnecessaiy 
postponement of the grand result To His infallible wisdom, 
however, it has appeared requisite, in the carrying out of His 
vast designs, to allow time for the development of the prin- 
ciples and powers, which were and are opposed to Him. Sin 
has been suffered to *' reign," and display its full force ; and 
men have been left to be proved, under aU circumstances, that 
it might be made plain that they never could of themselves, 
remedy the evils to which they are subject, but that, on the 
contrary, they would become more and more estranged &om 
God, and degraded. How lamentable were the proofs, which 
were afforded of this in the most cultivated nations of anti- 
quity, who, by their very wisdom, knew not God, and how 
numerous those, which are alas ! still given, not only in 
heathendom, but even in those lands, on which the true light 
from heaven has shone, where so many are found deliberately 
preferring their own devices, and rejecting the counsel of God 
against themselves. 

Of the slowness of the Divine procedure, and of the pro- 
bable reasons for it, we are especially reminded, when we turn 
our regards to those Dispensations, which preceded the ad- 
vent of Messiah. More than two thousand years elapsed 
before any announcement was made of the selection of a 
family, as a descendant of which, in the distant future, the 
promised " seed of the woman" might be expected to appear. 
The scanty records of that period, which are given in inspired 
history, make nothing more prominent than the rapid deteri- 
oration of mankind, and their general revolt &om God, both 
before and after the flood Truly then did sin '* reign unto 
death." At no time however, during these ages, were there 
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entirely awantisg indications of Heaven's giacious pniposes. 
There were always some witnesses, who doubtless testified 
against prevalent ungodliness, and told of special revelations: 
granted to themselves or others, or rehearsed the story of ac- 
cepted sacrifices, and of signal favors bestowed on an Enoch, 
and on those, who like him, were " Mthfiil among the faith" 
less." Still the occasional testimonies of isolated individuals, 
such as those, did not constitute a sufficient protest against 
the idolatrous and other wicked practices, into which the race, 
now so widely scattered in its tribes and nations, had almost 
universally lapsed; nor were they adequate, as means, for 
imparting to those, who were so far estranged j&om God, the 
needed knowledge of His character and wilL Besides, the 
time had come when it was necessary that preparations should 
be made for the appearance, in the fiesh, of the great De< 
liverer. 

Accordingly, we find that the Lord was then pleased to 
make a further development of His gracious purposes. He 
did so by entering into a Covenant with Abraham " His 
friend." To that Patriarch, of His free grace. He pledged 
Himself that He would be his God and bless hiTn ; that He 
would give him numerous descendants, and be their God, 
blessing them, and making them a great nation in the very 
land, where he was then a stranger ; and that he would make 
lus seed a blessing to all the nations on the &ce of the earth. 
This declaration, which was, again and again, repeated, was 
the charter not only of the Hebrews', but of the world's 
hopes. It contained the republication of the primeval 
promise. 

When we sit down to consider how it has been fulfilled, 
our attention may well be arrested by those plain words of 
inspiration : " Now to Abraham and his seed were the pro- 
mises made. He saith not, ' and to seeds,' as of many ; but 



25 

as of one, * and to thy seed/ which is Christ" We are thus 
taught^ in the distinctest manner, that there were only two 
persons^ to whom, as individuals and as coveTvaivt -heads, the 
Abrahamic Covenant, in its original form, applied. The.^e two 
were Abraham and Christ. It was, afterwards republisned'so 
as to include and be applicable specifically to Isaac, Jacob, and 
David ; but those exceptions, which were made for special 
purposes, and carefully announced, rather strengthen, than 
otherwise, the &ct that none but the two named were, at the 
beginning, individually assured of an interest in it All others, 
whose good was contemplated by it, were represented by these 
two, and treated in it, not as individuals, but as two classes 
of men ; — classes, which are elsewhere described as being the 
seed ''after the flesh," and 'Hhat which is of the faith of 
Abraham ;" and this latter class is also denominated the seed 
of Messiah. " K ye be Christ's, then are ye Abraham's seed, 
and heira according to the promise." 

Corresponding with this distinction of classes, there can 
be seen in the history of the past Dispensation, two lines run- 
ning parallel to each other. The one lies along the external 
application of covenanted privileges to the Hebrew race be- 
lieving or unbelieving, the other along the internal application 
to the faithful only of those spiritual blessings, which had 
been provided. The former is the one, which was distinc- 
tively characteristic of that economy, and is therefore, particu- 
larly at its commencement^ more broadly marked. The latter 
is coincident with the line of succession of God's witnesses, — 
his children bom for eternal glory, — ^which may be traced — at 
times, dimly and faintly it is true, but not the less really, — as a 
golden thread through those twenty centuries, which preceded 
Abraham, and onward to the coming of '' the faithful and true 
Witness," who introduced an order of things, — ^to be main- 
tained to the end, — ^by which an ampler testimony, than ever. 
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might be borne for the true, the spiritual, and the Divine. If 
we observe narrowly what occurred along each of those lines 
of Gobi's action, under the Old Testament, we may expect to 
obtaiiAfftn explanation of apparent anomalies and inconsisten- 
cies ii the administration of the Covenant, and discover, at 
the same time, some indication of the Divine will as to how 
spiritual privileges should be administered, now, under the 
New Testament, 

The Lord needed, for high and important ends, a national 
service from the children of Israel, and, with that view, His 
conduct toward them was specially regulated. They had to 
appear as a nation, which, fix)m its infency to its complete 
establishment, had been, iu such wise, the object of His care, 
that all could see ia it a demonstration of His existence and 
majesty, of His holiness and justice, of His goodness and love, 
so that its history might thus become a Divine revelation, and 
one too, which its successive generations would be naturally 
inclined to preserve, and transmit to posterity, even though 
they should themselves become forgetful of their Benefactor, 
and revert to the customs of the heathen. As a nation, they 
had to be separated and kept apart from the idolatrous aud 
debased around them, that, in their midst, might be found — 
the appropriate place for God's solitary earthly sanctuary, and 
for its appointed worship; — ^the best theatre, in which to 
promulgate, so far as He saw meet. His sovereign will with 
reference to other nations, and the coming of His own heavenly 
kingdom, which that temporary one would, meanwhile fore- 
shadow ; — ^the suitable nursery, in which there might germi- 
nate, and be fostered, those ideas of the unity, and spirituality 
of the Supreme, of substitution, atonement, pardon, acceptance 
with God, adoption, and the like, which could be afterwards 
transplanted into the minds of all men, as the first germs or 
elements of religious knowledge ; and finally — ^the fit scene 
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and ciicumstances amid which the Son of God might become 
incarnate, perfect redemption, and lay the foundations of His 
purely spiritual reign upon the earth. 

To some it may seem, that, for the accomplishment of 
these purposes, the formation of a Church, in the Xew Testa- 
ment sense of the word, rather than of a nation was requisite. 
By Him, who is unerring in counsel, it was judged otherwise. 
Accordingly, in all the signal interpositions of His providence 
which occurred, and in all the positive enactments which He 
made, in order to the preservation, and separation from other 
people, of Abraham's Israelitish descendants. He had respect 
to their entire community, including even their dependents, 
without regard to their spiritual state. In proof of this, we 
may point to the rules, by which the rite of circumcision was 
administered among them, to their deliverance ^m Egypt, to 
their miraculous preservation in the wilderness, to the laws 
appointing their annual religious festivals, and, indeed, to all 
that was done or commanded with a view to raise them up, 
and keep them, in an isolated position. The subjects of all 
these appointments and interpositions were those, who are 
so ofb described as the stif&iecked, and rebellious, house of 
Israel. 

As a nation, their character was too often marked by car- 
nality, ignorance, and superstition. Nor was it, in these re- 
spects, different from what had been anticipated. Nay, — ^and 
tins we pray our readers to mark well, — ^the Lord had deter- 
mined to treat with them on such a footing, and in such a 
manner, as would be called for in dealing with a people in a 
carnal state. It is true He forgot not His covenants with 
their progenitor. He extended to them the greatest temporal 
favours. He manifested Himself to them in tenderness and 
love. He was to them a Grod at hand, and not afar off. He 
even condescended to become their king and governor. Still 
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all tiiai did not imply, on their part, the poesesdon of high 
moral or gpiritual attainments; for, in their very rebellion, 
and when they were in the act of dishonouring Him, He 
ealled them, ^ My people," as when He said, "• My people 
hare changed their glory for that which doth not profit" ^ I 
will destroy my people, since they return not from their 
ways." They ever were, as they still are, " beloved for their 
fathers' sakes." 

In the mercies, which were bestowed on them as a nation, 
we have illustrations of their imperfections, and moral infir- 
mity. The establishment of a Theocracy may be taken as a 
proof of this. That form of government appears to have been 
adopted, in order to make palpable and sensible to them, 
who were not easily influenced by the unseen and invisible, 
their relation to God, and His authority over them. In every 
act of life, social, civil, or military, they were directly con- 
fronted by that authority. To slight it was an offence against 
the state. Such transgressions, as the worshipping of idols, 
and the setting at nought laws, like that of the Sabbath, 
which immediately affected the Divine honour, became high 
treason, and punishable with death. They were thus impres- 
sively taught, and should have been led habitually to consider, 
the duty which they owed Jehovah, not as their king merely, 
but as their God. 

That lesson was, of courBe, also conveyed to them by the 
worship, which they wore eiyoined to render in a way admir- 
ably adapted to awaken, in their minds, thoughts both of the 
awful holiness, and of the placability of the Most High. 
Mercifully appointed, and fitted, as this ritual was, to serve 
gracious ends ; yet we must, at the same time, see in it ad- 
ditional evidence of the fact that the tribes, among whom it 
was ordained, were expected to be upspiritual and carnal, — 
a people, who could understand and feel a truth, only when 
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presented to them through the medium of the senses. Its 
ceremonials were strictly sensuous. An Apostle styles its 
sanctuary "worldly;" and of its ordinances, he says, that they 
were "carnal ordinances imposed on them till the time of 
reformation.'' Kor in ascribing such a character to these 
institutions, is there any imputation thrown on Him, who 
instituted them. So &r from that, these very imperfections 
are conspicuous proofs of His wisdom and condescension. In 
^ order to raise and instruct fallen humanity, by means of its 
nations, — ^to His glory it should surely be for ever proclaimed, 
— He came down to its ignorance and weakness, and gave it 
ordinances, which, if not absolutely perfect, were the best 
possible in its circumstances. And to His praise it can be 
added that the whole civilized world may now be cited as 
witnesses, in so far, of the signal success, which has attended 
His procedure; inasmuch as, almost universally within it, 
the unity and spirituality of the Divine Being are recognized, 
or at least, tacitly admitted. 

This view of the Israelitish nation is fully corroborated, 
when we consider the ground or principle, on which aU God's 
dealings with it rested. There was an obvious difficulty in 
the way of His treating with it It might well have been 
wondered on what basis He would do so. This question was, 
no doubt, virtually solved by the institution of the bloody 
rite of circumcision, but its clear and final solution was given 
at SinaL Tliere, arrayed in meyesty. He announced it as His 
will, that His league with Israel should be on the footing of 
the " Covenant of Works." By that announcement, He only 
gave expression to the principle, which had, from the begin- 
ning, regulated, as it still does, all His conduct with the 
sons of Adam rejecting His offered grace. The truth is that 
they would not be dealt with, in any other way. To this day, 
the men of the world mil not understand, even when over- 
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tuxes of grace are uiged on them, why they should not, by 
works of law, aim at entitling themselves to blessings from 
Heaven. 

In this republication, and accommodation, of the Edenic 
Covenant to the chosen people, there are several circumstances 
worthy of note. How carefully was it shown that it was not 
intended to disannul, or make of none effect the promise to 
Abraham, for it was prefaced by a partial reiteration of that 
promise. How clearly was it given forth so that it might not 
be supposed to imply that man could now, as in the state of 
innocence, transact, in terms of it, immediately with God, for 
"it was ordained by angels in the hand of a Mediator" — ^Moses. 
How jealously was the imagination, that eternal life and 
heavenly rewards would be secured by it, guarded against, for, 
in its new form, its rewards and threatenings were exclusively 
temporal and earthly, and necessarily so, because beyond 
these limits nations, as such, do not exist. How manifestly 
was its application proved to be only local and temporary, for 
it was restricted to Israel in their wanderings and in Canaan; 
and of this we have the farther assurance of later Scripture, 
" It was added till the s^ed (Christ) should come, to whom 
the promise was made." • 

When we observe the actual working of that principle of 
law in the Lord's dealings with the nation, it is impossible 
not to admire, still more, the wisdom, which employed it. 
The authoritative account, which has been given, (GaL iii 19), 
of the employment of it is, — ^that " it was added hecatise of 
transgressions/' — an intimation, which, while it recognizes the 
low moral state of the people, also points to the measures, 
which that state made necessary. They required to be taught 
what it was to transgress, and what their own transgressions 
were. They had also to be restrained and deterred from sin. 
And it was needful too that they should be made to feel their ' 
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helplessness, and so be brought to long and look for aid from 
Him, fix)m whom alone it could come. The Law was to give 
that needed "knowledge of sin." It, with its "ministration 
of death" and "condemnation" (2 Cor. iiil 7) was to check 
transgressors, and " shut them up to the fSoith, which should 
afterwards be revealed" It " is not made for a righteous 
man," and therefore a dispensation of it requires no previous 
qualifications in those who are to be its subjects. They may 
be bom under it, or put under it without their consent. It 
is a system of compulsion. It operates through fear. Loving 
obedience it may demand, but cannot impel to it. It offers 
rewards; but they are contingent on uncertain compliance 
with its precepts, and cannot therefore reassure a troubled 
heart. It denounces threatenings, which conscience re-echoes 
as sentences of the approaching merited doom. Such was the 
economy, under which' Israel was placed. No wonder that 
the Apostle Paul should write of the Covenant of Sinai, " it 
gendereth to bondage," and then adds, **this Mount Sinai 
answereth to Jerusalem which now is, and is in bondage with 
her children." 

From these remarks, it appears that there is ample reason 
for the statement, already made, that the Abrahamic Covenant 
did not secure its blessings, but with a few exceptions, to the 
individual members of the Hebrew race. It regarded them as 
a class bearing, to Abraham and to Christ, a relation which 
was merely fleshly; so that there was no inconsistency in 
carrying it out, by means of a law, which, when strictly en- 
forced, involved the exclusion of many of them from its pro- 
mises. Whole generations died, in consequence, as wanderers 
in the wilderness, or as captives in Chaldea, far off &om 
Canaan, and strangers too — ^it is to be feared most of them 
were — to any better blessing. We have also foimd that this 
legal dispensation did not require, as a condition of access to 
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its rites, spiritual qoalificatioiiB in its subjects, — that it was 
intended to be local and temporaiy, — and that its chief end 
and aim was to compel those people to lender an important, 
and needed, national service to Grod, and to the interests of 
truth and of humanity. 

Now, the question, we would ask, is— can it, for a mo- 
ment, be supposed that an economy, with features like these, 
was iutended to be literally copied and followed under the 
Grospel ? Is the sanctuary of God still " worldly" 1 Are His 
ordinances still *^ carnal"? Is the spirit of law, in compulsion, 
still to rule ? Are New Testament privileges provided for a 
class irrespective of their spiritual state ? Are the local and 
temporary institutions of Judaism to be perpetuated in the 
Church of Christ? To one and aU of these inquiries, we 
would respond earnestly, — God forbid. Yes, and God has 
forbidden all return to the former order of things. Thero 
was, an Apostle tdUs us, first a shaking and then a removal of 
those things (Heb. xiL 27),--ra causing of them to decay and 
wax old, that they might vanish away (Heb. viii 13). Then 
we have the announcements, — " Ye are not under the law " 
(Eom. VL 14); **Now we are delivered from the law, that 
being dead wherein we were held" (Bom. viL 6); "Stand 
fast therefore in the liberty wherewith Christ hath made us 
free, and be not entangled again with the yoke of bondage " 
(Gal V. 1) : with Divine authority it is also written, " Cast 
out the bondwoman and her son," which is explained to 
mean the Sinaitic Covenant with its legal and carnal chil- 
dren (GaL iv. 25 and 30) ; and " There is verily a disannul- 
ling of the commandment going before, for the weakness and 
unprofitableness thereof. For the law made nothing perfect " 
(Heb. vii. 18). And once more, — as a flaming sword of ven- 
geance, to deter all, — ^men or churches, — ^from trying to resus- 
citate, and re-employ, in their work for God, the system which 
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He had set aaide or the principle which it embodied, — ^we 
have the proclamation from Heaven, ^ Ab maay as are of the 
works of the law, are under the curse/' (6al ilL 10). 

The dispensation of law having thus ceased, the worldly 
and unspiritual, on whose account it was set on foot, must 
have also ceased to be the subjects of covenant ordinances. 
Hence the inference seems legitimate that the unconverted 
and unbelieving, and those, who sustain only a fleshly relation 
to the children of God, have now, by virtue of that relation, 
no title whatever to Baptism or any other privilege of the 
Church. This may be a lesson hard to learn and harder to 
apply ; but it is withal both needful and profitable. It could 
not but be good for us to learn to say with Paul, — " Where- 
fore, henceforth, know we no man after the flesh ; " and it 
would certainly be to the advantage of others that^ on fitting 
occasions, we should remind them that the Lord and Master 
admits not^ to His inner circle of fellowship with His dis- 
ciples, those who have no other tie, than an earthly one, to 
Himself or to His followers : ** When one said unto Him, be- 
hold Thy mother and thy brethren stand without, desiring to 
speak with Thee, He stretched forth His hand toward His 
disciples, and said. Behold My mother and My brethren ! For 
whosoever shall do the will of my Father, which is in heaven, 
the same is My brother, and sister, and mother." 

Of these remarks, in their general bearing, most readers 
will probably approve. It is only to their application to in- 
fisaits that they may be expected to object They wUl do so 
for the reason that, — notwithstanding the abolition of the 
legal economy, — ^they are of opinion that the children of be- 
lievers must possess a privilege corresponding with that, 
which was extended to the infsmt descendants of Abraham. 
Can it be, they will ask, that under the New Testament 
there is, in this particular, an abridgement, instead of an en- 
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largement^ of coYenanted rights 9 This objection has, we 
think, been answered, by anticipation, in what has been ad- 
vanced above ; but, lest we should seem to make too light of 
it, it is proper to bestow on it, for a httle, more special con- 
sideration ; and we do so, all the more willingly, from our 
recollection of the feeling, with which we in bygone days 
clung to it, as a last refuge ^m a then unwelcome conclusion. 

Those, who rest their defence of Infant Baptism on the 
law of circumcision, appear strangely to forget — 

Ist Who were circumcised Abraham, and his descend- 
ants in the line of Isaac and Jacob, their servants with 
their sons, and such strangers as became incorporated with 
their nation, — ^those, and only those, were, by Divine direc- 
tion, subjected to the rite. It thence follows — ^that it was 
administered to many, whose immediate parents were not 
believers, and to many, who were not descended from Abra- 
ham at aU, and, — ^what is still more noticeable, — that it wa& 
Tiot administered to veiy many of those, who were descended 
from bim, as, for instance, the Ishmaelites, Edomites, Midian- 
ites, and others, who were of his stock through Keturak It 
is nothing to the purpose to allege that these last mentioned 
tribes or nations practised, — as some of the Arabs do to this 
day, — circumcision ; for it cannot be meant that it was, to 
them, a token of the Covenant, for, so far as that is concerned, 
they are styled, in Scripture (Jer. ix. 26), " uncircumcised" 

Can, then, the rule, by which some of Abraham's descend- 
ents were privileged, warrant us to extend peculiar privileges 
to. %ll the children of behevers? Would not that rule, if con- 
sistently appUed, require us to exclude, fix)m these privileges, 
those, who are not known to be actually interested in the 
promised blessings ? and would it not, also, lead us to confer 
distinction on those who sustain, to the heirs of promise, no 
other relation than that of servants 1 
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2d. Those, who maintain this argtunent, seem likewise oc-* 
casionally to forget why Israelites and their dependents were 
circumcised. 

It was not because of the Covenant standing of their im-* 
mediate parents, for these might have forfeited all right to 
such a position, with its concomitant advantages, — ^they might 
have perished miserably, as outcasts, under manifest judg- 
ments, and yet their children's rights would have reniained 
intact. 

It was tiot because of any spiritual connexion with Ab^- 
ham. We read of two ways, in which that kind of connexion 
was possible, namely, either by their doing the works of 
Abraham, or by cherishing his faith ; but, as the former was 
the result of the latter, they may be esteemed as combined in 
the one expression " walking in the steps of the faith of our 
father Abraham," which certainly could not be affirmed of a 
child eight days old. It did not make them, in the slightest 
degree, less carnal, that a place had been given them in the 
Covenant, for they got it, according to express provision, by 
a natural and fleshly, — not by a supernatural and spiritual — 
birth. Besides, the whole facts of their history show that, 
speaking generally, of the great mass it was true that they 
were strangers to any other than an earthly relationship. 
These things being so, where is the warrant for the ofb-re- 
peated assertion, — that the law of circumcision proves that a 
spiritual connexion has been established between believers 
and their seed, and that these ought, therefore, to be treated 
differently from the children of unbelievers. * 

The chosen people were circumcised, because the Covenant 
of circumcision made it incumbent on them, as having been 
represented therein by Abraham, — ^their progenitor and co- 
venant-head. " My Covenant is with thee," said God, and 
afterwards added " He that is eight days old shall be circum- 
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cised among you, every man-child in your geneiations.'^ 
Every one bom in the family or nation, and thus connected 
with the patriarch, had to be circumcised. No other qualifi- 
cations whatever were requisite. If the children of believers, 
as such, are now in a position analogous to this, it must be 
from their sustaining an analogous relation to a covenant- 
head. It is, however, quite impossible to point to one, who 
is revealed to the Church, as bearing a relation of this kind 
to the children of her members. Will any be bold enough to 
affirm that every Christian parent is, like Abraham, con- 
stituted a covenant-head, not only to his immediate o£&pring, 
but also to his remotest posterity 1 

3d, The great difference between the circimistances of the 
Church now, and those under which circumcision was en- 
forced, appears also to be overlooked. 

The proper form of an analogical argument, in a case like 
this, requires that that difference should be specially noted ; 
for, as we understand it, it must be put thus : — ^The Lord 
having adopted a certain procedure with reference to children 
under certain given circumstances, it is in a high degree prob- 
able that He will deal with them in an analogous manner 
under similar circumstances. The hinge of tMs reasoning is 
the resemblance in the circumstances ; for, could it bo shown 
that there is no similarity, but diversity, in these, then the 
legitinftte inference should surely be, — ^that, in these altered 
circumstances, the probability is that the mode of dealing has 
been altered too. 

Now, what were the circumstances, under which circum- 
cision was imposed, and under which it remained obligatory ? 
For twenty-four years, Abraham had lived in the enjoyment 
of his covenant relation with God, without ever having heard 
of that rite ; at the end of that period it was announced, on 
the occasion of a renewal of the Covenant, and when the in- 
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timation was made ^^ Sarali sliall bear unto thee Isaac at UiIa 
set time in the next year." Thus manifestly was the enact- 
ment of it connected with the approacliing birth of the heir 
of promise ; and it was so connected with liis appearing, be- 
cause he was the first child of the race, which was to be the 
great source of blessing to the world, by producing, in the 
fulness of time. Him who would "bruise the serpent's head." 
Tliat race, as we have already seen, had to bp kept apart ftom 
all others, and had to be treated as, in its fleshly descent, holy 
unto Crod, that it might fulfil its high culling, and that there 
might be no uncertainty as to where the great deliverer should 
bo expected. To aid in the accomi)li8hment of these purposes, 
circumcision was ajipohited, and continued to be necessary till 
Jesus was bom in Bethlehem. 

Since the coming of Christ, all this is changed. Wo need 
no longer a race separated for ends like those, which were 
served by Abraham^s seed ; so that circumstances, similar to 
those, which made the peculiar mode of dealing with his des- 
cendants proper, cannot now be said to exist 

lliis being the case, why should we not seek an analogy 
for our guidance as to this matter, in the })ractico which ob- 
tained })efore God's great promise was closely associated with 
the children of any one branch of the human family. During 
the two thousand years, which preceded the era of Isaac, 
there was no ordinance, like circumcision, applicable to in- 
fants. Though it had been otherwise, it would not have been 
inconsistent with the position of believers at that time, when 
they had cause to expect the promised "seed of the woman." 
But if not then, much moi*e, we would conclude, should it 
not be now, since Messiah has come in the flesh, and has 
been glorified, and claims, as His kindred and joint-heirs, 
those who have been })orn " not of blood, nor of the will ol' 
the flesh, nor of tlic will of man, but of God." 

i> 
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Wi. The important diffeiences between Circumcision and 
Baptism are apt to be lost sight o£ Some even regard them 
as identical in their character and design. 

It is at once admitted that, in seveial respects, these rites 
do resemble each other. They are both tokens connected 
with Divine Covenants. They are both initiatory. They 
both betoken the consecration of the persons of their subjects 
to special services for God They both denote the putting 
away of sin. Notwithstanding these points of similarity, they 
ought to be regarded rather as in contrast and opposition. 

The difference in their respective forms should be noted. 
It is significant of important truth. This has been felicitously 
stated by Dr. Fairbaim in his Typology : " In circumcision," 
he writes, " the external form bore respect to the propagation 
of offspring, as it was through the production of a seed of 
blessing that the Covenant, in its preparatory form, was to at- 
tain its realization. But when the seed, in that respect^ had 
reached its culminating point in Christ, and the objects of the 
Covenant were no longer dependent on natural propagation of 
seed, but were to be carried forward by spiritual means and 
influences used in connexion with the faith of Christ, t?ie ex- 
temicd ordinance was fitly altered so as to express simply a 
change of nature and state in the individual that received it 
Undoubtedly the New Testament form less distinctly recog- 
nizes the connexion between parent and child, — ^we should 
rather say, — does not of itself recognize that connexion at aU : 
so much ought to be frankly conceded to those who disap- 
prove of Infant Baptism, and will be conceded by all whose 
object is to ascertain the truth rather than contend for an 
opinion." 

The gi-and distinction, however, between these ordinances 
lies in this that circumcision had a relation to the Law, whilst 
Baptism has none. By this, it is not meant that the former 
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had, in no view, a relation to evangelical truth. To what ex- 
tent it referred to Grospel blessings will be afterwards indi- 
cated. That it bore such a reference did not make it the less 
a strictly legal institution. Divines such as Turretine and 
Witsius corroborate this, when they describe Old Testament 
ceremonies, and therefore circumcision, as having been, in one 
sense, an appendix of the Law, or Covenant of Works. Bell, 
in his work " on the Covenants," says "Circumcision stood at 
the head of all the ceremonies, and was a handwriting in the 
person's own blood, that he was a sinner, and that justice was 
not yet satisfied." It is true that it. was given originally to 
the fathers and not through Moses : but, notwithstanding, 
our Lord connected it with the Law, for He said "Moses gave 
unto you circumcision " ; and to the same eflfect Paul wrote, 
" I testify again to every man that is circumcised, that he is a 
debtor to do the whole law." The fourth chapter of the 
epistle to the Eomans affords another proof The argument, 
which is there entered into, — to show that the promise to 
Abraham was not through the law, — ^tums on the fact that 
that promise had been made, before circumcision was institu- 
ted. It is, thereby, plainly taught that cux^umcision was, at 
the time of its original * institution, a legal ordinance. A 
further evidence of this, its legal character, we have in the 
manner in which it was enforced. According to the terms of 
its appointment, it was made obligatory on every male among 
the Hebrews, under the penalty that all, in whose cases it 
should be omitted, " should be cut off from theu' people." 
Surely that was the spirit of the broken Covenant, which it 
breathed, when it anticipated disobedience, and held forth the 
threatening of a terrible doom. There is nothing akin to this 
in the manner in which Baptism is announced ; it is redo- 
lent of grace, and only grace. The privilege of those, who 
have accepted offered mercy, it speaks not of compulsion, 
nor of threatening, nor of curse. 
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Arising out of that point of difference there is this other, 
namely ; — ^that many, who were required to be ciicmncised, 
were not secured in the possession of one of the promised 
blessings ; for God was futhful to the covenant with Abra- 
ham, when He was faithful to his race in a general way, al- 
though individuals and even generations were, on account of 
their disobedience, passed by ; whereas those wTw were pri- 
marily required to submit to Baptism, — ^in accordance with 
the commission to the Apostles, and the other Scriptures, 
which have been already considered, — ^had in it a token that, 
if they were what was demanded, and what they professed, 
they would, individually, reap the fruits of an indissoluble 
union with Christ. " They had been planted in the likeness 
of His death, and would be also in the likeness of His resur- 
rection." Because He lived, they should live also. To them 
"the promise was of faith, that it 'might be by grace, to the 
end that it might be sure." 

Since there are differences, such as these, between the two 
rites, can it be affirmed in any, but a very loose sense, that 
the one has come in the room of the other 1 For Baptism to 
be the substitute of circumcision, it would seem to be neces- 
sary that it should serve the same purposes. That it was not 
designed to do so is borne out not only by what has been 
stated above, but also by several most significant facts. All 
the first followers of Clirist, who had been circumcised, were 
afterwards baptized. Would that have occurred, if they had 
been taught that these ordinances were identical in their pur- 
port ? or, in that case, would it have happened that Timothy 
at least, and — ^we may conclude, from the epistle to the Ga- 
latians — ^probably others, who had been baptized, had after- 
wards been circumcised? We stop not to insist on these 
facts, but we ask the reader to reflect on the state of feeling 
among tho believing Jews, which necessitated Timothy's cir- 
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cumciflion ; and wu do so, becauso of its vory intimate bearing 
on the question before us. 

Ab might have been anticipated, those who embraced the 
faith, — after having been educated as Jews, and some of them 
as Pharisees, — ^brought with them, into the Church of Christ, 
numerous prejudices, which were not easily put aside. The 
Apostles themselves had, for long, difficulty in divesting 
thoraselves of them. It is not to be wondered that others, in 
less favourable circumstances, retained them longer and in a 
more intense degree. To change the customs of their fathers, 
and to treat Gentile Christians, as on a level with themselves, 
— though tliey did not conform to these customs, — were 
things which they could scarcely bring themselves to do. 
The Gonse([uences were of the most serious kind, and may 
be traced in manifold evils through long ages of the Church's 
history. 80 long as tlie temple stood, Christians in Judea, 
and particularly in Jemsolem, conformed to very many of the 
Jewish practices. Even the believing Jews at a distance from 
their native land wore allowed to observe some of them. 
Tliis waa tolerated, because, for obvious reasons, it was de- 
simble that the transition from the one dispensation to the 
other should be accomplished gradually, and in a way fitted 
to show tliat they were both parts of the one scheme of their 
common Author. Among them, as it is expressed in the 
language already quoted from the epistle to the Hebrews, 
there was to be a "shaking" before there should be the final 
" removal" of their institutions. When Gentiles became sub- 
jects of the new economy, the case was wholly different. Ac- 
cordingly, their gi'eat Apostle set his face against their adop- 
tion of notions and liabits peculiarly Jewish. His doctrine 
was, in tliis resjKJct, very offensive to his believing country- 
men. He did what he could, consistently with a good con- 
science, to conciliate tliem. When occasion served, he gave 
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evidence of regard for their laws, and indicated his approval 
of the conduct of brethren, who persevered in complying with. 
some of them. From these motives, he caused his son in the 
feitli, at Derbe, to be circumcised, for, his mother being a 
Jewess, he could be esteemed as belonging to her nation. 
When he himself was at Jerusalem, he went to the temple 
and observed the old rules as to vows, and ceremonial puri- 
fication. But, although he thus manifested a conciliatory 
spirit, yet his object was not attained. Judaizers, almost 
everywhere, opposed him with vehemence and bitterness. 
At Antioch, some, who had been formerly Pharisees (Acts 
XV. 5), created such divisions, as made it necessary for the 
Church there to refer the question of the circumcising of 
Gentiles to the apostles and brethren at Jerusalem for advice. 
In considering and replying to this reference, they were care- 
ful to show that it applied only to those who fix)m among tke 
Gentiles had turned to the Lord (verses 19 and 23). These 
were exempted from the practice, but the Jews were not in- 
terdicted from continuing it. At Jerusalem, we know that, 
among many thousands who believed, such of them as were 
parents persisted in circumcising their infant sons. We say- 
not that the Apostles approved of this. At least they winked 
at it for a time. Of that there can be no doubt. Abundant 
proof of it is furnished' in the remarkable narrative, which we 
find in Acts xxi. 18 — 28. The violent opposition to Paul, 
mentioned in these verses, proves how jealous Jewish Chris- 
tians were of that Apostle's teaching among the Gentiles, and 
how readily they would have resented any attempt to set 
aside infant circumcision among themselves. A false ^report 
tp the effect that Paul had made that attempt, convulsed the 
Church at Jerusalem. How much more would the universal 
prohibition of the rite, on the part of all the Apostles, have 
excited hostility, and led to a serious collision ! 
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Now, our object in describing thus particularly the state of 
feeling among the Hebrews, with referenc>e to the abrogation 
of legal observances, and specially of infant circumcision, is — 
that we may fasten the attention of readers on the manner it 
was met by the Apostles. On the supposition that Baptism 
is identical in its design with circumcision, we can readily see 
how all their objections to giving up the latter rite would 
have been effectually silenced at once, by the Apostles telling 
them that the only difference between the two lay in their 
respective forms, — ^that the New Testament form was mani- 
festly preferable, and — ^that, so far as their children were 
concerned, by their being baptized they would be virtually 
circumcised. But did the Apostles thus argue with their 
countrymen, and with others who imbibed their ideas ] No, 
indeed. Although there is perhaps no objection to the apos- 
tolic teaching, which is adverted to more frequently than that 
which had reference to circumcision, yet never once do we 
find a trace of any such argument In the instructions sent 
to the Church at Antioch, they were given to understand that 
in no sense, and under no pretext, were Gentiles or their 
children to be made subject to the law of circumcision. They 
would naturally conclude from that, that they were free from 
everything akin to it, and this all the more, that their Jewish 
brethren were to continue observing it, for it wss thereby 
made to appear as having now no relation to the religion of 
God, but as being reduced to the rank of a national custom 
among the Hebrews. Is it credible that the question, agita- 
ted at Antioch, would have been thus disposed of by men 
who believed, and wished to teach, that Baptism had been 
appointed as the substitute of circumcision? When Paul 
in his epistles reproves those who, rejecting the apostolic in- 
structions, represented the old rite as incumbent on all Chris- 
tians, how comes it that he always charges them with trying 
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i(} Hi-establish the Law, and with making void the Gospel ? 
If their error consisted merely in mis-stating or mis-appljio^ 
a rule, which was substantially Christian, would he have con- 
demned them in unmeasured terms? Would he not have 
shown how it could be stated rightly and applied evangeli- 
f:ally 1 But his words were " Are ye so foolish 1 having 
begun in the Spirit are ye now made perfect by the flesh ? " 
" Now, after that ye have known Grod, or rather are known 
of God, how turn ye again to the weak and beggarly elements, 
whereunto ye desire again to be in bondage." " Behold, I 
Paul say unto you, that if ye be circumcised, Christ shall 
profit you nothing." " Is any called in uncircumcision ? let 
him not be circumcised." We cannot believe that> all the 
while he wrote thus, he desired his converts to understand 
tliat Baptism and circumcision were essentially, and for prac- 
tical purposes, one and the same rite, and therefore to be 
{«lniinistc3re<l on the same principles, and according to the 
same rules. On the contrary, we hold — ^and sufficient proof 
Hoerns to have been given for the assertion — ^that both he and 
the other Apostles taught exactly the reverse, namely, that 
these ordinances were essentially different, and that, in their 
administration, they were mtended to be differently regulated. 
5th. We would remind those, whose opinion we are con- 
troverting, that the common privileges of all children, — and 
particularly of those who have believing guardians, — are 
under the New Testament of such a kind, that the absence of 
an institution, corresponding with infant circumcision, should 
not be deemed the withdrawal of a blessing, or a privation 

at all. 

A Jewish child inherited, in some points of view, a posi- 
tion which it is impossible for a Gentile to attain to by any 
means. No sacrament can make it his. To Hebrews only 
could the honourable distinction be ascribed, that " theirs are 
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the fathers, and tliat of them, oh concorniug the iiesh, Chnni 
came, who ia over all, God bleased for ever." TJie glory 
arising from these and parallel considerations should, there- 
fore, not be taken into account, when we ask — what advantages 
accrued to their cliildren, and were associated with circum- 
cision, which the cluldren of Christians, though without a 
similar ordinance, may not be said to excel them in ? The 
comparison is strictly applicable only to spiritual privileges ; 
tlnd it is certainly to these that reference is made, when it is 
averred that the denial of Infant Baptism would imply a cur- 
tailment of the favours formerly bestowed. 

" What advantage then had the Jew, and wlmt profit was 
there of circumcision?" "Much eveiy way," is the scrip- 
tural reply, " chiefly because that unto them were conmiitted 
the oracles of God." They had the covenants, the law, the 
fl(jrvice of (rod, and the promises. These constituted a dis- 
tinguished and precious inheritance; and if the times, in 
which they received it, be remembered, its value will be seen 
to be greatly eulumced. But, on possessed by infants, wlmt 
did it amount to ? Not that grace had been necessarily con- 
voyed to them, — for in the above list, only external advan- 
tages are enumerated, and nowhere in Scripture is circumci- 
sion said to have been a cliannel of grace to children ; — but 
tliat simply they had the prospect before tliem of being 
brought up amid the clearest light, the best religious influ- 
ences, and, altogether, the most favourable circumstances, 
that could then be found on the face of the earth. Pious 
mothers in Israel, like Hannali, dedicated their sons to the 
Lord's service, instilled into tlieir youtliful minds the lessons 
of the holy hiw, and * trained tliem uj) in the way they sliould 
go.* Htill, what tvas their light, when at the clearest under 
the enlarged revelations of the prophets, — what their reli- 
gious jmviloges, when most extended, — and wliat tlieir whole 
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circumstances, when most favourable, — as compared with the 
knowledge that is within the reach oj^ and the appliances 
that can he made to hear upon, all children among us, espe- 
cially those who dwell in faamilies, where the fear of the Lord 
and His service are maintained ? The prophets, — Peter tells 
us, — who prophesied most fully " of the grace that should 
come," searched earnestly into the meaning of their predic- 
tions, and only ascertained " that not unto themselves, but 
unto us they did mroister the things, which are now re- 
ported by them that have preached the GospeL" To the 
same effect Jesus said to the men of Galilee, among whom 
He lived and preached, " Blessed are your eyes for they see : 
and your ears for they hear. For verily I say unto you that 
many prophets and righteous men have desired to see those 
things, which ye see, and have not seen them ; and to hear 
those things, which ye hear, and have not heard them." 
Thus are we warranted to affirm that the truth known by the 
most advanced of the worthies of ancient times, when com- 
pared with that, which is lisped every day by the Christian's 
child, was as the dim twilight of morning is to the brightness 
of a summer noontide. The men of that period, "being 
under tutors and governors till the time appointed of the 
Father," were treated as children ; whereas children now are, 
in a sense, treated as men, for at the dawn of reason the 
completed revelation of God is put before them, and the 
loftiest motives are addressed to their hearts. Then they 
eiyoyed only to a small extent, comparatively, the working 
and aids of God's good Spirit, but now, because Christ has 
been glorified. His operations and influences are far more 
widely difftised, and the young that are reared " in the nur- 
ture and admonition of the Lord" are madfe to feel, in a 
pecuHar manner. His strivings with their consciences, before 
they may become "hardened through the deceitfulness of 
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sin/* or by the callous world. Then, devout parents might, 
as already stated, devote their offspring to the Lord, and, 
with sacrifices and priestly intercession, give greater emphasis 
to their act of consecration ; but now, with how much greater 
efifecty though in a manner less imposing to the eye of sense, 
may the same thing be done by those, who understand how 
to wield the new power given to prayer, by making it in 
Jesus* name. These can go, in perfect confidence, to the 
heavenly Father, and invoke, in behalf of the children of 
their love. His blessing and His care. This they may do in 
their retirement, or, in the place where prayer is wont to be 
made, in company with their fellow-worshippers. And they 
can follow up their supplications by a judicious, persevering, 
and scriptural use of the varied means and instrumentalities, 
by which, under God, the mind may be informed, and the 
character moulded. 

As to the earthly distinctions and honours of the cir- 
cumcised, although the Gentile cannot have these, yet there 
is proffered to him and to all, and pressed on their accep- 
tance, — what is infinitely preferable, — the honourable dis- 
tinction of being sons of God, and heirs of the kingdom of 
heaven. 

In fine, let it be observed that the goodly prospect, and 
fair inheritance of the Hebrew infant would have been, of 
old, forfeited and destroyed, had he not been circumcised ; 
whereas now, all are in the position, which has been described, 
irrespective of any such rite, and therefore the absence of it 
entails no privation. Baptized and unbaptized children are, 
in point of fact, precisely on a level There is not a right or 
an advantage belonging to or within reach of the former, 
that may not, with equal truth, be said to appertain, or be 
accessible, to the latter. If these things are so, it would 
appear that the abolition of infant circumcision, and the non- 
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appointment of a corresponding rite, is not only not an 
abridgement, but a positive enlargement of manifested grace. 
The barrier that stood in the way of many children enjoying 
external religious advantages has been removed; and now 
the offspring of unbelievers and believers, of Jews, and 
Greeks, barbarians, Scythians, bond, or free, are all alike 
welcome to come and partake of them. " The same Lord 
ov^r all is rich unto all that call upon Him." 

So much for the objection from circumcision. There is, 
then, apparently no good reason for excepting any from the 
conclusion, — ^which was drawn fipom the cessation of the 
legal economy, — ^that none, who sustain only a fleshly rela- 
tion to behevers, and are unspiritual, have now any title 
whatever to the distinguishing privileges of the Church. 

ITius far, the consideration o^ the external administration 
of the Covenant with Abraham has afforded only a negative • 
answer to our inquiry : it has shown us merely who are not 
to be baptized. There ^, however, another aspect in which 
God's dealings with the whole Hebrew race are represented 
in Scripture, and which bears positively on -the subject 
before us. 

We read that " the Law had a shadow of good things to 
come " (Heb. x. 1) ; — ^that its ordinances were " a shadow of 
things to come ; but the body is of Christ." Colos. ii. 17 ; — 
that all that befell the Israelites "happened \mto them for 
ensamples," or, — as it is put in the margin^ — " for types : 
and they are written for oUr admonition, upon whom the 
ends of the world are come." 1 Cor. x, 11. Accordingly, 
in all ages. Christians have been wont to trace in the New 
Testament, and under its economy, the substantial facts, 
which projected those shadows on the past, — ^the antitypes to 
those tjrpes, — ^the blessed and perfected counterparts of that 
which was of old, mysteriously dark and imperfect. In 
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doing this, there may be a danger of giving too great scope to 
imagination, and of taking the mere conceits of human fancy, 
— ^than which nothing can be more shadowy, — ^for great 
realities. That danger, however, will be easily avoided by 
those, whose judgmepts are marked by any discernment and 
sobriety, and particularly, if they confine their attention to 
those persons, events, and things, which they have Divine 
authority for regarding as prefigurative or typical The most 
cursory reader must have marked a large number of expres- 
sions, which are common to both Testaments, but which are 
■ employed, in each, in different senses. In the Old, they are 
applied to the Jewish nation litei'ally, materially, and tempor- 
ally. In the New, to believers and the Church spiritually, 
and eternally, and with a depth of meaning, which formerly 
was unknown. For example, Israel " after the flesh " are 
described in the Old Testament as " redeemed " from Egyp- 
tian bondage, as a nation "called," "separated for God," 
" sanctified," " holy," " peculiar to the Lord," " His inheri- 
tance," as " a kingdom of priests," and as God's children, for 
saith the Lord " I am a Father to Israel, and Ephraim is my 
first-bom," and again " Israel is my son, even my first-bom." 
When we turn to the same terms in the New Testament, 
we find they denote higher qualities and relations. Tfi&re 
" the Israel of God " are not " Israel after the flesh," for 
" they are not all IsraeL which are of Israel : neither because 
they are the seed of Abraham, are they all children." "They 
which are the children of the flesh, these are not the children 
of God." " He is not a Jew, which is one outwardly ; but 
he is a Jew which is one inwardly." Consequently, when 
we apply the above epithets and titles to them it must be 
strictly and exclusively in a spiritual sense. They have been 
" redeemed " from sin by the precious blood of Christ ; 
" caUed " by the Holy Ghost ; by Him " sanctified ; " and 
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taught, in the true spirit of adoption, to say Abba-Father. 
They have been ^' separated," not in point of locality from 
the nations, but in point of sentiment and feeling from the 
men of the world. They have been made " kings and priests 
to God." They are pre-eminently, and for the heavenly 
Canaan, " His chosen people." To them " that believe " 
wrote Peter, — "ye are a chosen generation, a royal priest- 
hood, an holy nation, a peculiar people " — " know ye there- 
fore," said Paul, " that they which are of faith the same are 
the children of Abraham." Thus fully, and throughout the 
later Scriptures, do we find the language of the former Dis- 
pensation transferred to the present. That which before 
described the external and the literal is now applied to the 
internal and the spiritual We are thence, beyond doubt, 
warranted to infer that, by Divine design, the constitution of 
the Israelitish nation, its rehgious rites, and the great facts 
of its history were arranged so as that they might be enacted 
prophecies of what would be realized in the kingdom or 
church of the Messiah. They did not prefigure other types. 
They did not adumbrate other shadows. They were earnests 
of the time coming, when types should be superseded by the 
presence of heavenly realities, and when shadows should be 
chased away by clear, and universally diflftised light. What 
then, we would ask, was pre-intimated by the admission of 
the carnal into covenant with God, and by the circumcision 
of those who stood only in a fleshly relation to Abraham ? 
To conclude from these facts that the same classes should be 
privileged still, would be to destroy entirely their typical 
character, and to make them instances of the application of a 
law, which was intended to be literally understood under 
both dispensations alike. To iafer that circumcision pre- 
figured Baptism would be not less inconsistent with the 
idea of a type, for it would be to make the thing foresha- 
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dowed only a symbolical ordinance, instead of an internal 
operation of the Spirit of God on the hearts of His people; 
We are, however, not left at any loss as to what the scrip- 
tural analogy here is. We are taught that — as formerly 
there was conveyed, by promise to the patriarch, an earthly 
and material portion, for the enjoyment of which an earthly 
and fleshly relationship with Abraham was requisite, — so 
there is an inheritance of spiritual possessions, for the eigoy- 
ment of which a connexion with Christ Jesus, and spiritual 
qualifications, are necessary. As circumcision in the flesh 
betokened and proved fitness for the one, — so the circum- 
cision of the heart qualifies for the other. Is it not written 
that those, who are Christ's, are "heirs according to the 
promise," and that those, who are bom from above, and led 
by the Spirit, are "sons of God," and "joint-heirs with 
Christ ? " " We, brethren," wrote Paul to believing Gentiles 
and Jews, " are, as Isaac was, the children of promise ; " and 
elsewhere he tells us, how they were made meet, by a circum- 
cision of a spiritual kind, for their high position. They were 
" circumcised with the circumcision made witho.ut hands, in 
putting off the body of the sins of the flesh by the circum- 
cision of Christ." (CoL ii 11.) "We are the circumcision, 
which worship God in the Spirit, and rejoice in Christ 
Jesus, and have no confidence in the flesh." (PhiL iii. 3.) 
"Neither is that circumcision which is outward in the 
flesh," but it is that " which is of the heart, in the spirit and 
not in the letter." (Kom. ii 28 & 29.) 

After inspired declarations, distinct and numerous as 
these, can we hesitate in affirming that the only analogy, 
which we are warranted to draw from the external adminis- 
tration under the Law, for our guidance now, goes to show 
that none but those, who can be esteemed as to some extent 
spiritual persons or believers, should be allowed to rank 
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among the privileged 1 Those who insist that the of&pring 
of any, however excellent, are necessarily entitled to one or 
more of the distinguishing privileges of believerSf ought surely 
to reflect that they are asserting what was never affirmed un- 
der the Mosaic economy, and that their assertion is in direct 
opposition to the analogy, which we are authorized to found 
on that Dispensation. 

We pass on to notice the other line of administration, of 
which mention was made above, namely, that which is trace- 
able in the internal application of the spiritual blessings, 
which had been provided. This bears obviously more di- 
rectly on what is realized under the Gospel, than does that 
which we have been considering, and therefore may be ex- 
pected to show, in a yet ampler and more decided manner, 
what was the order intended to be established in the New 
Testament Church. 

When Jehovah was pleased to deal with a family as such, 
or with a nation as such, for the furtherance of His own pur- 
poses, He, of course, retained all His rights over the indi- 
viduals constituting that family or nation. He could not 
" deny Himself" He could not divest Himself of His prero- 
gatives as Maker, Upholder, Proprietor, and omniscient Judge 
of each and all of His intelligent creatures. The Abrahamic 
Covenant could not, and did not, in the slightest degree in- 
fringe on these His rights. It contained no special provision 
for giving effect to them; but they were not inconsistent with 
it ; and therefore, when a new arrangement was made for its 
administration at Sinai, laws and institutions were announced, 
which had a bearing not only on the nation in their corporate 
capacity, but also on the conscience of each man in it. All 
were taught what was due to Grod, and should have been led 
severally, in consequence, to submit to His authority. Tlie 
communicating of that lesson was not a distinctive character- 
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istic of that economy : it is a feature common to all the dis- 
pensations under which men have been placed. Wherever 
the original light imparted to man has not been lost, or 
where though once lost it has been rekindled, every one has 
been made to feel his personal responsibility, that he must 
bear that "burden" alone, and that he cannot avoid having 
to do with his Creator and Lord* The Divine procedure with 
Israel was however manifestly fitted to awaken these convic- 
tions. The whole of the commandments, and particularly 
that requiring the love of the heart, the numerous ceremonial 
laws pressing on each man on all sides, and demanding daily 
attendance on them, the sacrifices telling of merited death, 
and needed expiation, — aU these were calculated to bring to 
recollection the supremacy of God, and the need of seeking 
after Him. 

It is, no doubt, true that to some minds the thought of 
their individual accountability may have been, in part, ob- 
scured by the necessary employment of types such as those, 
which embodied the idea of substitution. Patriarch and priest 
had to act, in some things, as substitutes, the former occa- 
sionally representing his family in a covenant transaction, 
and the latter — ^worshippers in appointed -religious services 
before God. But if that result followed from the employ- 
ment of these typical substitutes, it was owing to human 
perverseness, and not at all necessary, as is proved by the 
fact that in proportion as one recognizes their antitype, as 
the great substitute, is his sense of his immediate relation to 
his omniscient Judge both quickened and deepened. It may 
be also true that some found* a stumbling-block in the decla- 
ration in the second commandment, — which is still in force, — 
that, in certain cases, children have to bear the consequences 
of their fathers' iniquity. There was not however a valid 
reason why any should have found it so then, more than now. 

E 
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Every day, we see, under the Providential Gk)vermnent of Grod, 
a sad inheritance of suffering transmitted by some parents. 
But suffering is not always punishment Nor, in such, cases, 
do we ever think of regarding the children as sharers in their 
parents' guilt. Eighteousness and guilt are not, and never 
have been, heritable or transmissible to individuals, with a 
solitary exception on either side, — ^the guilt of the first Adam 
on the one hand, — the righteousness of the second Adam on 
the other hand. So far are these exceptions &om weakening, 
they could be easily shown to confirm the rule, which has 
been maintained under all Dispensations, namely, that under 
His Moral Government God deals with men as individually 
responsible, apart from all ordinary human relations. 

In their bearing on this, how significant are some of the 
declarations in the old record of the Divine oracles. "The 
fathers shall not be put to death for the children, neither 
shall the children be put to death for the fathers : every man 
shall be put to death for his own sin." "In those days they 
shall say no more, * the fathers have eaten a sour grape, and 
the children's teeth are set on edge,' but every one shall die 
for his own iniquity ; every man that eateth the sour grape, his 
teeth shall be set on edge." " Yet say ye, < Why ? Doth not 
the son bear the iniquity of his father ? ' When the son hath 
done that which is lawful and right, and hath kept all My 
statutes and hath done them, he shall surely live. The soul 
that sinneth it shall die. The righteousness of the righteous 
shall be upon him, and the wickedness of the wicked shall be 
upon him." " I will judge you, O house of Israel, every one 
according to his ways, saith the Lord God." " I hearkened 
and heard but they spake not aright ; no man repented of his 
wickedness, saying what have I donel" "Though Noah, 
Daniel, and Job were in it, as I live, saith the Lord God, 
they shall deliver neither son nor daughter; they shall deliver 
but their own souls by their righteousness." 
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Thtm speke the prophets, and particularly the later pro- 
phets. The Ainctioiis of their office did not connect them 
directly with the administration of the legal covenant. Their 
duties, indeed, sometimes called them to other nations beyond 
the limits of Israel ; but it was especially to its citizens that 
they were sent, aa extraordinary teachers, charged to rebuke 
and instruct every one, who might hear theuL The differ- 
ences between their revelations and mode of address, and 
those which characterize the books of Moses, are :obvious 
to alL They are marked by greater spirituality, increasing 
clearness, and, above all, by the feature so prominent in the 
above extracts, — ^more direct personal dealing with the con- 
sciences of individuals. They spared none. They told each 
man his sins. They sought to impart to all a conviction of 
what they owed God. They charged them to acknowledge 
their obligations by duly serving Him ; and to serve Him 
in all sincerity. They warned them against formality, and 
laboured to make them understand that it was needM for 
them in their worship to look beyond the external, — ^that it 
was not enough for them ' to come before God as His people 
came, or to show much love with their lips, if their hearts 
went after their covetousness.' They testified 'that they 
must be circumcised in heart,' and, in their contrition, 'rend 
their hearts rather than their garments.' And, for their en- 
couragement, they could add that the Lord would visit " hm 
that is humble and of a contrite heart," and that He would 
regard with complacency those hidden ones, who should fear 
Him and speak, to one another, 'good of His name.' 

In this way, by the Law and more decidedly by the min- 
istry of the prophets, there were kept alive, on the minds of 
some, a sense of their personal duty, and the impression that 
there was more than a bodily service required at their haikds. 
It was of vast moment that a testimony in both these direc- 
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tions should be constantly borne. The tendency with all 
men is to forget their responsibility to Grod ; and, if they ob- 
serve rites and ceremonies, to account the observance of these 
— ends, instead of mere means for the obtaining of something 
higher, and so lapse into Pharisaic ritualism. This twofold 
tendency appeared, in a marked degree, among the Israelites. 
Surrounded, as they were, by the idolatries and superstitions 
of Paganism, they were often induced to adopt its gods of 
wood and stone, and to yield themselves to the bhnd fears 
and dark passions, which it fosters, and by which it imbrutes 
the mind, and prevents all thought of the Holy One who is 
invisible. And when once they had commenced this course 
of rebellion, they soon became emboldened by their numbers, 
and lost, like the men at Babel, in their confederation, all 
fear of God, so that " nothing was restrained^ from them, 
which they had imagined to do." It was only, after centuries 
of severe discipline, that they were weaned from idolatry. 
When it was checked, they displayed the other tendency; 
which reached its maturity in the Pharisees, whom our Lord 
so frequently condemned. 

These inclinations lie deep down in human nature, and 
are constantly, in one form or other, manifesting their pre- 
sence and their power. What are all the great systems of 
error, in modem times, but their reproduction ? When In- 
fidelity comes teaching men that, if there is a God, he does 
not interest himself in the actions of his creatures, or that, 
as he rules by general laws, the individual must be merged 
in the mass : or, when it aims at a loftier style, and talks of 
men returning to the infinite, and of their being parts of — 
and afterwards absorbed in — ^the Divine nature; what, in 
aU this, is it declaring ? It is but expressing knd gratifying 
the wish, which is natural to man, that he be relieved of re- 
sponsibility, or that he may not have to give an account of 
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himself to God. And may not the same be alleged of 
Eomanism ? Its votaries may not think it or mean it, but it 
is nevertheless tnie that, when a man is led to believe that 
priests or '^ the Church" are authorized to judge for him in 
all matters of religion, and that it is wrong and wicked in him 
for to judge for himself, he is thereby, very much to his 
satisfiEiction, relieved of the conviction that he must answer 
for himself to God. Nor is it in this way only that it prac- 
tises its '' deceiveableness." To serve its ends it has to 
appear in different characters, accommodating itself to the 
varying phases of human nature, — ^to its Pharisaism, as well 
as to its Sadduceeism. All would, naturally, prefer regarding 
God at a distance, and dealing with men rather than with 
Him; but some, at the same time, must have at least the 
semblance of worship, — ^and the more pompous, minute in its 
acts, and laborious, so much the more pleasing will it be,— ^ 
and for these Eome makes ample provision 

In those, and manifold other ways, — in our day, and 
among ourselves, — appear the propensities, against which the 
prophets warned the Israelites, when they sought to raise 
up or preserve a spiritual seed to the Lord. If means were 
adopted with that view, under the former dispensation, and 
particularly towards its close, much more may we expect 
them now, when, more than ever, the revealed purpose of 
Heaven is to secure such a spiritual seed What then has 
been done to guard the New Testament Church, — the spiri- 
tual Israel, — ^&om the influence of these corrupt human ten- 
dencies? Its chief protection certainly lies in that which 
Jeremiah predicted it should enjoy : '' After those days, saith 
the Lord, I will put my law in their inward parts, and write 
it in their hearts ; and will be their God, and they shall be 
my people. And they shall teach no more every man his 
neighbour, and every man his brother saying, Enow the 
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Lord, for they shall all know me from the least of them 
unto the greatest of them." But, if this "inward" grace 
is enjoyed, it will manifest itself. Each man, in whose heart 
the law is written, will be known to his neighbour. All of 
them, * from the least to the greatest,* will speak out of the 
abundance of their renewed hearts, and acknowledge the Lord, ^ 
who has graciously made himseK known to them. 

For the doing of this, an appropriate opportunity is af- 
forded to each, on his entering the spiritual commonwealth, 
in the ordinance of profession. He is called on thereby to 
avow, solemnly and publicly, that he has seen his sin, that he 
renounces it, and that now, as one " alive unto God through 
Jesus Christ our Lord," he yields himself willingly to Him. 
Jf Baptism is thus connected with an awakened sense of in- 
dividual and personal accountability, it is surely right that, 
from its administration, we should exclude whatever would 
liinder its subjects from feeling, and showing, that it is so. 
But when it is given forth, as in Infant Baptism, that the 
intervention of a third person, — ^a parental or other sponsor, 
is necessary, an effectual hindrance of the kind deprecated is 
interposed. And the ordinance thereby becomes, not only 
not a protection to the Church, at the point where she needed 
it, but a wide and easily opened portal, by which there may 
enter within her precincts a motley multitude of those, who 
can never afterwards be supposed to have the " law written 
on their hearts," because in their lives they disown it, and of | 

those, who are by their own admission the merest formalists. ( 

Let there be, on the contrary, demanded of each entrant a 
seemingly sincere evidence of respect for God, and of readi- i 

ness to use the spiritual institutions of His house spiritually, I 

and tliough a- Godless hypocrite may find admission, yet ' 

homage will be done to truth, and an effective protest be 
maintained against both the infidel and the ritualist Would 
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not the former learn an important lesson if he saw each, who 
passed from unbelief to belief^ declaring by an emphatic 
act, — deemed humiliating by the world, — ^that he found his 
gloiy now, not where the vain boasters of human dignity in 
these days place it, but in holding a responsible position di- 
rectly under the Lord of all, and in being permitted to treat 
with Him as his personal friend 1 And would not the latter 
be taught that it is not descent from a pious ancestry, nor 
anything but intelligent and cordial submission to God, that 
qualifies for His ordinances ; and that the ef&cacy of these 
lies not in the action or intention of their administrator, but 
in the grace then enjoyed by their subjects? Whether or 
not these lessons should be received, the Church would fulfil 
a high duty in perpetuating the testimony, which was borne 
by the Prophets, in the ministry which they rendered, with a 
view to the internal application of the spiritual blessings pro- 
vided in the Covenant. 

We can advance yet another step in tracing a resemblance 
in the administration of these spiritual blessings under all 
Dispensations. The children of Gk)d, redeemed from sin, 
have in all ages exhibited a family likeness. With a com- 
mon origin and a common destiny, it was to be expected 
that they would have many conmion features. This simi- 
larity appears under whatever circumstances we regard them. 
The. pious patriarchs scattered hither and thither, without the 
benefits derivable from organized association in the service of 
Gk)d, — ^the " devout who waited for the consolation of Israel " 
commingled with the ungodly and worldly amid the shadows 
of a " worldly sanctuary," — and the followers of Christ made 
" fellow-heirs and of the same body," — all alike have borne 
the marked characteristic of faith in the promise of unseen 
spiritual good, and in Him who has promised it It is true 
that of old they knew not explicitly the provision which He 
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would make for them, nor the maimer in which He would 
make it All they knew was that He would make it, and in 
a way worthy of Himself and adequate to their necessities, 
and to the ardent longings of their hearts. Explicit fisdth 
was not required of them to whom explicit knowledge was 
not given. But^ that did not prevent them exercising im- 
plicit confidence in their promise-keeping God- Their trust 
in Him, "made them feel the presence and the power of 
greatness" infinite and eternal, and so influenced their whole 
characters. It led them to walk humbly before HJTn. It 
excited expectations and hopes that were full of immortality. 
It drew them into Qommunion with jihe Invisible. It induced 
them to meditate on the revelations which had been given 
them, and they had a present reward, for " the secret of the 
Lord was with them, and he showed them his covenant" 
Thus did they all " obtain a good report through faith ;" and 
" by it, they being dead yet speak." The greater point is 
given to these assertions that we find it written that their 
contemporaries came short of the blessing from the want 
of that grace : " Israel, which followed after the law of right- 
eousness, hath not attained to the law of !righteousness, 
because they sought it not by faith." " The word preached 
did not profit them, not being mixed with faith in them that 
heard it" And in the Psalms we read : " They believed not 
His word." " They believed not in God, aud trusted not in 
His salvation." " They limited the Holy One of Israel" 

No society was then formed, nor special ordinances ap- 
pointed for the believing as distinguished from the imbeliev- 
ing. The nature of the economy imder which they were 
placed rendered that impossible. Nevertheless, they were 
distinguished from each other. We cannot read their history 
without seeing in it, distinctly, the two classes, — ^the children 
of light and the children of darkness, and without observing 
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that the fonner did obtain heavenly blessmgs to which the 
latter were strangers, and for which they were qualified by 
fjEuLth. Grace was then, — ^to employ a phrase of Bishop 
Law's, — " under the law, but not by virtue of it," given to 
some, and so .a spiritual Israel existed ; the leading linea- 
ments of whose character have been placed before us. In 
these we may discern the outlines of what the New Testament 
Church was designed to be. In fact^ the Apostles depict her, 
precisely as they might have done a body of believing Is- 
raelites gathered from among the worldly, and constituted a 
spiritual kingdom. Nay, they even identify her with these. 
They represent her as the spiritual Israel. Addressing the 
Church at Eome, Paul said — ^the promise is sure to the seed 
" which is of the faith of Abrahamt, who is the father of us 
alL" To the believing in Galatia, whether Gentiles or Jews, 
he wrote, — " Christ hath redeemed us, that the blessing of 
Abraham might come on the Grentiles, that we might receive 
the promise of the Spirit through faith ;" " they which are of 
&ith are Abraham's children," and " are blessed with him." 
When, elsewhere, he would remind Christians of their duty 
and of their position, he brought to their view the cloud 
of witnesses, who had preceded them in their course, — 
charged them to be " followers of those, who through feith 
and patience inherit the promises," and showed them that 
those " without us should not be made perfect" And, in 
this connexion, it seems to us not unworthy of note that^ in 
addressing Christians, James styles them *< the twelve tribes 
which are scattered abroad," and speaks of their convening in 
their "synagogue." 

If these extracts, from the epistles of Paul, mean any- 
thing, they teach the oneness which subsists between the 
Church now and believers of old, which, other texts in- 
struct us, arises out of their common connexion with Christ, 
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to whom the promises were made, and which therefore 
none can share in, until by Mth they are united to Jesus. 
This oneness, let it be well noted, is not spoken of with 
reference to the Hebrew nation as such, for it, at best, only 
prefigured the body of Christ, but is affirmed of the Mth- 
fol Hebrews, who were found here and there among the 
tribes. These formed the embryo Church. They were the 
"lively stones," polished and prepared, in those days, for 
being afterwards gathered together, and built into the one 
" spiritual house," — ^the Divine Temple. All dispersed and 
disunited though they seemed to lie, yet their existence and 
state indicated the design of the great Architect, and gave 
promise of the building, of which Jesus Christ is the chief 
comer stone, and which, we are told, is now being reared. In 
them we have a proof of the tendency, which there was in 
the Divine procedure, to the gradual development of the 
spiritual and the true. It might have been anticipated that, 
in course of time, a Dispensation would be established, under 
which the children of God woxdd be relieved, — ^ia as fiaT as it 
might be possible on earth,— of the influence of the carnal 
and the Mse, and would stand forth prominently as a sepa- 
rated people, into whose fellowship none might come, and of 
whose spiritual privileges none might partake, who did not 
at least appear to believe and love, like themselves, and like 
those, who were formerly peculiarly favoured with heavenly 
blessings. 

That Dispensation has been established, for " on us the 
ends of the world have come." Under it, the kingdom of 
Heaven or the Church of Christ has been instituted, and is 
upheld by the ministration of the Spirit, and is in conse- 
quence a body, whose character, functions, privileges, and 
ordinances, — and among these Baptism, — have aU enstamped 
upon them spirituality. It surely becomes the Church, thus 



63 

formed, not to throw away the dearly bought experience of 
the past It becomes her rather to arise and free herself — 
80 far as she may, — from earthly tranmiels. Let her aigae 
that if no blessings distinctively spiritual, of which men could 
take cognizance, were of old given to the imbelieving, no 
more should they be now. Let her maintain that in Christ 
nothing avails, — ^not natural descent, nor any rite adminis- 
tered on carnal principles, — ^nothing but the new creation, 
and that, therefore, those who constitute her membership 
here below, must be professedly " created in Him unto good 
works." It will only be, when that testimony is consistentiy 
maintained, that there will be seen in her, — a verification of 
types, — a gathering into one, and a matured development of 
the "Israel of God," and in a word, — a harmonious con- 
formity to the Analogy of Dispensations. 

III. — ^The next source of instruction, on the subject of 
our inquiry, is the Analogy of Faith. In drawing fix)m 
this source it is not necessary that we should enter, at large, 
on the consideration of the doctrines of Eevelation. It is 
no doubt true that all Grospel truth is linked together, yet 
some parts of it are seen best in their connexion with the 
rest, by looking at the links in the chain, which are most 
acUacent "to them, or on which they depend It will, there- 
fore, suffice for our present purpose, if we restrict our atten- 
tion to some of the more prominent of those truths, which 
seem to have a relation to the topic before us. 

We are taught that all saving spiritual blessings are trace- 
able to the Covenant of Grace, which was entered into, from 
eternity. Provision was made therein, for the manifestation 
of the Son of God in the flesh, and for his accomplishing on 
earth what would enable Him to offer salvation and endless 
happiness to all, in a way consistent with the Divine truth, 
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honour, and justice. He was, at the same tune, to secur e 
these mercies infallibly to those, whom the Father had given 
Him, so that those, who should come short of them, would 
have only themselves to blame, and those, who should at- 
tain to them, would have only Gk)d to bless. When we 
examine that covenant and its provision, it is seen, — ^for its 
very name implies it, — 

1^. That salvation is of grace, — sovereign and unmerited 
grace. The Lord was imder no obligations to show favour to 
any, and he has, therefore, the rigM to extend it to whom 
He pleases. We know, indeed, that He is too wise and too 
good to act &om mere caprice, in the spirit of a human auto- 
crat We also know that none ever meekly submit to His 
authority, accept His offer, aud sue for mercy, as He has 
prescribed, without experiencing that "He is ready to for- 
give." Still, all that does not affect the fact, — ^that He has 
the right to give or withhold the blessing, as it may seem to 
Him good ; " otherwise, grace is no more grace." 

Of that right, — ^to speak after the manner of men, and in 
the use of a scriptural phrase, — ^He has been ever "jealous,* * 
asserting it on all suitable occasions, guarding against all 
seeming encroachments on it, and proving that, in that 
respect. He will not give His glory to another. In His 
treatment o^ — and communications to, — ^the House of Israel 
numerous illustrations of this occur. To some of those oc- 
casions when it was illustrated the Apostle refers, in his 
argument concerning personal election, in his epistle to the 
Eomans. "Was not Esau Jacob's brother? saith the Lord; 
yet I loved Jacob :" "I will be gracious," said He to Moses, 
" to whom I will be gracious, and will show mercy on whom 
I will show mercy." As to the national election of the 
Israelites, Moses' words were "The Lord did not set His 
love upon you nor choose you, because ye were more in 
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number than any people ; but because tbe Lord loved you." 
When they rebelled, " He reserved to Himself a remnant" 
else they had been like Sodom and Gk)morrah. When they 
were punished for their sins and scattered by their enemies, 
some '< escaped the sword, and found grace in the wilder- 
ness." At every turning in their history, they had proof 
that the Lord's counsel stood, and that "He did all His 
pleasure." Though under the law, and chosen, as a race, for 
national services, yet they were constantly reminded that His 
sovereignty was exercised over individuals, by His choosing 
now one, and then another for special service and blessing. 
He taught them to sing in His praise, " Our God is in the 
heavens ; He hath done whatsoever He hath pleased." He 
made them, as well as the king of Babylon, to know and 
acknowledge that " He doeth according to His will among 
the inhabitants of the eartL" 

He is not less jealous of His prerogative now. He tells < 
us, in the most explicit manner, that He dispenses all spiritual 
blessings " according as He hath chosen us in Christ before 
the foundation of the world, that we should be holy and 
without blame before Him in love : having predestinated us 
unto the adoption of children by Jesus Christ to Himself, 
according to the good pleasure of His will, to the praise of 
the glory of His grace." It is true that we know not who 
the objects of His choice are. It ia so, because He must 
have willing servants, and that their freedom may be pre- 
served intact. It is also true that all those, who trust in His 
love and faithfulness as revealed in Christ, wiU, without a 
single exception, be found in the end among the chosen. It 
is not however, on these accounts, at all the less true that 
absolutely perfect sovereignty presides in the bestowal of His 
favours, and that tMs fact should be devoutly owned by the 
xecipients of them, that they may be aU the more humbled 
and grateM at the f(X)tstool of His throne. 
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Now, if this doctrine of God's right was carefoUy main- 
tained and illustrated in His revelations to men &om the 
beginning, and in the external administration of blessings 
among them ; if he vindicated it, among the nations, on a 
large scale, hy selecting one of them to enjoy, for temporary 
purposes, signal favours, and among families, — such as Abta- 
ham's and Isaac's, — ^by conferring distinction, in the former, 
on the son of Sarah, and passing by his seven brothers, and 
in the latter, by distinguishing Jacob, and passing by the 
first-bom Esau, whom their father preferred; and if it is 
according to it, that He tells us He continues to dispense in 
secret His grace among his children ; — ^if these things are so, 
is it not reasonable to conclude that the external administra- 
tion of special leligious privileges should be now regulated 
so as not to obscure this ^mdamental truth 1 

Let us not be misunderstood or misrepresented. We do 
not say that the Church should intrude into that^ which has 
been hidden from her, and determine who are, and who are 
not the chosen of God, before she consent to their Baptism. 
On the contrary, we would earnestly aflfirm that she ought 
not to make what is concealed from her the groimd of her 
procedure, and that therefore she is not at liberty to put the 
external badge of a gracious position on any who cannot give, 
in a seemingly sincere profession, evidence of their fitness for 
the rite. She may have, for example, reason to think that 
it is, in the highest degree, probable that children dying in 
infancy are heirs of grace, but she has no revelation concern- 
ing them, and nothing appears in them as calling for any 
mark of distinction. Happily for them the giving or with- 
holding such a mark can, in no way, affect their inheritance. 
It is not, however, concerning these children only, that Pedo- 
baptists assert — they have such an interest, through their 
parents, in the Covenant of Grace, as entitles them to Bap- 
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tism. Nay, many dying in infiancy are excluded by them 
altogether, because their parents are avowedly unbelievers. 

They select the infents of believers for the privilege ; and 
that selection appears to us to obscure, and run counter to 
the doctrine, which we have been adverting to. If there is 
any ground for the preferring of this class, it must be in the 
assumption that they, — and that all of them, — are, in some 
sense, more &vourably regarded by God than other children, 
and that they are so, because of their connexion with their 
parents. We stop not to ask in what sense this is assumed : 
for if it were in any sense true, for the reason alleged, it 
would conflict with the idea of Divine sovereign grace. In 
this case there would be, — ^not as in Israel, a nation favoured, 
and put under law, but — ^a large class, each individual in 
which, one after the other, would by his birth be entitled to 
the Divine favour, or to some sort of interest in the Cove- 
nant of Grace. We deny not that, had God so pleased, He 
could have determined to sanctify this whole class from the 
womb, not because of their parentage, but solely of His 
mere graciousness. But e^^perience, as weU as Scripture, 
shows that He has done no such thing. As to a birthright 
to grace, it is simply a contradiction in terms. 

Many, feeling this difficulty, rest the selection of the chil- 
dren of believers on the ground of the faith exercised in 
prayer, on their behalf by their parents. In doing so, they 
virtually concede the whole question at issue. To be an ob- 
ject of such prayer is, by no means, peculiar to this class. 
The infants of the unbelieving may, and often do, eiyoy that 
advantage as much as the others, through the kind sympathy 
of beUeving friends and neighbours. But that is not all, if 
there is any force in this consideration, it must lie in the 
supposition that the prayers have been answered, for to be 
an object of prayer proves nothing but that the individual 
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concerned is believed to be in need of meicy and giaoe. To 
receive grace in answer to prayer is wholly another matter. 
The melancholy &ct is that the children of many prayers 
often grow np in manifest ineligion, — in open ungodliness, 
proving that they were never really, in a scriptural sense, in 
a state of grace ; and that we are not warranted to assert 
positively of any one of them that he is at all more entitled 
to, or fitted for a place of privilege, than are others in less 
favourable circumstances. 

Again, it is asserted by some that the reason for this 
preference, extended to the children of believers, is — ^that 
there is a oneness subsisting between parents and their off- 
spring, which qualifies them for ranking together, and that 
this is seen verified in the numerous temporal blessings which 
fathers or mothers may bring down on their fiunilies. Those, 
who advance such arguments, seem strangely to foi^t that, 
— ^whilst -much that is seen in Nature or Providence may be 
found to bear a resemblance to what is realized under the 
Moral Grovemment of Grod, and under Grace, because they 
occur under one and the same great King, — still, His act- 
ings in these several departments ought often rather to be 
contrasted than compared. In many respects, the righteous 
and the wicked, the just and the unjust frequently share alike 
here. Through various associations and mutualties, they at 
times prosper together and benefit one another. At other 
times, those who fear God may be seen to suffer, whilst the 
ungodly prosper. But can we gather from these or similar 
facts anything as to their respective moral or spiritual states 
before God ? Even so, it is inconclusive to judge, from rank 
or advantages secured for children by parents on earth, that 
their position before Him could be similarly determined. 

"Eeligion," says Vinet, "to remaiu religion, must be 
individual" Scripture and reason seem alike to teach that, 
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in every great crisis of his moral being, each soul must stand 
alone, and apart &om others, before the great Dispenser of 
grace and judgment As in the final reckoning he will have 
to give in his account for himself alone, so when he would 
prepare for that day by accepting of proffered grace, and en- 
tering into life here, he must do it for himself all alone. On 
these occasions, no union of a child to a parent can be of any 
avail 

To all this it may be replied that what is claimed for the 
infants of believers is not grace itself, nor any internal spiri- 
tual blessing, but merely the outward symbol With all re- 
spect for those, who try in this way to reconcile their tenet 
with the principle of sovereign grace, we are unable to esteem 
their reply as a solution of the difficulty. We are nowhere 
taught, in the Word of God, that there is secured for any, 
by the Covenant of Grace, an outward symbol without a 
corresponding reality, or that such an external distinction 
would be, by itself a privilege at alL On the contrary, a 
lesson repeatedly inculcated on us is — ^that signs or symbols, 
apart &om the things signified, are mere shadows, which 
were allowed for a time, but are no longer permitted in the 
House of God ; and that, as He will not accept of a sem- 
blance of homage, where there is no devotion, so He offers 
not an emblem of blessings to any, to whom He has not 
previously offered and given the blessings themselves. But 
though it had been otherwise, — ^though it could be shown 
that an external privilege, apart from any saving benefit, has 
been purchased by Christ, or is provided for some in terms of 
the Covenant of Grace, — ^yet that would be, in the case sup- 
posed, a gift of grace, which would require to be dispensed 
not on legal or carnal, but on gracious principles. Therefore 
we would still ask, — ^why select, for this grace, a class who 
have nothing to distinguish them from those, who are 'ex- 

p 
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eluded, except the circunustance of their birth? Put it as 
we may, we are left with the difficulty that there is a selec- 
tion or preference of one class of children, to the exclusion 
of another, on the ground of blood or parentage, — a ground 
which is set at nought by the Lord Himself in the dispensing 
of His favoui'S. 

Whilst we thus maintain that the bestowal of a distin- 
guishing spiritual privilege on the children of believers, ap- 
pears inconsistent with the Divine sovereignty, much more 
would we assert that an indiscriminate application of it to all 
children, who may be within our reach, or for whom any 
may be found willing to act as sponsors, is inconsistent with 
it In this latter case, the only limit set, in, the administra- 
tion of the sacrament among infants, woiQd be the good 
will and pleasure of men. And when it is held, as it is by 
some, that grace is always conveyed through Ihe rite to its 
subjects, the seeming interference with the Divine preroga- 
tive is still more flagrant. 

On the whole, we conclude that, if the Church would ad- 
minister her external privileges so as not to clash with, or 
obscure the principle, according to which her unseen Head 
administers her internal privileges, she must demand of can- 
didates for admission witlmr her pale such a profession as 
would consist with the previous possession, on their part, 
of heavenly grace. She will thus appear to follow in the 
footsteps of her Lord. In doing this, we repeat, it is not 
required, nor is it permitted that she shotftd determine what 
their real relation to Him is. Her duty simply is to look at 
their profession, and decide honestly ia the view of their 
daily lives, whether it is credible, — ^whether it is manifestly 
hypocritical, or apparently sincere. When satisfied in her 
conscience, that it seems sincere, she will have a sufficient 
warrant to bestow on them, in the King's name, the royal 
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privileges, which have been by Him provided for His loyal 
subjects. 

A further examination of the Covenant of Grace shows 
us, 

2ndly. That all, who participate in its grace, have — not a 
doubtful and temporary, but— a certain and permanent in- 
terest in it. It is so because what they obtain is the result 
of a living union with the Lord Jesus. It is only in Him, 
that any promised blessing can be realized : "In Him the 
promises are Yea, and in Him they are Amen." Thence it 
appears that the union, which is needful to secure any part of 
the covenanted good, is sufficient to secure all that we require 
pf it, both for time and eternity. And the certainty, that 
all that will be obtained, is also established by the fact — that 
those, who are united to Jesus, are interested in the Cove- 
nant — ^not in a general way, as a class, like the Hebrew race 
in the Abrahamic Covenant, but — individually ; for " their 
names are in the Lamb*s book of life," and the nature of 
the union, as we shall see in a little, necessitates that they 
should enter into it, one by one. If one of them should fall 
away, there would be a breach of the Covenant ; but that, 
we know, cannot be. So truly is it of Grace, that Jehovah 
has undertaken for them as well as for himself " They shall 
be my people." He has declared to the Son of David, His 
** first-bom," whom He will make " higher than the kings of 
the earth. My mercy will I keep for Him for evermore, and 
my covenant shall stand fast with him. His seed also will I 
make to endure for ever." ** If His children forsake my law 
— then will I visit their transgressions with the rod, and 
their iniquity with stripes. Nevertheless my loving-kindness 
will I not utterly take from Him, nor suffer my faithftilness 
to fail My covenant will I not break, nor alter the thing, 
which is gone out of my lips." 
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Since, then, a real interest in this Covenant is thus suie, 
complete, and durable ; it must be legitimate to infer that its 
external administration should be so regulated as not to im- 
ply that such an interest in it can be uncertain, variable, 
incomplete, and temporary. And if that inference is just 
with reference to the whole 9f ita eictemal administration, it 
must apply with very special force to Baptism, which sym- 
bolizes union to the Lord Jesus in His death and resurrec- 
tion, and the dispensation of which is intended to instruct 
us, and not mislead us, as to the true character of that union. 

Were there demanded of every one, prior to his being 
baptized, satisfactory evidence of an apparent interest, on his 
part, in Christ and the blessings of the N^ew Covenant, — 
though he should afterwards prove &lse, and show that he 
had never had a real interest in Him or in them, yet — ^the 
truth of God would not be misrepresented All that could 
be thought, in such a case, would be — ^that an apparent in- 
terest in covenanted blessings is not always real, or sure, or 
lasting. If he should prove true and faithful, then would 
there be, — throughout his career, with perhaps many exterior 
changes, — increasing proof of his being indeed connected with 
the Saviour ; and, as that proof should become clearer and 
stronger, and be finally consummated by a triumphant close 
to a consistent life, it would be seen in him that a real 
interest in the Covenant is both certain and permanent. At 
the same time it could not be alleged, by himself or others 
at any period during his course, that he is at liberty, — ^from 
anything the church had said at his baptism, — ^to presume 
upon his possession of such an interest in it. She had been 
-obliged to teach, as he has been to confess, that the undeni- 
able way for him to manifest his participation in Christ is, 
as it is written, "to hold the beginning of his confidence 
steadfast unto the end." 
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When an infant is baptized, the case is wholly different. 
Nothing can be apparent as to his spiritual position. It \s 
however affirmed, by not a few Pedobaptists, that God has 
given him an interest in the Covenant, and that it is for that 
reason that he is entitled to one of its symbolic rites. But 
when the Lord gives anything, it is not in appearance, but in 
reality, so that this interest in the Covenant, which He is 
said to have granted to the child, must be a real interest in 
it. Let us then follow him through life, and judge what it 
implies. Suppose favourably for him : let him pass through 
his early years perhaps heedlessly, but without running into 
gross wickedness, and come ere he has reached manhood 
to the enjoyment of spiritual life. As we mark the blessed 
change that passes over him, — ^the manifest transition, which 
he undergoes, — can we forbear calling it a transition from 
death to life 1 If such it is, then his previous alleged in- 
terest in the Covenant was consistent with a state of spiritual 
death and alienation from God ; which, — to say the least of 
it — ^makes it questionable, and exceedingly unlike what we 
are taught of an interest in the Covenant actually vouch- 
safed But suppose it is otherwise with him : imagine that, 
like very many in this land of ours, he adheres through- 
out lifp to the idea that he is, of course, a Christian, that 
his christian education, his respectability, and his regular at- 
tendance on the routine of religious duties are vouchers for 
it j and that he dies with the formalist's " lie in his right 
hand." What could we say, in that case, of his interest in 
promised blessings? Sure or durable we dare not call it 
If not in that instance, much less in the only other one, 
which we would here cite. We state not a thing of fancy, 
but a mournful fact, when v© aver that many a one, who 
has received the badge of union to Christ in infancy has 
been wayward in childhood, profligate in youth, defiant and 
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dissolute in manhood, and has ended a life of infidelity blas- 
pheming his Maker. To affirm that such an one had from 
the beginning a place granted to him by God, among the 
participants of His grace, is plainly equivalent to a declara- 
tion, — ^that th^ tenure, by which that favour is held, may be 
the most precarious, uncertain, variable, and temporary of 
things. 

It is not, however, necessary to look at the lives of those 
who have been baptized as the children of believers, in order 
to learn that the doctrine and practice of Infant Baptism con- 
flict with what is revealed as to a real interest in the Cove- 
nant of Grace. It is enough, for this purpose, that we listen 
to some of those who dispense the rite, whilst they exhort 
parents or sponsors, and pray for the babes about to be bap- 
tized- Do they not speak of these children as being in 
their natural state, as being "the children of wrath even 
as others," as exposed to tKe curse, and as certainly in a 
" lost " condition ? Do they not say that thus they will re- 
main in misery and ruin, until they are bom again ? And 
in the same breath, do they not also intimate that these 
very children have, in some true and proper sense, a real 
interest in the Covenant 1 Under the curse, and under the 
Covenant of Grace as partakers of its provisions, at one and 
the same time ! Surely the Scriptures teach us that such 
a position is impossible. Bell, — ^in the treatise from which 
we have already quoted, — ^remarks " !N'one can be under both 
the Covenant of Works and the Covenant of Grace at one 
and the same time. As soon may one serve two Masters, as 
be under the two Covenants. The Apostle is peremptory, 
" Ye are not under the law but under grace," intimating that 
no man can be Tinder both." And, again, " Men cannot be 
under threatenings and promises at one and the same time. 
For, in that case, they would be at once the children of 
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wrath., and the children of God, than which there cannot 
be a grosser absurdity." What this estimable Pedobaptist 
theologian has thus pointedly stated is obviously applicable 
to the contradictory manner, in which infants are described 
in their baptismal service. 

It would ill become one,— ^who has himself, during a 
ministry of upwards of ten years, baptized children, — ^to 
write disrespectfully of those, who now do so. Nor is any- 
thing offensive or disrespectful meant to be expressed, when 
it is affirmed above that many Pedobaptists talk, on the sub 
ject before us, in a contradictory manner. It is but the state- 
ment of a palpable fiBu^t, which none are more conscious of 
than some of themselves. Hence their earnest endeavours to 
explain it away. 

These inJGants have, they tell us, an interest in the Covenant, 
which is real so feur as it extends ; but then it is limited ; it 
confers on them merely external privileges ; it gives them a 
right to the promises, and to the appointed token of a con- 
nexion with Jesus Christ But, where in God's Word do- we 
find a trace of an intimation to the effect that, under the Dis- 
pensation of Grace, He enters into an alliance with any, for 
the purpose of bestowing on them an interest in the Covenant 
limited to the offers of salvation, or to the promises and signs 
of blessings ? For any to have these simply put within their 
reach implies only that they are treated, as aU at a distance 
from Him now are, in the abundance of His forbearance and 
goodness ; for to all unbelievers, and to each of them, can it be 
said " To you is the word of this salvation sent." " Turn ye, 
why will ye die 1 " But, were it otherwise, — were it shown 
that an external privilege bestowed on a child puts him in a 
position superior to the world at large, to whom the offer of 
mercy has been addressed, — still the difficulty would remain 
unobviated. If it be true that the distinction, which he en- 
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joys, is the result of an interest in the Covenant, then it will 
of course follow that such can be possessed apart from a living 
union to the Saviour. It will also follow that some parts of 
the provision, made by Him for His covenanted people, are 
separable from the other parts of it, and have been secured 
by Him for certain individuals, who never know anything of 
the remainder. Is that in harmony with the doctrine, which 
we have been considering? Is it not held by those, whose 
argument we are controverting, that the ground, on which 
any Covenant-blessing can be obtained is a vital connexion 
with the Lord Jesus ? Do they not maintain that, where that 
connexion exists, it secures for its subjects aU the graces, 
which distinguish the friends of Christ from the world? 
Has He purchased an external distinction for these infents, 
and then left them unprovided for 1 Is it in accordance with 
His manner of acting to begin a good work and leave it un- 
finished? Is it His wont to 'lose what He has wrought,' 
* by forsaking the work of His hands ? ' In answer to all 
these questions, it should be enough to recall to mind how 
the Lord himself taught, under the similitude of the sheep- 
fold, that those sheep, — and may we not add those lambs, — 
who are to possess the advantages he has provided for them, 
will attain to one and all of them in Himself " I am the 
door, by Me if any man enter in he shall be saved, and shall 
go in and out and find pasture ;" " and I give unto My sheep 
eternal life ; and they shall never perish, neither shall any 
man pluck them out of My hand." In Christ, they are 
" complete." 

We are persuaded that Pedobaptist brethren neither wish 
nor mean to obscure those important and comforting truths. 
But it is not, on that account, the less certain that their words 
and practice tend to that result. That they do so is too well 
proved by the numerous instances which occur of those, — 
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already referred to, — ^who are habituated in their childhood 
to the idea that they are Christians, and who maintain that 
idea through their lives, whilst they display, in the clearest 
manner, an entire want of everything like vital religion. 

The only other doctrine to which we call attention is — 

Srdly, That the sole wdy, which has been revealed to us, 
of being united to Christ, and of becoming sharers in His 
salvation is — Faith. 

It is not asserted that this mean or method never can be or 
never is superseded ; but that no other mode has been made 
known to us. It may be true that many, who are incapable 
of faith on earth, are saved ; — ^that many infants are so, — and 
those also, whose life though prolonged is a blank, and is 
marked by weakness more than infantile. We can hope 
that the mysteriously short career of the former, and the 
sometimes still more mysteriously long one of the latter class, 
will be by and by recounted to us as gloriously radiant with 
Divine benignity and love. For the fuU disclosure of that, 
however, we must wait. Meanwhile, the only response that 
is given by the great Prophet to our inquisitive questions 
concerning it is — "What is that to theel follow thou Me." 

The entire absence of a revelation, as to the possibility of 
any other way of entering into spiritual life than by faith in 
Jesus Christ, is worthy of note. There are reasons for it. It 
was needful that the scheme for men's restoration should be 
characterized, in the announcement made of it, by unity and 
simplicity. It was proper that — ^to take away all excuse feom 
those, who should perversely misapply it — it should be ex- 
hibited solely in its mode of bearing on those, to whom the 
written record of it would be sent. It is not necessary for 
them to know its relation to angels — ^the unfallen spirits, who 
need no pardon ; or to those of the human famUy, who are 
incapable of believing. That knowledge not being essential 
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for their saving enligktenmenty it is for the present better 
that they should be without it. Every day we may have 
illustrations of the readiness with which minds, among us, 
are distracted from what concerns their personal salvation, and 
of their proneness to yield to a delusion on that subject We 
can therefore imagine that had anything been told us, as to 
the fjEU^t or the mode of the Divine dealing with the unde- 
veloped mind of infancy, many of us would have indulged in 
some vain dream about that having been experienced or real- 
need by us in our earliest years, so that all solicitude about our 
eternal wellbeing would have been thought uncalled for. Or, 
if such a dream would not have been cherished, what more 
probable than that we would have entangled ourselves in 
manifold perplexing and unprofitable questions. How much 
more wisely has our heavenly Guide acted in telling us of 
but the one way of coming to peace and to Gk)d, which con- 
cerns ourselves, and that too in a manner that the least 
intelligent should comprehend His declarations to us are 
" One thing is needful ; " " Believe and live ; " " Believe in 
the Lord Jesus Christ and thou shalt be saved ;" " He that 
believeth shall be saved ; but he that believeth not shall be 
damned." Nor is this demand for fsdth marked by sim- 
plicity merely. There is a grandeur in it worthy of Him, 
who said "I am the light of the world," and who came 
to introduce a new era in the world's history. It was equi- 
valent to an announcement that henceforth the homage to 
be rendered, in the first instance, to Truth must be — 
not the routine of bodily service, but — the homage of the 
mind and affections ; and that too, not by a favoured few, 
like the initiated in the academies or groves of philosophy, 
but by all, literate or illiterate, bond or free, to whom the 
revelation of Him who is the Truth should come. All were 
alike summoned to think, — ^judge for themselves what is 
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true, and — ^believe ; for, until they did so, it could not influ- 
ence their state or their characters. 

However we may account for it, there can be no doubt of 
the &ct — ^that no other method, than this, of becoming in- 
terested in Christ and His Covenant, has been intimated in 
the Scriptures. Hence, it seems reasonable to conclude that 
as this is the case, so nothing should be done in the adminis- 
tration of Baptism or the other symbolical ordinance, which 
would imply that another method has been revealed to us. 
These institutions cannot be legitimately employed to sym- 
bolize or teach what is not found in the inspired writings. If 
the latter inform us of but one way of finding advantages pro- 
vided in the Covenant, would it consist with the understocnl 
nature of the former that they should be applied, as if the 
Lord had acquainted us with another way. If the Covenant 
itself speaks only of Mth, is it to be supposed that we ought 
to use the sign or token, appended to it, as if we had been 
taught that there is another mean, whereby there may be ob- 
tained even one of its blessings ? Were a king to issue a pro- 
clamation, announcing that he had conferred certain immuni- 
ties of citizenship on a specific class of his subjects, and di- 
recting his ministers to celebrate the fiict by a ceremonial of 
investiture in wliich each individual, who represented himself 
as belonging to the class specified, should bear a part, would it 
consist with the ministerial duty of those, to whom this order 
is given, to extend the application of it to some, who do not 
possess the prescribed qualification, on the ground that their 
fathers possessed it, or that the known clemency and goodness 
of the sovereign makes it likely that they too are destined to 
obtain, sometime, oi have abeady obtained a right to these 
marks of his favour ? Would not such conduct, on the part 
of servants, bo an undue interference with the prerogatives of 
their masters ? Would it not lead to a misunderstanding as 



80 

to who they really are, whom he wishes in this instance to 
honour ? Would it not make the act of public investiture, — 
which was intended to exhibit and embody his royal will, as 
announced in the proclamation, — ^to some extent, a virtual 
misrepresentation of it ? In such a case, every one would of 
course say — ^the ceremonial must be regulated by the express 
terms of the king's decree. 

It is difficult to discover a reason why anything else 
should be said in the case before us. We have been com- 
manded to baptize Christ's disciples, or, which is the same 
thing, to put the badge of the Covenant on those who seem 
to be interested in it; and this command is accompanied 
with an unequivocal description of those who constitute that 
class — ^that they are " believers." That is our heavenly King's 
proclamation. Is it for us to find fault with it, or virtually 
alter it, and affirm that 'it cannot exclude those who are in- 
capable of believing? Is it for us to supply its supposed 
omissions, and to determine how we ought, in His name, to 
treat those to whom the order, as framed by Him, is not 
applicable 1 Does it not rather become us to judge that what 
men may call omissions were not unintentional on His part ? 
May it not have been that His design was to prevent the 
scandal of any wearing the insignia of privileges bestowed by 
Him, who should never afterwards, even once, profess allegi- 
ance to Him, but live and act as His avowed enemies ? And 
as for those, who are removed from the lower sphere, before 
an opportunity is given to them to have or to evince •faith, 
— although their destiny is not made known to us, yet — ^the 
supposition is probable that for them, — as has been already 
hinted, — ^has been reserved the signal distinction of being 
promoted to the highest honours, without having to pass 
through the lower grades here, and of receiving from the 
King's own hand, in the presence of those ** who are round 
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about the throne/' the eternal pledges of His soveieign and 
redeeming lova 

Whatever explanation we may adopt of the form of the 
role which has been addressed to as, we must comply with 
it in MtL But a supposition, however well founded, is not 
a ground, or warrant, for faith. It can rest, in a matter of 
this kind, only on what is levealed. Let us, therefore, leave 
those, of whom the Lord makes no mention, in connexion 
with this ordinance, at His own disposal ; and let us dispense 
it, as befits those to whom it has been announced — that " He 
that believeth, and is baptized, shall be saved.'' That we 
shall best do by requiring of each candidate for Baptism that 
he avouch his belief in the first elements of the Gospel of 
God's grace. By demanding that avowal of each as he enters 
the church, many without as well as within will have the 
lesson deeply impressed on their minds — ^that it is by faith 
alone they can enter into a close relation with Christ Jesus ; 
and that apart from that fedth in, and that union to Him, 
all seeming religion would be wholly vain. 

From these three doctrines, which have been adduced, it 
may be seen that the whole system of truth connected with 
the Covenant of Grace might be reviewed for our present 
purpose, and would be found in all its parts throwing light 
on the true position and character of those, who are the sub- 
jects of Divine grace, and on the manner in which those, 
who are professedly under its influence, ought to be dealt 
with in the administration of ordinances. Enough however 
has been Qdvanced tp show that the great principles of grace 
are compromised and obscured by the selection — ^for a special 
spiritual privilege— of a class of children, who can evince no 
fitness for it, of whose spiritual state we are not informed, 
and in whom, theie is nothing to mark them from other 
children, but a fleshly distinction. We question not the zeal 
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and earnestness of many Pedobaptists in their adyocacy of 
these doctrines ; but vre are compelled to question their con- 
sistency in not carrying them out in the dispensation of the 
means of Grace, which have been provided for the edification 
of believers. It might have been expected that principles, 
so dear to them as those are, would have been gladly seen by 
them to pervade the entire economy, under which it is the 
Church's happiness to live. 

The force of these remarks some may attempt to destroy, 
by denying the legitimacy of our argument. How many 
mysterious doctrines, they may say, are clearly revealed to 
us, which are apparently contradictory, and which we cannot 
harmonize. 

We reply that in the mysteries of revelation we glory, 
as evidences of its Divine origin ; but in the mystification of 
revelation, on the part of its interpreters, we can see only 
proofs of human weakness or presumption. Men may state 
God's truth confusedly and without discrimination of any 
sort. They may represent, — or rather misrepresent — doc- 
trines as if they contradicted each other, and clashed with 
right reason — ^that is, with reason sanctified and subordinated 
to revelation. But that God has so stated them, — that He 
has contradicted Himself is wholly another matter. 

Kot to insist on that : we can say that though the objec- 
tion were founded on feet, it would be inapplicable here. 
The question, before us, has been — ^not how we may har- 
monize two clearly revealed doctrines ; but, — ^what may be 
warrantably inferred from truths which, it is admitted, have 
been revealed, as to the propriety of baptizing infants, — ^a 
point on which we seek for light. 

In trying to draw that inference, we have been doing 
what the preachers, and hearers of the Word of God, are 
required to do every day. The latter judge the truth of 
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what is declared to them by comparing it with what they 
already know from "the law and testimony." The former 
employ "the fonn of sound words," which "they hold fast," 
for their guidance in the exposition of Holy Writ, or, to use 
their wonted phrase, *they interpret Scripture according to 
the Analogy of Faith.' 

rV. — ^We come now to examine the Constitution and 
Character op the Church op Christ in their bearing on 
the administration of her privileges. What is the Church of 
Christ) The answers to this question, which the Word of 
God supplies us with, are very numerous, and distinct. She 
is described as the Bride of Christ, the Lamb's wife, the 
body of Christ, the kingdom of God, His family. His house 
or temple, and so forth. In all these names and expressions 
she is represented as a one society, in which He takes special 
interest, on which he ever bestows pecuUar care, and which 
he has separated from the world, for the accomplishment of 
His own purposes. 

We are, likewise, plainly taught how this society is con- 
stituted, how its various members are brought together, so 
as to form a one homogeneous, symmetrical, divinely organ- 
ized body. Actuated by the Spirit of God, they willingly 
join themselves to it. Enlivened by the Spirit of life, they 
are incorporated with all, who are similarly quickened, un- 
der its living Head As thQ Head of the body is spiritual, 
so. are all its parts, * that there may be no schism in it.' 
The unregenerate, — the unspiritual may seem to be connected 
with it. They are, however, but as dead branches fastened 
by external ties on a tree : none of the generous and life- 
sustaining saps of the stem ever pervade them : they must by 
and by drop oflP. Even so those hjrpocrites, who simulate re- 
ligious life, are united to the Church only by outward bonds, 
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which musty sooner or later, be snapped asunder. Mean- 
while, they are not recognized or used by the. Head, as His 
members ; and He will, in His own time, pubHdy disown 
them saying — " I neyer knew you." Those, who are recog- 
nized by Him, ace ^^set, every one of them, in the body, 
as it hath pleased Him," so that the whole is hannoniously 
and wisely ordered. 

But where, it will be asked, is this body — this heaven- 
bom family, or society ? Can we anywhere see it 1 So fiEur 
as it consists of those who have departed, and are with Christ 
in a better state, it is to us invisible So flsur as it is consti- 
tuted of those remaining on the earth, it is visible. Of the 
latter we affirm, on the best of all authority, they are as " a 
city set on a hill, that cannot be hid." They form the spiri- 
tual kingdom, which the Lord has placed in the view of the 
world, that they may see it and know what he means, when 
He invites them to enter it. 

Simple and scriptural as this statement may seem to cer- 
tain of our readers, we are aware that to others, it will appear 
both absurd and offensive ; and that because it is opposed to 
a favourite dogma of many Protestant theologians, — ^the in- 
visibility of the true Church or body of Christ Of course 
we admit that the actual working of God's Spirit on the 
minds or hearts of men cannot be witnessed by us. And we 
also admit that we cannot point to any one existing local or 
national christian corporation or society of religious professors, 
and say — that is the Church of Christ But when we have 
made those admissions, we have, by no means, nullified our 
assertion that the spiritual kingdom on the earth is apparent 
What is spiritual may not — regarded strictly in its essence — 
come within the sphere of our observation ; but regarded in 
its results or fruits, it may do so. " As a man thinketh in 
his heart, so is he." His words, and actions, his life, and 
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charaoter are patent to all around him, and disclose what grace 
is in him. 

Aocordingly, the Apostles and first followers of Christ ex- 
perienced no difficulty in determining whether the kingdom 
of God in its reality, — ^the Chujpch of Christ in its vitality, — 
existed in the towns, villages, or countries, which they visited. 
They judged that that kingdom consists ^^in righteousness, 
and peace, and joy in the Holy Ghost For he that in these 
things aerveth Christ is acceptable to God, and approved of 
mefn^^ and that ^^ in this the children of God aire manifesty and 
the duldren of the devil, — ^whosoever doeth not righteous- 
ness is not of God, neither he that loveth not his brother." 
When Peter went among Grentiles, and saw that ^' God which 
knoweth the hearts put no difference between us (believing* 
Jews) and them, purifying their hearts by Mth," he concluded 
that they should be esteemed as brethren, and treated as 
belonging to the household of faith. When Barnabas had 
Qome among the believers at Antioch, and ^^had seen the 
grace of Ood, he was glad, and exhorted them all, that with 
purpose of heart they would cleave unto the Lord.'' When 
Paul wrote to brethren at Eome, he could thank God because 
" their faith was spoken of throughout the world," — " because 
their obedience was come abroad unto all men ;" and could 
say — " I myself also am persuaded of you, my brethren, that 
ye are full of goodness, filled with all knowledge, able also to 
admonish one another." Certain Ephesians he could con- 
gratulate on being ^^fellow-citizens with the saints," for he 
had heard of their " faith in the Lord Jesus, and love untt) 
all the saints ;" and some Philippians he could encourage 
with the approving sentence — '^Ye shine as lights in the 
world" Certain Colossians and Thessalonians rejoiced his 
heart : the former on account of " the steadfastness of their 
faith," and because the Gospel had brought forth fcuit in 
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them since the day they " knew the grace of God in truth :" 
and the latter for he could exclaim — " What is our hope, or 
joy, or crown of rejoicing ? Are not even ye in the presence 
of our Lord Jesus Christ at EQs coming ] for ye are our glory 
and joy." No doubt some of those afterwards proved their 
hypocrisy, as the Apostle John wrote ; — " They went out 
from us, but they were not of vs ; for, if they had been of 
us, they would have continued with us." Their falseness 
could not make void the manifested spirituality of the rest ; 
on the contrary, the feithfulness of these became, by way of 
contrast, aU the more noticeable. Who would infer, from the 
existence of base coin in the realm, that the pure gold, on 
which the king's image is enstamped, should not be esteemed 
genuine % Who would conclude that, because there are trai- 
tors in the land, none, who profess loyalty in it, should be 
trusted? The Apostles saw on many the image of their 
Lord, and therefore they prized them, as being precious both 
in life and death to Him, who had left on them His impress. 
Those who professed, with seeming honesty, allegiance to the 
heavenly King, were confided in as leal-hearted, and were 
gladly hailed* as fellow-subjects, and fellow-soldiers in the 
spiritual warfere. 

And this judgment, the world itself ratified. It was at no 
loss to discern the presence of a body, to which it was alien, 
and the holiness of whose members was hateful to it. The 
saying of Jesus was verified : — ** If ye were of the world, the 
world would love his own; but because ye are not of the 
world, but I have chosen you out of the world, therefore the 
world hateth you." Spiritual qualities marked, tested, and 
condemned by the unbelieving, must surely be allowed to 
have been sufficiently visible. 

ISTow, if all this was realized in the beginning of the reign 
of grace and purity on the earth, what reason can there be 



87 

for denying that, to a greater or less extent, the true Church 
has been, ever since, visible ? We can try the grounds of such 
a denial best by looking at that which is occurring in the 
times that are passing over us. Who is there among us, that 
has eyes to see with, or ears to hear with, but must feel that 
there is at work a m^hty spiritual power on the earth, for 
the purifying and elevating of its inhabitants, and that that 
is none other than the religion of the Cross, exhibited by 
those who have already embraced it, and applied by the Spirit 
of God Putting out of view, for the moment, all distinctions 
of local churches, — great or small, established or non-estab- 
lished, — ^and all in those churches, who give the clearest evi- 
dence of their utter destitution of holy principles, and who 
show that, to them, the profession of Christianity is tolerable 
because it is fashionable, respectable, or mayhap in a pecuni- 
ary sense profitable; — ^putting all those distinctions and these 
classes out of view, can we not very easily discover that there 
remains, scattered here and there among all these churches, 
a large body of men and women, who are, in right earnest, 
engaged in the service of truth and righteousness, and to 
whom the rehgion of Jesus, or the reign of Grod on the earth, 
is the greatest reality, — ^the most influential fact? In their 
manifold ministries for the diflftision of truth, — for the in- 
struction of the ignorant, — ^for the conversion of the heathen 
and of the godless, — ^for the restoring of the fallen, — ^for the 
protection of the helpless, the fatherless and widows, — ^for 
clothing the naked, — ^tending the sick, — ^feeding the destitute, 
and — for educating and aiding the maimed, the blind, and 
the dumb ; — in these and numerous other labours of love 
undertaken, — as they often avowedly and obviously are, — 
not from a spirit of rivalry, nor for self-glorification, nor from 
any similarly base and unworthy motive, but from pure dis- 
interestedness, and for the Lord's sake, every generous Chris- 



88 

tian mind most gladly trace evidences of the power of living 
£Edth, and of a sincere desire to wall^ in the footsteps of the 
blessed Jesud. In those who are thus employed, — being 
characterized by single-minded devotedness to God, — ^we see 
how the knowledge of Christ has raised and ennobled them, 
and led them to act as becomes the mranbers of a body, 
which has Him for its Head. But, if we would duly esti- 
mate them, we must enter into converse witih them. Let us 
join some of them, as they come from cathedral, chapel, or 
humbler meeting-house; and, — mutual sympathies having 
been soon detected, — ^' out of the abundance of their hearts " 
they will freely talk to us. Not stiffly, coldly and awkwardly, 
as on an unwelcome and unwonted subject, — ^not in vague 
generalities, with cant and afiPectation, will they speak ; but 
fondly and vividly as of that, which they have seen and 
handled, and which has excited and enlisted their warmest 
feelings. Their religion is seen to be their life. They speed- 
ily manifest, — ^what cannot be easily feigned, — a " spiritual 
understanding" of the essential elements of the Gospel, and 
— what is still more difficult to pretend to — ^an experimental 
acquaintance with that Grospel in its sanctifying efficacy. 
For these themes they evince a cordial relish ; and eagerly 
crave after a profounder and completer knowledge of them. 
Such communings would be appropriately closed by our going 
aside for prayer. Suppose that this is done : and that we 
listen to the outpourings of their hearts, whilst they confess 
sins, that none but renewed minds would be likely to perceive 
or lament, — ^whilst they render thanks for mercies, that only 
the pardoned participate in, and are capable of appreciating, — 
whilst they cry fervently for blessings, which none but the 
divinely enlightened feel the need of, — ^whilst they breathe 
forth brotherly love for all the children of God, — and whilst 
they expatiate on the high interests of the kingdom of Christ, 



as on those^ which are indeed their own, and rery dear to 
them. Can we, if believers ourselves, hear such utterances 
from fellow-servants, — ^without being deeply moved 1 It can- 
not be too much to affirm, — ^what Paul supposes of an un- 
believer, in an early Christian assemUy, — ^that thus would the 
secrets <^ our hearts be made manifest ; and we would wor- 
ship God, and report that He is in them of a truth. Could 
any refuse to acknowledge the grace thus manifested in them, 
without doing despite and dishonour to the Spirit, by whom 
they are " quickened " and " led " I If the world's opinion 
of them be asked for, it will be given in the most unambig- 
uous way. They are not less easily distinguished by it, than 
were their predecessors of former times. They are singled 
out> as were these, for sneers, and calumnies, and opprobrious 
names and epithets, which are applied to them with a bitter- 
ness and malignity that no language can convey. " As then, 
he that was bom after the flesh persecuted him that was bom 
after the Spirit, even so it is now." In lands less favoured 
than ours, this is stHl mc^ apparent : for there, at the pre- 
sent hour, many who are searching after truth, and bearing 
an unobtrusive testimony against the ignorance, and super- 
stition, which surround them, are doing so amid relentless 
persecution, and exposure to fines, imprisonment, exile, and, 
in some cases, even death. 

When we consider aU these things, must we not admit 
that the true living church is visible on the earth, and that it 
is found not in any one local church exclusively, but consists 
of all believing disciples everywhere, — ^the one body joined to 
the one living Head, and pervaded by the one Spirit, with 
one great common interest^ one common faith, and one com- 
mon glorious hope. This is " the communion of saints " — 
'*the holy catholic church," in whose midst the Lord has 
prondsed to dwell, and whose existence is to be maintained 
by Him to the end. 
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Being finnly peisoaded of this, we hesitate not to quote 
the severe lemark of Bunsen, in his work entitled — ^The 
Church of the Future : " " The invisibilily," says he, " of the 
visible church is an invention of the theologians, — ^a fiction.'' 
There is, we presume, no doubt that Protestants were induced 
to deny its visibility, that they migbt the better meet the 
Romanists' demand for the indications of a body organized 
like their own. It is to be regretted that they did so. Its 
effect, on the formation of their several local churches, has 
been most hurtM. At the same time, it must be allowed 
that one good result flowed &om it, namely, — ^that it caused 
them to teach, in an unequivocal manner, that the essence of 
the Church does not lie in any system of external polity or 
government, — a lesson, which is imhappiLy forgotten in these 
days, by some so-called Protestants, who wish to restrict sal- 
vation to their own communities. Still, that result would 
have been more effectually accomplished, had they boldly 
pointed to the iad that they were alike among Lutherans, and 
Calvinists, — ^in Germany, and at Geneva, — ^living members of 
the body of Christ, — ^manifestly spiritual persons, — who, 
though disowned at Rome, were owned in Heaven, as was 
proved by the gifts and graces, which had been sent down 
to them fix)m above. 

The view which Scripture affords, and observation or 
experience corroborates, as to the nature and character of the 
universal Church, we have thus insisted on, because it is of 
fundamental importance, in order to our understanding how 
Christian communities ia particular localities should be con- 
stituted into societies or churches, and how their membership ' 
should be regulated, and their peculiar privileges adminis- 
tered. We refer not to their mode of government, — their 
polity ; — ^not that we deem that question of little moment, 
or uninfluential in its relations to the spiritual well-being of 
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individual ChriBtiaiis, — ^but because the discussion of it is 
aside from our present object Our allusion is solely to their 
discipline, and the remarks we are about to make should be 
equally applicable to them whether they are under Episcopal, 
Presbyterian, or Congregational rule. 

The inquiry, which we have to follow out is this — ^who 
are to be received into these bodies, and to be permitted to 
continue enjpying their fellowship ? For the solution of that 
inquiry it is of consequence to notice that they all claim a 
connexion with the true — the Universal Church; and regard, 
as their own, some of its privileges and prerogatives. It is 
not necessary to determine exactly the nature of that con- 
nexion claimed. It is enough, for our purpose, to know 
that, — such as it is, — ^it implies a recognition of Christ's 
authority, and an obligation to serve the ends, for which He 
instituted His kingdom in the world If the blessings which 
have been provided for His body are theirs, theirs ougM to he 
the character belonging to it. Appropriating, as they do, the 
promises addressed to it, there must attach to them corres- 
ponding responsibilities. If Christ is their Head, as they all 
allege in some sense, they must regard themselves as being, 
hy profeaeionj at least parts of His mystical body, and their 
constituent members as being, ostensibly and avowedly^ also 
His members. If the Lord dwells in their midst, and regards 
with complacency their order, as they believe, they must 
esteem themselves as declaring that they are apparently His 
temples, built up, — so Deut as men can judge, — in accordance 
with His prescribed plan, and regulated internally, — so far as 
human eye can see, — ^in conformity to the known " laws of 
His House." But^ the avowed members of His body are 
those, who profess, and seem to be indeed united to Him ; 
and those, who " are built up His spiritual house," must be 
deemed, — the Apostle Peter tells us, — " as lively stones, an 
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holy priesthood to offer up spiritual sacrifices acceptable to 
God by Jesus Christ :" so that the conclusion is inevitable — 
that consistency and honesty alike imperatiyely demand of all 
those local choiches, great or small, that they should require, 
as indispensable, seeming spirituality in all whom they receive 
into th^ membership. 

That conclusion is fully supported by every passage in 
God's Word, which contains or suggests any rule for their 
guidance. Inspired narratiyes as to the formation of local 
churches in the apostohc age have been handed down to us, 
and inspired letters addressed to them are also in that Word. 
In those descriptions and in these epistles we have one uni- 
form and unvarying testimony to the fact that all, who were 
admitted into those churches, seemed real believers ; and that 
they were accordingly addressed and treated as such So 
true is this, the quotations, which were given above to prove 
that the living members of Christ's body were visible in 
former times, were taken from addresses written to the whole 
of the brethren gathered into communities at Eome, Ephesus, 
Fhilippi, Colosse, and Thessalonica. Additional proo& of the 
Apostles' estimate of the churches in these localities it would 
be unnecessary here to advance. The principles by which 
they were led in forming and upholding those societies are 
elsewhere detailed. Speaking of one of them as a building or 
temple of God, Paul says — ^in substance — ^that the foundation 
laid by him was Jesus Christ, — that care had to be taken as 
to what was built thereupon, — ^that wood, hay, and stubble — 
perishable materials, which could not stand the test of fire, 
(meaning, thereby, those who were ignorant of saving truth, 
and therefore destitute of eternal life) were unsuitable for the 
superstructure, and — ^that this temple, both in the rearing and 
future maintenance of it, must be regarded as holy, for ^^if 
any man defile the temple of God, him shdl God destroy." 



93 

The applicatioiiy which was immediately made by him, of this 
last oonaideiBtion to the case of one who had lapsed into 
manifest imparity, shows that he understood it to imply — 
that not only the nnworthy should be ezdnded, but — ^that 
there should be erer kept up a wstchfiil oversight of those 
who had been admitted, and that such, as gave subsequently 
clear evidence of their imholiness and unfitness for a jdace in 
a diuich, shotdd be expelled. " Know ye not," wrote he, 
*^that a little leaven leaveneth the whole lump) Purge out 
therefore the old leaven that ye may be a new lump, as ye 
are unleavened." 

In harmony with this is the admonition,— contained in 
another epistle : *• Be ye not unequally yoked together with 
unbelievers; for what fellowship hath righteousness with 
unrighteousness 9 and what communion hath light with daik> 
ness) Wherefore come out &om among them and be ye 
separate, saith the Lord." In Words, authoritative Hke these, 
did the Apostles inculcate, on the churches, manifest separa- 
tion from the unbelieving and the ungodly. 

By such an administration of the afifairs of Christ^s king- 
dom among men, as that which the Apostles commenced, 
effect would be given to the prophetic announcements, which 
were made, of old, with reference to these last times. Isaiah, 
for example, i»edicted of those who should receive ^'the good 
tidings preached to the meek," and accept of the ^liberty 
proclaimed to the captives," that they would be called trees 
of righteousness, the planting of the Lord that He might be 
glorified ;" and that << all that see them shall acknowledge 
them, that they are the seed which the Lord hath blessed." 
The people, thus blessed, form the foretold ''City of the 
Lord,"— « the Zion of the Holy One of Israel" The most 
remarkable, perhaps, of all the Old Testament corroborations 
of the apostlic teaching on this subject, we find in that part 
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of EzekieFs prophecies, where, accoiding to the best com- 
mentators, he desciibed what was to be lealized under ** the 
ministration of the Spirit" We read that the Lord said 
unto him, ^' Son of man, mark well, and behold with thine 
eyes, and hear with thine ears, all that I say unto thee con- 
cerning all the ordinances of the House of the Lord, and 
all the laws thereof; and mark well the entering in of the 
house, with every going forth of the sanctuary." He then 
charged hiTn to reprove the rebellious house of Israel for pol- 
luting His sanctuary, and for not keeping the charge of His 
holy things, and added that the uncircumcised in heart 
should not enter into His house, and that He would have 
those to serve Him, who would be Mthfiil like the sons of 
Zadok ; — an injunction, which it seems impossible to fulfil, 
without making a distinction between the believing and the 
unbeheving, the holy and the unholy, or at least, between 
those who profess and appear to belong to those classes re- 
spectively. » 

The necessity for excluding all, who cannot be esteemed 
as behevers, from the local churches, will become yet more 
apparent if we look, for a Httle, at the purposes, which the 
Lord intended should be served by their formation. Of these 
purposes we enumerate the following : 

1^. That Christians, living in the same neighbourhood, 
may have, in congregating, oppo:ftunities of glorifying Grod 
by their common worship, and of enjoying together, in His 
presence, their common privileges. 

The social principle, like every other in our nature. He 
requires should be sanctified, and therefore it is not enough 
that His servants serve Him apart, or in their £unilies. They 
must assemble in one place to render Him due homage. They 
thus aid one another in His service ; and yield Him greater 
public honour in the eyes of men. They thus too, — being 
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wrought upon by human sympathies, — ^find their privileges 
enhanced, and their enjoyment increased. 

But then, what is the nature of the services to be ren- 
dered, and what the nature of the privileges to be enjoyed 1 
They are all alike spiritual ; and are represented in Scripture 
as being priestly services, and priestly privileges. As to the 
former, it is their duty to come " into the hoKest" of all by 
the blood of Jesus ; and ^< having Him, as their High-Priest 
over the house of God," to draw near with a true heart, in 
full assurance of faith" They are called, whilst trusting to 
the atoning sacrifice, — once for all already offered and ac- 
cepted, — ^to present, as thank-offerings, " their bodies — ^Uvfcg 
sacrifices, holy, acceptable unto God," and ^^ the sacrifice of 
praise, that is, the fruit of their lips, giving thanks to His 
name." As to the latter, it is theirs to find themselves in 
the Divine presence, with manifold proofs that their persons 
and their services have been received. It is theirs to feast on 
the spiritual provision of the sanctuary, to have their faith 
and their every grace fostered and strengthened, and to see, 
in their privileges, a rich antepast of heaven. For work and 
eujoyments like these, none can be qualified but those, who 
have been made by Christ, priests unto God and His Father, 
— ^those who have been called of God, — ^the kinsman of the 
High-Priest, — the brethren of Jesus, — ^those who have been 
anointed by the Spirit, afld who show, in their approaches at 
the Mercy-Seat, "that the anointing, which they have re- 
ceived, abideth in them." 

All others are necessarily disqualified. It is morally im- 
possible for the worldly, earthly-minded, or merely nominal 
Christians to perform these services or to enter into these en- 
joyments. To imagine that the infants of beUevers, as such, 
could do so is, of course, out of the question. We, therefore, 
infer that those, who are seen as belonging only to those 
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classes, should be excluded from the churches, if this first 
end of their institution is to be served x 

2d, They were designed to be witnesses for truth and for 
God on the earth. 

Of the body of Christ—" the Church of the Hying Gk)d," 
it is written, that it is " the pillar and ground of the truth ;" 
(1 Timothy iii. 15) : — a statement, which clearly teaches us — 
that, with the people of God, His truth has been deposited, 
and that they are charged to conserve and exhibit it amongst 
men. This trust was not committed to councils, nor to clergy, 
as such. History shows us that these have often been its 
grdfe-test enemies, busying themselves in perverting and sup- 
pressing it. K they were instrumental in preserving its 
written text, during the dark ages, it was because they buried 
it. God's way of perpetuating His truth is, — ^in addition to 
the transmission of its records from one generation to another 
— ^to have it exposed conspicuously, as on a pillar, to the view 
of all. It is so, when an oral testimony is borne in its favour 
by those, who have embraced it ; and when it is embodied 
and exemplified in their lives. That testimony for it having 
been heard, and this exemplification of it having been ob- 
served,>jnen have been led to receive it and submit to it from 
time to time ; and thus the living Church still goes on and 
prospers. 

On each local Church, this duty *of bearing witness to the 
truth is admitted by all to devolve. Each will do it effectu- 
ally, in proportion as it is a living spiritual body, and identi- 
tifies itself with the true Catholic Chtirch. life, however, 
cannot be properly said to belong to it, unless its members 
have been, to a greater or less extent, quickened by the 
Spirit That which is to give forth light must first possess 
it. Hiose, who are to impart knowledge, must be themselves 
first instructed. Those, who are to commend Christ, must be 
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acquainted with His excaUenoe. Those, who are to refled; 
His image, must first bear it. Those, who are to impress 
convictioiis on others, must themselves feel them. But, the 
unenlightened, and unconvinced who reject Christ, can, hu- 
manly speaking, do^none of these things. Those, who are 
destitute of heavenly grace, are dead in sin, and can no more 
testify to that which is spiritual, than can the corpse, lying 
cold in death, observe and tell what is passing around it In 
proportion to the number of such lifeless individuals in any 
Church, will its testimony for God be rendered weak and 
vain, for the obvious reason — that what is avowed, by some 
in her, is neutralized and nullified by the sayings and doings 
of the rest. The carnal, persevering in ungodliness, are not 
the guides of the ignorant into the ways of truth and holi- 
ness, but their abettors £uid comforters in waywardness and 
disobedience. 

How many and melancholy are the proofs of this which 
are found in the history of Churches 1 With evangelical 
creeds, and propriety in external religious observances, there 
have been seen combined practical infidelity and open un- 
godliness ! To a mourn&l extent was this state of things 
realized in Britain at the close of the last, and in the begin- 
ning of the present century. We fear it may be affirmed to 
exist still, in too great a degree. Wherever it does exist, 
the Church ceases to witness against the world. They have 
been combined on the ground of a compromise, a tacit under- 
standing — ^that the world, though in the Church, would be 
allowed to retain, undisturbed, all its worldliness. The 
Church has not been equally tenacious of her spirituality. 
On the contrary, she has become sadly impaired. Having 
demitted one of her principal functions, she has fallen into 
feebleness and decay. In the active performance of the duty, 
— to which her Lord had called her, she would have found 
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healtL She declined it; and has become, in consequence, 
weak and sickly. 

Those who imagine that the reverse should follow, from 
such an alliance between the Church and the world, greatly 
err. They forget that, in entering into it, she has come down 
from her elevated position, betrayed the secret of her strength, 
and, in truth, put herself in the power of her enemy. How 
can she, now prostrate and degraded, and mayhap partially 
blinded through the deceitfulness of sin, — ^how can she assert 
her might, and resist successfully the encroachments of her 
foe ? Hard as it may seem to her, she must learn that that 
she will never do, until she stand apart as before, and become 
again the object of reproaches and hatred. It may however 
be alleged, that it is not meant that there should be any alli- 
ance with the world, but that simply the Church should as- 
sume the charge of some of the world's votaries or children, 
by taking them within her pale, that she might imbue them 
with her own spirit, and gain them over to the Lord. Can 
there be danger in that ? Yes, we reply, the very greatest ; 
for it is impossible, for practical purposes, to separate the 
world from its votaries, so that, when she receives the^i in 
that character, she to the same extent receives it^ which, the 
Scriptures inform us, is the enemy of Grod, and thereby lays 
herself open to an influence of the most hostile kind. Com- 
mon sense, as shown in every parallel case amongst men, and 
revelation alike declare that her safety, and her usefulness in 
dealing with them, lie in her rigorously requiring at her por- 
tal, of all who would enter in, that they first renounce the 
world and its ways. Let her imbue them with her own spirit, 
and allure them to the Lord's service, by all means. But, let 
her first see some indications of success in that endeavour, 
before she introduce them to a fellowship in work, for which 
they could not, otherwise, be deemed at all quiilified 
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The course, thus reconmiended, is the only one, which 
Protestants can consistently follow. Their argument, with 
Eomanists, on the doctrine of the Church, has turned very 
much on the point to which we have heen adverting. The 
latter asserfc, as it is put in the Catechism of the Council of 
Trent^ that '^ In the Church militant two kinds of men are 
comprised the good and ihe evU ; for, though they differ in 
their life and conversation, both are believers as professing 
the same futh, and partaking of the same sacraments :" ^ all 
are holy, who profess to believe in Christy and have received 
the Sacrament of Baptism." Protestants generally adhere to 
the view, which the Beformers gave, — ^in the Confession of 
Augsburg, namely, that "The Church is a congregation of 
Saints, in. which the Gospel is purely preached, and the Sa- 
craments rightly administered;" — a definition which applies 
only to the visible Church. In the same Confession, it is 
also stated : — " The Church is properly a society of saints, 
that is, true believers." No doubt, if pressed by their op- 
ponents, they would have applied some of these expressions, 
only to the so-called Church invisible. And yet, they main- 
tained, as we find the Swiss Beformers doing in their Con- 
fession, that others than true believers, — ^that "hypocrites, 
are not of the Church : " " they are counted to belong to it, 
because they put on the appearance of piety," but they are 
really " not of it." " The whole of the controversy^^' says 
Schleievmacher, " between Romanists and Protestants is in- 
volved in the question whether men attain to union with 
Christ, through union with the ' Church ; or to union with 
the Church, through union with Christ.*' 

If ours, then, be this testimony that none, but those who ' 
are in Christ, have a Divine right to be in the Church, are 
we not bound to give effect to it by refusing to recognize any 
one's connexion with the Church, before he gives us reason 
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to regard bim, in thB jadgment of charily, as eoimected with 
the Saviour ? Unless we do this, do we not giye Eomanists 
an opportunity to retort on us that, — whatever we may think 
of their theory, — ^we adopt their practice 1 We blame them 
for puttmg their Church in Christ's place. We would do 
well to take heed lest, by our administering Christian privi- 
leges to those who know not Christ, we commit their error. 
Most certain it is that those, who do not use God's institu- 
tions spiritually, are apt to employ them superstitiou&ly, and 
for ends different &om those intended; and to expect from 
them blessings apart from the gracious interposition of HiTn^ 
who can alone grant them. These and concomitant evils would 
be avoided, were all made to understand that those, who are 
admitted into the Churches, are so — not that they may be 
saved, but that, as saved people, they may serve their Saviour 
by speaking His praise, and by testifying to truth, the value 
of which they have experimentally learned By the applica> 
tion of this rule, infants would be excluded, for they are 
incompetent to witness to anything. At the same time, the 
Churches would serve another of the purposes, wherefore they 
have been appointed. 

3rd, They were designed to be associations, which would 
promote the sanctification, or growth in grace, of Christians. 

It is a common and true observation, that men become 
like their familiar and habitual associates. They are so con- 
stituted that, whilst they remain together, they are dependent 
on each other for a measure of comfort and happiness ; and 
therefore it is that they cannot choose but influence one 
I another. The more intimate their intercourse the greater is 

their mutual dependence, and the greater is the power, which 
they exert over each other. But, the degt-ee of their intimacy 
is determined by the depth and force of their common sym- 
pathies. So that when they think earnestly and feel deeply 
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the same things, they have great pleasure in each other's 
society, and their intercourse affects, manifestly and power- 
fully, their whole characters. 

In a Christian Church, the truth of these remarks should 
be obviously realized. It is an association that has, or should 
have, within it, every element that is most fitted to awaken 
and enlist the thoughts and affections of its members. Nothing 
can be better calculated to do so than the revelation of God 
and of His holy will in Christ Jesus, when it is brought home 
with living power to men^s hearts by " the Holy Ghost, and 
in much assurance." That revelation draws Chnstians to- 
gether. It is the theme of their converse, — the burden of 
their praise and thanksgiving, — ^the object of their devout and 
admiring contemplation. Their desire is ever to know it better, 
and to make a wiser and holier use of it. Conscious of many 
defects and inconsistencies, they aim at correcting these, and 
at doing their Father^s will, even "as it is done in Heaven." 
Experiencing individually peace and joy, they ardently long 
that others should share their happiness. In a society formed 
of men animated by convictions and desires like these, their 
meetings and intercourse naturally tend to the strengthening 
of their motives, and to the maturing of their piety. Occa- 
sional doubts, and fears, and wavering purposes may be, in 
their retirement, sources of grief, and hindrances to their pro- 
gress ; but when they meet together they are often speedily 
dispelled. "In union there is strength." In the spiritual 
warfare, no less than in other struggles, is that saying verified. 
8ome learn patience, when they see " that no temptation be- 
falleth them, but such as is common to man." Others are 
incited to perseverance, when they look on some pressing for- 
ward amid difficulties perhaps greater tlian their own ; and 
others to renewed and increased efforts, when they- mark 
the untiring zeal and the gladdening successes of brethnai. 

H 
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Should any need leproof and admonition, who conld suggest 
and apply these moie effectiTely, tiian those who have passed 
through and suffered &om the dangers, iddch heset the he- 
liever's path, and who have, amid them all, with more or less 
faithfulness retdned their integrity. 

In accordance with these remarks, we read that the early 
followers oi Chnst^ in their respective churches, were enjoined 
to influence one another in these various ways. They were 
called on to speak the truth in love that they mi^t "grow 
up into Him in all things, which is the Head, even Christ" 
They were charged ^to comfort themselves together, and edify 
one another," — "to exhort one another," — ^"to teach and 
admonish one another in psahns, and hymns, and spiritual 
songs," — ** to confess their faults one to another and to pray 
one for another." For the doing of all this, it was necessary 
that they should enjoy one another's confidence, and that each 
should regard the rest as called with himself " into the one 
body of Christ." 

To suppose that a church is formed, in which no such 
mutual confidence can exist among its members, but where 
they must look on one another with distrust, or as being 
manifestly devoid of religious principles, is to imagine the 
existence of a society, which cannot exert over those, who 
compose it, a religious influence. The worldly, whatever they 
may say, will not lead those, who know or suspect their true 
character, to heavenly-mindedness. Those known or suspec- 
ted to be profane wiU not make us devout. Nor will the 
infidel, whatever guise he may wear, — if we think we have 
detected his real character, — induce us to believe. A Chris- 
tian associated with the irreligious, or mere formalists, cannot 
look upon them as examples to imitate, or as counsellors to 
follow in the service of Grod. He can only dread their influ- 
ence, lest it should make him lukewarm or indifferent in that 
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service. Consequently, his intercourse with them on'religious 
topics cannot be ooidial, far less profitable. His safety lies iu 
not overlooking the difference that separates them, and in 
seeking to impart to them, rather than receive from them 
heavenly knowledge. In other words, he can have, — so long 
as they remain in that state, — no " fellowship with them in 
the Grospel ; " and must treat them, though in the Church, yet 
as being not of it. 

Of the truth of these observations, none can afford better 
proof, than the faithful pastors of churches,, in which little or 
no care is taken to exclude the unbelieving. Are they not 
often compelled to feel and to admit that their pastoral visits, 
as they are termed, partake rather of the character of mission- 
ary labour ? Do they not find themselves, on these occasions, 
firequently aiming at the conversion of the ungodly, rather 
than at edifying converse with fellow-believers 1 And in pub- 
lic — ^in their prayers, and in their addresses to their fellow 
communicants at the Lord's Table, — are they not often heard 
expressing doubts as to the faith and sincerity of those, who 
are making, at the very time, and under their own sanction, 
a profession of attachment to the Lord, and who are about 
to receive from them the emblems of Messiah's broken body, 
and shed blood?. A harsh and ungrateful task truly! It 
would siirely be a far better evidence of faithfulness to rv- 
fasBy to such professors, a position which is so equivocal. 
How very differently did an Apostle thiuk and speak of tlie 
members of churches in his day. He could write — " I long 
to see yoh, that I may be comforted together with you, by tlie 
mutual faith both of you and me.*' " I rejoice that I have 
confidence in you in all things." And, when he visited them, 
he could experience joy, like that of Titus, whose •" spirit was 
refreshed by them alL" Through that comfort and refresh- 
ment, he doubtless found that his Mth was strengthened, .and 
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liis personal holiness advanced. Is there any valid reason, 
why intercourse with churches should not still afford Chris- 
tians the same assistance ? It cannot be more difficult now, 
than formerly, to decide in whose profession we can confide 
as seemingly truthful. Separation from the world is still 
possible, llie Spirit of God is as willing as ever to dwell 
ajnong His people. He accounts them His temple, and would 
abide in it to make effectual every mean for their sanctification. 
'ilie only hindrance is found in the churches themselves, 
lliey do not always choose to be separated from the worldly 
and impure. With their eyes open, they suffer the temple of 
( Jod to be polluted. And the consequences are such as might 
have been anticipated. The Holy Spirit withdraws the mani- 
I'eHtations of His presence. The means of grace become, to a 
great extent, profitless. Sinners, — having been put in a fidse 
position, — are emboldened and hardened in sin. And the 
children of God are not, — to the degree they should be, — 
quickened and edified. 

If these evils are to be remedied, the commencement must 
be made at the administration of Baptism. It is by it, as the 
initiatory ordinance, that the world gets into the Church. 
ITierefore guard must be placed there, and all be rejected 
who cannot, or do not, make a credible profession of faith in 
Jesus. 

4tlL The churches — that they might the better accomplish 
all the ends of their institution — ^were designed to be consti- 
tuted of those, who would cherish towards each other strong 
brotherly affection. 

Fraternal love is necessary in those, who would present 
before God, harmonious worship ; who would bear a united 
testimony for vital truth ; and who would aid and encourage 
each other, as they may haye opportunity, in their struggle 
against evil, and in their pursuit of holiness. He, whose 
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nature "is Love," requires that the service, rendered to Him, 
should come from hearts "kindly affectioned one to another." 
Jarring notes of praise, from discordant spirits, cannot rise to 
heaven. The unbelieving will not esteem that as a religion of 
Love, when those, who witness for it, are estranged from each 
other, and from true charity. None can be comforted or 
cheered by the presence or remembrance of those who are 
unfriendly or unbrotherly. Whereas, on the contrary, when 
the brethren are "with one accord" waiting for the promised 
blessing, they are accepted, as are their services, and they are 
richly blessed. When they are, according to the prayer of 
their Master, seen to be " one," " the world knows that the 
Father has sent the Son, and has loved them." When they 
meet, like Apollos with the brethren in Achaia, each " helps 
much" the others, who have "believed through grace." And, 
when they hear of those at a distance, — ^as did Paul of Phile- 
mon, — that they have shown " love and feith toward the Lord 
Jesus, and toward all saints," they pray " tliat the communi- 
cation of their faith may become effectual by the acknowled(j- 
ing of every good thing that is in them in Christ Jesus ; for 
they have great joy and consolation in their love." From 
these and similar considerations, it can be made plainly to 
appear that brotherly love must pervade the churches, if 
they are to be and do, singly and together, what their Lord 
intended 

No law, however, can compel any to the exercise of that 
aflfection It must be won. Those, who are to be its objects 
mnst be known ; and known to possess such characters as 
shoidd elicit esteem and love. And not only so, for the re- 
gard, that inspires an ordinary friendship, will not suffice. 
They must be known as bret^^ren conformed, in part at least, 
to the image of Christ, and imbued with HIb Spirit. Seen in 
that light, they cannot but be loved, by those who possess the 
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same Spirit, and bear the same image. But, apart from the 
recognition of a mutual resemblance in tastes, character, and 
pursuits. Christians must feel an affectionate attachment to 
those, in whom they trace " the handiwork" of their redeem- 
ing Grod, and whom they know as members of the heavenly 
family, and special objects of their Father's care. " Every one, 
that loveth Him that begat, loveth him also that is begotten 
of Him ; by this we know that we love the children of God, 
when we love God, and keep His commandments." 

Are there not some obstacles, it may be asked, to the 
cherishing and manifesting of affection like that 1 Are there 
not great differences in rank, in natural dispositions, and in 
talents, — differences, which make it impossible for the mem- 
bers of a church, among whom they occur, to meet on the 
terms of equality, that are implied in the notion of " brotherly 
love"1 These differences unquestionably exist among men : 
but they, by no means, occasion an impossibility of the kind 
suggested. 

Civil distinctions are in so far recognized by the religion 
of Jesus, that it teaches us to show that we carry our princi- 
ples with us into society at large, and into all our transactions 
with our fellow-men, by rendering " to all their dues ; tribute 
til whom tribute is due ; custom to whom custom; fear to 
whom fear; honour to whom honour." But, within the 
1 1 amain of the Church, these distinctions cease. There, all 
UTQ reduced to a level as before Grod, their Creator, Eedeemer, 
and Judge. Kings and subjects, masters and servants, parents 
find children should be there as men and women individually 
ti ^sponsible to God and redeemed by Him. They should be 
r£«eived there in the capacity of brethren and sisters in 
i krist It was to this effect that our Lord said to His fol- 
liiwers : — " Be not ye called Eabbi ; for one is your Master 
uven Christ ; and all ye are brethren. And call no man your 
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father upon the earth ; for one is your Fathery which is in 
heaven. Neither be ye called masters." Accordingly too, 
we find mat, — ^whilst Paul directed Timothy to exhort be- 
lieving servants, ^^ that had believing masters, not to despise 
them, because they are brethren ; but rather do them service, 
because they are feithful and beloved," — he at the same time 
instructed masters, like Philemon, to regard a servant, like 
Onesimus, as "above a servant, a brother beloved;" and 
added '^ if thou count me a partner, receive him as myself." 
Of the differences arising from the learning and talents of 
some, the same must be said No more should they be al- 
lowed to interfere with the fellow-feeling of worshippers. 
And, in truth, they are not allowed to do so, by any true 
Christians, in their hours of highest communion with heaven. 
Listen to the believing prayer of a philosopher, and to that of 
an illiterate person, and you will find that the former goes 
not before God so much to exercise his intellect as to pour 
out the feelings of his heart ; and that its regrets and fears, 
its desires and hopes, its resolutions and its plea, are all those 
of his less cultivated brother, and expressed also, perhaps, in 
words almost identical with his. It would seem, when we 
hear them, as if the prediction of Zephaniah were fulfilled : — 
" Then will I turn to the people a pure language, that they 
may all call upon the name of the Lord, to serve Him with 
one consent." They both alike prostrate themselves at the 
foot of that Cross, which is deemed, by the wise and disputers 
of this world, very foolishness. It is, of course, true that 
there is scope in the churches for the exercise of the noblest 
talents. Devoted to the honour of God, they may have 
suitable and healthful employment in the examination and 
illustration of Divine truth, and in the angelic work of minis- 
tering "to the heirs of salvation." Such an application of the 
highest mental powers does not involve a departure " from 
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tlie simplicity that is in Christ ;" nor does it necessarily put 
their possessors in positions inconsistent with equality in the 
brotherhood. They qualify them for being the more service- 
able to those, with whom they are associated ; and should 
induce them to say, with the most richly gifted Apostle — 
" We are your servants for Jesus' sake." " He," said the 
Lord, "that is greatest among you, shall be your servant. 
And whosoever shall exalt himself shaU be abased ; and he 
that shall humble himself shall be exalted." "And whoso- 
ever will be chief among you, let him be your servant. Even 
as the Son of man came not to be ministered unto, but to 
minister, and to give His life a ransom for many." In His 
ministry. He acted the part of the elder brother. It is meet 
that those, who have been sent by Him, as He was sent by 
the Father, should all be known as brethren. " They are 
many members yet but one body. And the eye cannot say 
to the hand I have no need of thee ; nor, agaro, the head to 
the feet, I have no need of you." "The members should 
have the same care one for another. And whether one mem- 
•ber suffer, all the members suffer with it j or one member be 
honoured, all the members rejoice with it" Let Chrifltians 
feel that they are thus connected in the body of Christ, and 
brotherly love will then be continued. But i^ on the con- 
trary, some think of themselves more highly than they ought, 
and treat the others with superciliousness or contempt, such 
love becomes impossible. 

Of the truth of this, the history of the Church furnishes 
very numerous and very painful proofs. As one instance take 
the following, which we give in the words of Mr. Isaac 
Taylor : " When the Gnostic infection was admitted by the 
(yhurch, it brought with it a rule of caste^ for it assumed 
the fact of a natural inequality among men, — as spiritual, or 
as physical and animal, — ^by destination of birth ; the mass of 
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men could never be taught " the Truth." This doctrine di- 
rectly opposed, as it is, to the first principles of the Gospel, 
could not consist with even an approximation to apostolic 
simplicity, and evangelical zeaL From the time that it gained 
ascendancy in the Church, little was seen in it but spiritual 
arrogance, on the part of the few, and the most abject pros- 
tration at the feet of the clergy and the monks." Where 
Gnosticism has not been known, or dreamt o^ pride and 
priestcraft have accomplished similar results. Churches have 
been seen, not as bodies of men, who have come, and have 
remained, together through the power of strong, yet tender, 
congenial sympathies, but as of those, whom the force of cir- 
cumstances, over which they had no control, brought together, 
and whom human and ecclesiastical authority has prevented 
^m separating. Superstition and tyranny have done vio- 
lence to men's hearts, through fear, and thereby founded and 
maintained nominal churches. But societies of living and 
loving Chnstians cannot be so formed and upheld 

Vinet has well observed : — ^** It is the condition of the 
church's existence that it is not religious, but in so far 
as adherence to it is spontaneous, and separation from it 
always possible, whilst compulsion, in connexion with it, 
is always impossible." If that condition must be fulfilled, 
in order to the existence of true religion in a church, it is of 
course also essential in order to the exercise -of fraternal 
affection among its members, for such afiection is one of the 
first and necessary fruits of vital godiness. The terror, which 
superstition and tyranny may inspire, may drive men into a 
churck The love, which the Spirit inspires, is that alone, 
which can draw them into— and keep them in — ^holy fellow- 
ship. But such terror and such love cannot both be supreme 
in the same breasts. The latter ''casts out fear;" and, like 
every other grace, chooses its own objects. In that, its glory 
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lies, for nought is done to God, that is not done willingly. 
And whom could brotherly love select as its objects, but 
brethren? Even so, whilst Christians love all men, accord- 
ing to their several relations to them, still they can regard 
with complacency — as their fellow-believers, and as their 
brothers in Chnst, — only those who make themselves known 
as being such. Those, who are specially distinguished for 
knowledge or for goodness, and are perhaps their instructors 
and guides in the way heavenward, they may revere, and 
more highly esteem than others ; but that hinders them not 
regarding them, at the same time, as children with themselves 
of the one family of God. They cannot, however, love as 
brethren, such as alienate themselves from the followers of 
Christ, in their pride and vain glory, and act as if they be- 
lieved not in Him, nor in the gospel of His grace. No more 
can they bestow the affection due to the children of Grod on 
infants, of whose spiritual state, nothing can possibly be 
known. The Lord had not addressed His new commandment 
to His Church, nor made compliance with it necessary in 
order to achieving His designs, unless He had intended that 
her constituent members should be capable, at once, of ex- 
citing and reciprocating holy affection. 

To the whole of these remarks on the Church, and the 
purposes, which she serves, many objections will be raised. 
The usual argument, from the Saviour's parables, wiU occur 
to some. Is not the kingdom of heaven compared, in these, 
to a field in which tares, as well as wheat, are allowed to 
grow till the harvest ; and — ^to a net, in which good and bad 
fish are caught ? And do not these similitudes show us that, 
in the present imperfect state, the righteous and the wicked 
must be mingled in the churches? Most true, we reply, 
but how come they to be there? "The tares," said our 
Lord, " are the children of the wicked one ; the enemy tJmt 
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sowed them is the deviV* It was not surely meant tKat the 
churches should, knowingly and deliberately, do the devil's 
work ? Hypocrisy, — ^which is of -the father of lies, — may 
impose on them. But, when they receive into their number 
those, who make no profession of religion, or none that is at 
all credible, there is, of course, no deception; and, in that 
case, according to this parable, they serve Satan, and promote 
his crafty scheme for thwarting Heaven's purposes, and for 
impeding the growth and fruitfolness of ''the good seed, 
which are the children of the kingdom.'' So &r is that 
similitude then, from encouraging Christians in carelessness 
as to whom they may place in the churches ; it addresses a 
solemn warning to them, lest, peradventure, " they be found 
fighting against God." In admitting hypocrites, who succeed 
in deceiving them, they are chargeable with no inconsistency. 
They are then guided, as they ought to be, by the outward 
appearance. It is the Lord's province to judge the heart. 
It is not for them to determine authoritatively where there is 
real faith. But it is for them to say where it does, or does 
not, seem to be real. In a Simon or a Demas it may appear 
to be, at first, as sincere as in a Luke or a Timothy, and they 
should be treated accordingly. But let those, in whom ap- 
pearances are afterwards proved to be false, — be plainly told, 
as was Simon, ''You have neither part nor lot in this 
matter." Let them be immediately separated &om .the 
church. A complete separation, however, there cannot be 
now, because a complete detection of the deceitful is now 
impossible. The churches, to a considerable extent, must 
work in the dark, as do fishermen in letting down their 
nets. They should, notwithstanding, like these, adopt every 
precaution to prevent themselves being, unnecessarily en- 
tangled and hindered by the worthless and the vile. If 
they do what they can, they will soon ascertain where and 
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how tfiey may gather m those they are in quest of; and, 
with occafiional disappointments, success will generally re- 
ward their faithful labours. 

Again, it may be objected that we have overlooked, in 
our account of the Churches, the condition of that at Corinth^ 
as described in Paul's epistles. We have not done so. 
Nothing is more capable of proo^ than that that Church was 
formed in the same way as were all the others, in the Apostolic 
age. If it is true that it was more reproved than any other 
Church, it may be affirmed that it was also more praised. 
Tlie very reproofs, which it received, show us by implication 
what its members had professed, and appeared to be, at the 
beginning ; and what was expected of them. 

They were blamed, first of all, because factions had sprung 
up among them. The Apostle justly viewed these as indi- 
cations of remaining carnality, which made it needful for him 
to write to them, as if they were still but "babes in Christ." 
He showed them that in, putting himself and Apollos forward 
as heads or leaders of parties, they greatly erred. " We," said 
he, " are labourers together with Grod : ye are Grod's husban- 
dry, ye are God's building. * * Therefore let no maji glory 
in men, for all things are yours, * * whether Paul, Apollos, 
or Cephas, * * and ye are Christ's." Those, who were 
thus reproved, not only had been, but still were, accounted 
fellow-believers with the Apostle. Erring, no doubt, yet they 
had not ceased to be esteemed as brethren in Christ They 
knew nothing in Corinth of the scandal, with which we are 
so familiar in modem times, that most are heedless of it, — 
the scandal of rival churches in the same town or village, that 
refuse all Christian communion with each other. We do not 
withhold from brethren thus alienated and separated aU right 
to the name of Christ ; far less ought we to do so from the 
partisans, who were within the one Church at Corinth. 
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They were, also, found fault with, for not exercising dis- 
cipline, with promptitude, on a notorious backslider ; — a re- 
proof, which manifestly implies — that it was expected they 
would be jealous of their purity, as a body. And not only so, 
for Paul, in stating it, laid down very clearly the rule — ^by 
which they were to be guided, in such cases, — as arising out 
of the faxit that they were actually separated from the world. 
With " them that are toitkouty' he in effect said, it does not 
belong to us to enter into judgment; but 'Hhem that are 
within "we are bound to judge ; " therefore put away from 
among yourselves that wicked person." Could he have more 
impressively taught them that they were called to be a holy 
and peculiar people to the Lord, and must reject those known 
to be unholy? And, does it not thence further appear, that 
for the profit of a church, it may be necessary at times, to 
anticipate the final separation, by putting away some of ^' the 
tares from among the wheat"? The backslider in question 
was, no doubt afterwards restored, but this he was not, until 
he had regained the confidence of his brethren. 

The greatest offence given by the Corinthians occurred in 
certaiQ of their assemblies preparatory to the celebration of 
the Lord's Supper. We, by no means, wish to palliate their 
sins and irregularities on those occasions. It would be well, 
however, to know what their misconduct reaUy was. They 
were guilty of great excesses, at the Agapse, or Love-feasts, 
which almost always preceded their observance of the Lord's 
Supper. These feasts were of the nature of the Eranoi, or 
mutual contributions, which had been long common in Greece, 
and to which the rich undertook to bring supplies both for 
themselves and the poor. Learned biblical critics, such as 
Alford, quote an instance in point, which is taken from the 
records of Socrates' life. So far back as the time of that 
distinguished philosopher, this practice prevailed. He, hav- 
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ing once observed f&e nngenerons manner, in wliich some 
acted, — by consuming speedily the pTovisions, which they 
had bronght, without waiting for the rest, who frequented 
the common table, — expressed his indignation at their selfish- 
nesB) and refused to eat with them, till all were conrened. 
The Apostle made no objections to the Corinthians continu- 
ing this or any similar social entertainment^ — ^now that they 
had become Christians, — ^for although it was not ordained of 
the Lord, as a religious service, yet it was in itself harmless, 
if kept from abuses, and they had perfect liberty as to aU 
such cn8tom& It soon, however, became a fruitfol source of 
the most serious evils. Instead of giving it a Christian cha- 
racter, th^ readily lapsed into the manner of conducting it, 
with which they had been familiar, during the former period 
of their hves, when they Hved as heathens; and, as they 
had found it convenient to take, immediately after it, the 
Lord's Supper, they brought to that sacred ordinance thoughts 
and feehngs, which would have been perhaps suitable for a 
heathen festival, but were alien from the worship of the holy 
Jesus. Some have represented them as guilty of gluttony 
and drunkenness, from their use of the sacramental symbols. 
For that charge there is not a sufficient warrant Their sin 
was heinous enough, without their reaching to such an enor- 
mity as that They merited and received a severe rebuke, 
both by the words of Paul, and by signal temporal chastise- 
ments. But withal, they were still regarded as God's children. 
They had fallen before a temptation, which was naturally 
powerful with those trained as they had been. Although 
they were not excused for that reason, yet they were not, as 
if they had been contumacious, summarily cast oK Time was 
given them for repentance. How tenderly does the Apostle 
address them, as brethren beloved and longed for, with re- 
ference to the trials, to which they had been subjected. "We 
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are chastened of the Lord," said he, " that we should not ha 
condemned of the world." The Fatherly correction, which 
they had undergone, was thus an additional evidence of their 
separation from the ungodly. And then, what pains were 
taken to instruct them for their future direction. The Lord's 
Supper, in its perfect simplicity, was anew expounded to 
them. They were shown that those, who would partake of 
it, should do so, in the ^U consciousness of the solemnity of 
the act, and after close searching of heart as to their ability, 
at the time, to discern the Lord's body. As for the meal, 
which they had been wont to take before it, they were told 
that, when they would " come together to eat," they must 
" tarry one for another ;" and, to silence those who pleaded a 
vain excuse for impatience, it was added they should " eat at 
home," that their meeting might not be " unto condem- 
nation." 

A reproof thus administered cannot be fairly construed to 
moan that the objects of it had entirely lost the confidence of 
their reprover, or that they were regarded, no longer, as 
believers. But, suppose it were otherwise, would it prove 
anything as to the i)rinciplo8, on which they were originally 
admitted into the church 1 The only legitimate inference, in 
that case, would be^that they had made a profession, which 
they afterwards belied, — that they had excited hopes and ex- 
])ectations, wliich they afterwards disappointed. However, 
the supposition cannot be reasonably made; for the very 
epistle, which contained all these rebukes and admonitions, 
also convoyed commendations like the following : — " I thank 
my God, always on your behalf, for the grace of God which 
is given you by Jesus Christ; that in everything ye are 
enriched by Him, in all utterance, and in all knowledge; 
even as the testimony of Christ was confirmed in you ; so 
tliat ye come behind in no gift; waiting for the coming 



116 

of our Lord Jesus Christ." " Ye are in Christ Jesus." " As 
my beloved sous I warn you, for in Christ Jesus I have 
begotten you through the gospel." " Ye are washed, ye are 
sanctified, ye are justified in the name of the Lord Jesus, and 
by the Spirit of our God." " Are not ye my work in the 
Lordi for the seal of mine apostleship are ye in the Lord." 
" Now I praise you, brethren, that ye remember me in aU 
things, and keep the ordinances, as I delivered them to you." 
To this last expression of his approbation, he makes one 
exception, — ^the inconsistency which we have above con- 
sidered. He was not singular in these views of the Co- 
rinthian Church. AU the brethren at Philippi concurred in 
them, for they joined with him, in sending to it their cordial 
fraternal salutations. 

There is, perhaps, no better test of a man's sincerity, than 
the manner in which he acts under reproof. And this re- 
mark holds still truer of a body of men, because, from their 
very number, they gather courage to resent any seeming 
indignity. When the Corinthians are tried by this test, it 
is impossible not to acknowledge that they acquitted them- 
selves, when rebuked, with a humility, meekness, and faith- 
fulness becoming the followers of Christ. The proofs of this 
we have in the second epistle, which was written to them 
after the apostle had ascertained, through Titus and other- 
wise, what the effect of his former letter had been. It had 
made them " sorrow to repentance," and that " after a godly 
sort ;" "for," said Paul, "behold what carefulness it wrought 
in you, yea what clearing of yourselves." " Li all things ye 
have approved yourselves to be clear in this matter." As if 
to comfort them, and assure them that they still enjoyed his 
esteem, he reiterated expressions of his great affection to- 
wards them. " Having confidence in you all, that my joy is 
the joy of you all, I wrote unto you." " I rejoice that I 
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have confidence in you in all things." " If I have boasted 
anything to Titus of you, I am not ashamed; but as we 
spake all things to you in truth, even so our boasting, which 
I made before him, is found a truth." " Ye abound in every- 
thing, in faith, and utterance, and knowledge, and in all dih- 
gence, and in your love to us." " Ye are manifestly declared 
to be the epistle of Christ, ministered by us, written not with 
ink, but with the Spirit of the living God." It detracts not 
at all from the cordiality of these commendations that we find 
Paul, at the close of this epistle, expressing a holy jealousy 
and fear, lest, on his going again to Corinth, he should find 
groat inconsistencies among them, and backslidings, on the 
part of many, to the practices of the heathen. He could have 
strong confidence in the sincerity of their professions ; and at 
the same time, — after what had occurred, and looking at the 
greatness of their danger, — ^he might well tremble lest he 
should find that they had fallen before temptation- On the 
whole, we cannot hesitate in concluding that this church did 
in so far fulfil the Apostle's hopes ; and that it was, in a 
word, a visibly spiritual body. 

There is only one other objection to our argument, from 
the constitution and character of the church, which we think 
it necessary to advert to ; and it is derived from the words 
uttered by our Lord, when he blessed little children : " Of 
such is the kingdom of God." Are we not thereby taught, — 
it is asked, — that infants are to be i*eckoned as part of the 
kingdom 1 The Lord should be allowed to explain His own 
declaration. As if for that purpose, He followed it immedi- 
ately with an application to His hearers. " Verily I say unto 
you, whosoever shall not receive the kingdom of God as a 
little child, shall in no wise enter therein : " thus intimating 
that He meant to affirm — ^that of those, wlio resemble chil- 
dren in humility, docility, and other childlike qualities, is? the 
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heavenly kingdom. This lesson was taught by Him, in a 
similar manner, when He wished to suppress the rising ambi- 
tion, which made some of His followers ask Him, — ^'^Who 
is the greatest in the kingdom of heayen f " *' He set a little 
child in the midst of them,'* and said : ^< Except ye become 
as little children, ye shall not enter into the kingdom of 
heaven. Whosoever, therefore, shall humble himself as this 
little child, the same is greatest" Notwithstanding this clear 
exposition of what He did mean ; some insist that His words 
also imply that, of such infants as were before Him, His 
kingdom, in part^ consists ; and that> therefore, some such 
children should be received into the church. To this it is 
enough to reply that, if that were His meaning, the vague- 
ness of the terms, in which it is couched, makes it unavail- 
able as a rule to us, in the administration of ordinance& He 
has concealed from us who these children are. He has given 
no mark, by which we may know them. It is not for us, — 
as has been already stated, — ^to intrude into a secret of His ; 
and make an uncertain conjecture, with reference to it^ our 
warrant for dispensing an ordinance in His nama 

The objections, which we have been considering, are those, 
which are usually advanced, and are deemed the most weighty, 
against the above view of Chnst's churches on the earth. 
We cannot admit that, iu the very slightest degree, they 
invalidate our position, — ^that these churches are spiritual 
bodies, — ^that, into such spiritual bodies, none can have a 
Divine right to enter except spiritual persons, and — that the 
churches cannot treat any, as possessing that right, except 
those who really appear, to a greater or less extent, in a 
spiritual character. 

It might well be matter of surprise that any objections 

should be raised to the two last of these principles, which are 

consistent with all that is esteemed honourable and reason- 
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able in societies, — ^large or small, — ^which are fonned, in the 
world, for worldly purposes. According to the world's stan- 
dard, manliness and honesty require that men should act in 
character, — ^that they should not be one thing in one place, 
and another thing in another place, — ^that they should avow 
what they really are, and act accordingly. It is judged mean 
to profess friendship, and use the liberties, and claim the 
kindnesses, which are extended to friends, and yet, all the 
while, feel contempt, if not hatred, for those to whom the 
profession is made. Those are condemned as upjust who 
share in privileges, and shirk the corresponding obligations 
and responsibilities. The members of a society are considered 
bound in honour not to thwart its ends and aims, but on the 
contrary promote them. These maxims, — though often per- 
verted by those, who " seek not the honour, which cometh 
from God only," — are yet capable of a christian application. 
A church should be the abode of honour, in the loftiest and 
purest sense of the word. If so, it is surely reasonable to 
demand that none shall join it, who are not prepared to treat, 
in an honourable way, the Lord, who rules within it, — 
His cause which is its interest, and — His people who are its 
members. 

In making that demand, it is not necessaiy to require of 
all entrants that they shall have reached the same point in 
spiritual attainments, — that they shall have acquired the same 
amount of scriptural knowledge, or — ^that they shall have 
been aU conformed to one and the same standard of a fancied 
perfection. Nay ; the very best in the church on earth are 
imperfect, so that it would ill become them to reject any be- 
cause their faith is weak, or their piety immature. ITieir 
warmth of devotion, though now feebly indicated, if fanned, 
may rise to burning zeal : therefore, ought the example of 
the Master himself to be imitated, — " He quenches not tlie 
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smoking flax/' Their faith may be small "as a grain of 
mustard seed ;" but it can grow, and it is for the church to 
foster it. The question simply is : — Is there a bond fldi pro- 
fession of faith, however weak, — a real appearance of genuine 
piety, however immature ? If that question can be answered 
affirmatively, their adherence to the church will not be a mere 
compliance with custom, nor an accident of birth; but a 
homage done to truth and to God, — ^a rational service, in the 
face of all men honourably rendered. 

V. — ^We come now to inquire into what is recorded as to 
THE Apostolic practice in dispensing Baptism. Who were 
baptized by them, or at their direction ? This inquiry has 
been, in part, necessarily anticipated in the statements, al- 
ready made, of their teaching and conduct in relation to the 
churck It is, however, proper that we should ascertain 
whether their actual use of this rite corresponded with their 
doctrine, as above exhibited. As to this we possess abun- 
dant and exact information. 

There are about three thousand and twenty baptisms of 
individuals recorded. There are also six occasions mentioned, 
on which the ordinance was administered to those, who are 
described by the use of collective terms. A considerable 
number of "men and women" in the city of Samaria, a com- 
pany of the "kinsmen and near friends" of Cornelius the 
centurion, " many of the Corinthians," the household of Ste- 
phanas, that of the Pliilippian jailor, and that of Lydia, — 
these, comprising probably, at the lowest calculation, upwards 
of one hundred more individuals, were baptized on those oc- 
casions. Our question, then, is — What account is given us 
of the qualifications, which were possessed by all these ? 
That question can be shortly and explicitly answered, in 
the words of the sacred history. 
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Of those who are enumerated as individuals, we read : — 
" They that gladly received his (Peter's) word were baptized ; 
and the same day there were added unto them about three 
thousand souls. And they continued steadfastly in the Apostles' 
doctrine, and fellowship, and in breaking of bread and in 
prayers." " Simon himself believed also, and — was baptized." 
The eunuch " answered and said I believe that Jesus Christ is 
the Son of God. And he commanded the chariot to stand 
still : and they went down both into tlie water, both Philip 
and the eunuch: and he baptized him." "Ananias putting 
his hands on Saul, said — Brother Saul, the Lord, even Jesus, 
that appeared unto thee in the way, as thou earnest, hath sent 
me, that thou mightest receive thy sight, and be filled with 
the Holy Ghost. And immediately there fell from his eyes, 
as it had been scales ; and he received sight forthwith, and 
arose, and was baptized." On Cornelius was "poured out the 
gift of the Holy Ghost, for they heard " him " speak with 
tongues and magnify God. Then answered Peter, can any 
one forbid water that " he " should not be baptized?" Lydia's 
heart the Lord opened, "that she attended unto the things 
which were spoken of Paul. And when she was baptized, 
she besought us saying, K ye have judged me to be faithful 
to the Lord, come into my house and abide there." The 
jailor at Philippi "rejoiced, believing in God." Crispus 
"believed on the Lord." Gaius was Paul's host during the 
Apostle's stay at Corinth : and the Apostle John wrote to him 
" Beloved, thou doest faithfully whatsoever thou doest to the 
brethren ! " they " testified of the truth that is in thee, even 
as thou walkest in the trutL" At Ephesus Paul met with 
"certain disciples," who "belifeved," but they had been, as 
yet, baptized only unto Jolin's baptism. "Then said Paul, 
John verily baptized with the baptism of repentance, saying 
unto the people that they should believe on Him, which 
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should come after him, that is, on Christ Jesus. When they 
heard this, they were baptized in the name of the Lord Jesus. 
And all the men were about twelve." 

Of those, who are mentioned collectively, we read ; — 
" When the Samaritans believed Philip, preaching the things 
concerning the kingdom of God, and the name of Jesus Chrigt> 
they were baptized, both men and women." '* The kinsmen 
and near Mends " of Cornelius, whom he had called together 
to meet Peter, are spoken of in the identical terms that are 
employed, with reference to the centurion himsel£ " Many of 
the Corinthians hearing believed, and were baptized." The 
household of Stephanas are said to have been known, a very 
few years after their baptism, as having " addicted themselves 
to the ministry of the saints," — so few years, as to make it 
incredible that any of them had been, then, in their infancy. 
Paul and Silas " spake the word of the Lord to all that were 
in the jailor's house : " they were all baptized straightway, and 
"rejoiced believing in God." The household of Lydia are 
not explicitly described, although it is stated that they were 
baptized. We are, however, left to infer that they were 
brethren in the fadth ; for we read that, when the Apostle and 
his companion had been put out of prison, — ^where they would 
take leave of the jailor and his family, — ^they went to the 
only other converts known o^ in Philippi, at the time. " They 
entered into the house of Lydia ; and when they had seen 
the brethren, they comforted them and departed." 

It is only with reference to the case of this last mentioned 
household, that the question can be raised, — ^may it not have 
contained infants ? Those, who reflect on the whole circum- 
stances of the case, will feel constrained to admit that it is, in 
the highest degree, improbable that it did. It would appear 
that Lydia had come fix)m Thyatira, as a trader in purple, 
and that she had, for a longer or shorter pehod, been thus 
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engaged. Had she been mamed) and had her husband been 
alive, when the Apostle met her, it is ahnost certain that his 
name would have been mentioned. He must then have had 
a place, in the converted family, and must have been esteemed, 
in accordance with the sacred historian's universal custom, as 
entitled to special notice : the house would have been repre- 
sented as his, so also the household, and the business in which 
they were occupied. So that we may assume that, if ever she 
had been married, she was then a widow. Had she, however, 
become one recently, it is probable, — looking at the usual style 
of Scriptural narratives in such cases, — ^that the fact would 
have been mentioned -, but, as it is not, it may be supposed 
that she was not known to Paul in that character, — ^that she 
had not) shortly before, undergone such a domestic change, 
and that she had not then any infants around her. This 
supposition is, to say the leasts as credible as the opposite one. 
But, not to insist on that, let the utmost, that can be 
alleged, be conceded. Admitting the possibility of Lydia's 
household being constituted, in part, of very young children, 
we would ask what can that coi^'ecture be held as proving ? 
Does it follow, as a matter of course, that, if there were such 
infants in it, they were baptized? There is surely a pre- 
vious question, which must be first solved, namely, were they 
capable of receiving the ordinance, as administered by the 
Apostles ? Until that is shown, nothing short of a distinct 
and specific statement, to the effect that they were baptized, 
could be of the least avail for the objector's purpose. When 
we read of the nobleman at Capernaum that "himself believed, 
and his whole house ; " and of Crispus that he " believed on 
the Lord with all his house," we would never think of apply- 
ing these statements to any infants, that might be supposed to 
have been in these families respectively, for the simple reason 
that tlie term " believed " limits the assertion to those who 
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were capable of faith. Precisely so, when a household is said 
to have been baptized, the language employed is necessarily 
restricted to snch as were capable of receiving Baptism. If it 
could be proved from other passages of Scripture that, by 
Divine appointment, children should receive it^ a case, like 
that of Lydia's supposed infmts, might be pointed to, in 
corroboration of the rule. But, in the absence of that proof, 
no general announcement about a household, even though we 
were told that there were children in it, can throw the smallest 
light on their alleged right to this Christian privilege. 

On the supposition that the Apostles had baptized infants, 
it seems difficult to account for the omission of all express 
reference to the fact. They are not once mentioned in con- 
nexion with the ordinance. This omission is the more re- 
markable that the sacred writers are wont to notice, in a 
marked manner, the presence of ^^ little ones" in any scene 
of action or of suffering, in which they appeared. The his- 
torian of the Acts of the Apostles furnishes an iQustration of 
this, when he so graphically depicts the parting at Tyre : 
" They all brought us on our way with their wives and chil- 
dren till we were out of the city ; and we knelt down on the 
shore, and prayed." In no record of baptieans, do we find a 
similar enumeration of the class of those of tender years ; and 
yet, what could have been more natural than to have men- 
tioned them, for instance, had it been possible, along with the 
" men and women," who are said to have been baptized at 
Samaria. The records of modem missions, by Fedobaptists, 
confirm this remark. Is it not their wont to report the bap- 
tism of children with their parents, if such an event has 
occurred? Livingstone, the African missionary, affords us 
an example. Although only alluding to the baptism of 
Sechele, he expresses himself thus : " On the day on which 
he and his children were baptized, great numbers came to see 
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the ceremony. '' In the circumstances, no mode of expression 
could be more natural How comes it to pass that it is never 
employed in the Acts of the Apostles 1 

A special notice of infants might, the rather, have been 
expected, because their case would have been, in a very im- 
portant respect, different from that of the others reported in 
the inspired narrative. These confessed Christ, but those 
could not. Confession was a condition of admission to a 
Christian's standing, on which the Apostles laid the greatest 
stress. It was represented by them as indispensable. "With 
the mouth confession is made unto salvation." "Every spirit, 
that confesseth that Jesus Christ is come in the flesh, is of 
God : and every spirit, that confesseth not that Jesus Christ 
is come in the flesh, is not of God." Is it credible that 
insisting, as they did, on the importance of confession, they 
could dispense with the necessity of it in a large class of 
entrants into the Church, without once hinting, in their 
writings, that they had done so? If they had actually put 
the badge of profession on those who could majs:e no profession, 
it was an anomaly sufficiently noticeable. And yet, it is not 
once mentioned, nor alluded to, in their history or in their 
epistles. The omission of all notice of an event, which, had 
it occurred, would have been extraordinary, is generally held 
as affording a very strong presumption against the assertion, 
that it has taken place. Even so, we cannot but regard the 
absence of a distinct reference to Infant Baptism, in the New 
Testament, as conflrming, in. the strongest manner, our con- 
clusion that it had never been practised by the Apostles. 

A consideration, somewhat akin to this, has been urged, 
by some, against Believers' Baptism. How comes it to pass, 
they ask, that we do not find, in Scripture, one instance of a 
cliild bom to Christian parents after their conversion, claiming 
in mature years, as a believer, this privilege ? Does not the 
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absence of all mention of such cases prove that they did not 
occur, and so go to show that that class had been baptized in 
infancy? We reply — ^by no means. There conld have been no 
reason for mentioning that class specifically. The believing 
sons or daughters of pious parents were received, not on the 
ground of their descent from these, but on that of their faith. 
They were treated according to the same rule, and in the same 
way as other believers. Their case was not at all extraordi- 
nary, and called for no special notice. Not even the con- 
version of one of them is once particularly referred to j what 
ground can there then be for wonder at the omission of all 
notice of their Baptism 9 As well might it be argued, from 
silence about their conversion, that none were converted, as 
from silence about their Baptism, that none were baptized. 
Besides, it is to be observed that all the instances of Baptism, 
that are recorded, had a connexion with the planting of the 
Church in a town, or country. Those that occurred in 
Churches, that had been sometime planted, are not reported. 
There were obvious reasons for this. The narrative in the 
Acts of the Apostles is manifestly intended to trace little 
more, than the first beginnings of the Gospel in various 
districts. And, although some of the epistles treat of the 
practices in the communities to which they were addressed, 
yet they were written at too short an interval, from the time 
of the formation of these Churches, to have allowed any to 
have passed, dunng it, from infancy to mature age. But, had 
it been otherwise, it is very possible that the epistles would 
have contained no allusion to that class of Baptisms. The 
Aposties seem to have wished to avoid giving much pro- 
minence to the Sacraments. Some of their writings do not 
make the slightest reference to either of these ordinances. 
Enough is said, throughout the New Testament, to show the 
importance, which should be assigned to them. No more is 



127 

t 

added, as if to check man's proneness to abuse, or test in them. 
In respect of Baptism, this jealous care of the Apostles is also 
seen in the infi^uency, with which some of them admin- 
istered it Peter, though specially sent to Cesaiea for the 
instraction of Cornelius and his Mends, and for announcing 
their acceptance with God, baptized them not himself. He 
simply commanded it to be done. Paul was at pains to re- 
mind the Gonnthians that he had baptized only Crispus and 
Gains, and the household of Stephanas, adding ''for Christ 
sent me not to baptize, but to preach the GospeL" The men 
who, under Divine direction, acted in this way, were not very 
likely to. notice, when writing from a distance, minute circum- 
stances connected with the Baptism of individual converts in 
the churches, which they addressed. 

It may be still further urged, against our statement of the 
apostolic practice, that we have overlooked those passages, 
which are usually quoted to prove that the Apostles regarded 
the children of believers as occupying a higher position than 
other children. Let us, then, now advert to those two text& 

In Acts ii 39 there is, it is alleged, a distinct recognition 
of the superior place assigned to the offspring of the pious. 
To judge of the truth of this averment, it would be well to 
consider the context, and the parallel declaration in the suc- 
ceeding chapter at the 25th verse. In both passages Peter 
is exhorting and encouraging Jews and Jewish proselytes to 
believe for the remission of their sina The encouragement, 
which was appropriately put before them, was that they 
and their descendants — ^that all Jews were children of the 
Covenant made with Abraham, and that they might thence 
conclude that God was indeed willing to bless them, and turn 
them from their iniquities. The reference to the children, 
or rather descendants of those spoken to, pointed, most mani- 
festly, not to their infancy, but to their descent from the 
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father of the faithful. That it did so is seen by the way, in 
which the Grentiles, who would share in the blessings of the 
Covenant, are mentioned. They are described as ''all that 
are afar of^ even as many as the Lord our God shall calL" 
All allusion to their offspring is excluded ; and only such of 
them, as should be called, would, it is said, enjoy an interest 
in the Covenant. This marked exclusion, of the children of 
the " called " Gentiles from the passage, ought effectually to 
prevent the assertion that it proves that they, as well as their 
believing parents, participated in the promise. In what sense 
the whole Israelitish race shared in it has been already ex- 
plained. It was not a saving interest they had in it It was 
not of a kind even to entitle them to the external peculiar 
privileges of the Church of Christ But it was such as im- 
plied that they were still beloved for the fathers' sakes. It 
had led to this — ^that the Apostle could declare to them,. 
" Unto you, first, God, having raised up His Son Jesus, sent 
Him to bless you, in turning away every one of you jfrom his 
iniquities." It afforded, in a word, a warrant to the Jews to 
expect, in faith, offered grace. Until they exercised that 
faith, and gave evidence of it by their turning from their sins, 
they were given to understand that they had no right to rank 
among the followers of Christ or be baptized. " Then Peter 
said unto them, Eepent and be baptized every one of you in 
the name of Jesus Christ, for the remission of sins." He 
spake not a word as to baptizing their offspring. Accordingly 
it is added, in language already quoted, "Then they that 
gladly received His word were baptized." Thus does it ap- 
pear that this passage is so £eir from contradicting what we 
have advanced, that, along with the context, it plainly corro- 
borates it 

The other text, which we have to consider is 1 Cor. viL 
14 : "Else were your children unclean; but now are they 
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holy." It is affirmed that the holiness, here ascribed to the 
children of a believing father or mother, implies at least that 
they have been set apart by Grod for a covenant relation with 
Himself, and are so fitted for Baptism. That this afi^rmation 
is wholly groundless must be apparent from an examination 
of the clause immediately preceding, and of the scope of the 
Apostle's argument. When it is said that " an unbelieving 
husband is sanctified" by his believing wife, and that an 
" unbelieving wife is semctified " by a believing husband, it 
cannot be meant that, in these cases, the unbelieving — ^those 
remaining in the heathenism of Corinth — ^were known, as set 
apart by God for Himself, and as fitted for Christian privi- 
leges. And yet, it is the same word, in another form, which 
is applied to their children, when it is added that they are 
" holy." We are certainly not warranted, without a stronger 
reason than can be adduced here, to interpret a word, in one 
and the same verse, in two different senses. What, then, is 
its proper meaning? This we may easily learn by observ- 
ing that Paul is reasoning with those converts, who were in 
doubt whether it was right for them to remain united mth 
their husbands or wives still idolaters. He argues thus with 
them : You do not regard or treat your children, as if they 
were the children of shame or impurity, but as the fruit of 
holy wedlock, — ^why, then, should you repudiate your mar- 
riage as if it were unholy 1 — why should you act as if it were 
a connexion forbidden by God's holy law 1 All relations and 
comforts, not forbidden by that law, may be, by believers, 
ciyoyed and used holily, for they are "sanctified" to them 
" who believe and know the truth." (1. Tim. iv., 3-5.) This 
view of the Apostle's meaning is amply borne out by several 
Pedobaptist commentators. One expresses himself thus : " It 
is a good rule of interpretation, that the words which arc 
used in any place are to be. limited in their signification by 



130 

the connexion ; and all that we are required to understand 
here is, that the unhelieying hushand was sanctified in regard 
to the suhject under discussion ; that is, in regard to the 
question whether it was proper for them to live together, or 
whether they should be separated or not." ''There is not 
one word about baptism here ; not one allusion to it ; nor 
does the argument in the remotest degree bear upon it The 
question was not whether children should be baptized, but it 
was whether there should be a separation between man and 
wife, where the one was a Christian, and the other not Paul 
states, that if such a separation should take place, it would 
imply that the marriage was improper : and of course the 
children must be regarded as unclean. But how would the 
supposition that they were federally holy, and the proper sub- 
jects of Baptism bear on this ? Would it not be equally trtie 
that it was proper to baptize the children whether the parents 
were separated or not? Is it not a doctrine among Pedo- 
baptists everywhere, that the children are entitled to Baptism 
on the Mth of either of the parents, and that that doctrine la 
not affected by the question here agitated by Paul ? " These 
forcible remarks of Barnes should commend themselves to the 
judgment of every man. It is unnecessary to add another 
word to show how vain that defence of Infant Baptism must 
be, which has this passage for its basis. 

On the whole, we abide by the conclusion that there is not, 
throughout the whole of the New Testament, the slightest 
ground for supposing that, in the apostolic age, children or 
any others than professed believers were baptized. To this 
conclusion several Pedobaptists of eminence have, in recent 
times, borne remarkable testimonies. A few extracts from 
these may be not unacceptable to the reader. 

Neander, the greatest of modern Church historians, thus 
expresses himuself : '' Baptism was administered at first only 



131 

to adults, as men were accustomed to conceive baptism and 
faith as strictly connected. We hare all reason for not 
deriving Infant Baptism from apostolic institution." "As 
Baptism was closely united with a conscious entrance on 
Christian communion, &ith and baptism were always con- 
nected with one another.'' 

The Rev. £. Litton of Oxford, in his admirable work 
'^ On the Church of Christ, in its idea and attributes," writes : 
^^ According to the terms of the original institution, neither 
of these ordinances was to be administered save to those, con- 
cerning whom the presumption might be cherished that they 
had living faith in Christ, and were partakers of His Spirit 
*' He that believeth and is baptized shall be saved " this is 
the Divinely established relation between the new life and its 
visible sign. * * * Whether Baptism is to be adminis- 
tered to infants, or if so, what is the spiritual effect of the 
ordinance thus admimstered 1 Upon these points no apos- 
tolic judgment can be produced ; and it must be remembered 
that it is a prescription of Christ or of His apostles which 
we search for. Such a prescription we have in one case, and 
in one only, that of adults. The assertion that Infant Bap- 
tism is a Divine, or at any rate, an undoubted apostolical 
ordinance * * * is made with a singular disregard of the 
real difficulties, both doctrinal and historical connected with 
the subject. ♦ ♦ * Equally rash is the statement that the 
apostolicity of Infant Baptism can be clearly proved from the 
pages of uninspired Church history. The fact is that the 
testimony of the early Church is upon this point singularly 
defectiva ♦ ♦ ♦ Nor should the fact be overlooked that, 
in the early Church, Baptism was constantly delayed, under 
the mistaken impression that sins committed after it are un- 
pardonable." Another fact, equally notable, may be added — 
that it was only after superstitious ideas, about the efficacy of 
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Baptism, had gained a footing that infants were baptized. 
Those who believed that grace might be imparted to their 
children's souls, by an application of water to their bodies, 
had it of course applied. 

Bunsen, one of the most learned of living writers, in his 
" Hippolytus and his Age," says : " The apostolic Church 
adhered rigidly to the principle, as constituting the true pur- 
port of the Baptism ordained by Christ, that no one can be a 
member of the communion of saints, but by his own free act 
and deed, — ^his own solemn vow made in presence of the 
Church. It was with this understanding that the candidate 
for Baptism was immersed in water, and admitted as a brother, 
upon his confession of the Father, the Son, and tha Holy 
Ghost * * * Pedobaptism in the more modem sense, 
meaning thereby Baptism of new bom infants, with the vi- 
carious promises of parents or other sponsors, was utterly 
unknown to the early Church, not only down to the end of 
the second, but indeed to the middle of the third century." 
In another part of the same work, Hippolytus is represented 
as saying : " We never defended the Baptism of children, 
(young persons, as distinguished from infants) which, in my 
time had only begun to be practised in some regions, unless it 
were as an exception and an innovation. Baptism of infants 
we did not know. Much less did we ever imagine that such 
an act could have any of those words of our Siiviour appUed 
to it, which I see some attach to the external act of a simula- 
crum of the symbolical immersion, accompanied by the promis- 
sory act of third persons, which together they call Baptism. 
We, the old fathers should have considered such an opinion 
heretical, and any pretension to make it an article of faith an 
unwarrantable tyranny." 

These writers, though denying that Christ appointed or 
the Apostles practised Infant Baptism, advocate that rite on 
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other grounds, and thereby prove that they would not have 
made these admissions, if they could have avoided doing so. 
Such a testimony, from witnesses so competent, is worthy of 
high consideration. It seems, however, fetal to the suffici- 
ency of their arguments on other grounds. To relinquish the 
plea of Divine authority must be to those, who respect no 
other authority in matters of religion, equivalent to yielding 
the question at issue. A positive ordinance, from its very 
nature, can be obligatory only when appointed by the Lord 
Himsel£ One devised or applied at man's pleasure is, we 
apprehend, will-worship and a sin. 

Thus have we completed our prescribed task. The five 
trains of reflection, indicated at the commencement, we have 
endeavoured to pursue. Conscious of manifold imperfections 
in our mode of stating and illustrating it, we are nevertheless 
persuaded that a definite conclusion has been pointed out, as 
that to which these lines of thought ought to conduct in- 
quirers. That conclusion is : — ^That for a spiritual privilege, 
like Baptism, none are qualified but believers; and that to 
none but those who seem to believe should it be aidministered. 
Finding a uniform testimony to that effect, throughout Holy 
Writ, we feel justified in concluding that to admit to such a 
privilege those, who either cannot or do not profess feith in 
Christ, is to do that, which is not only not scriptural, but is 
positively antiscripturaL Believers' Baptism bears on it the 
stamp of the Lord's authority. The practice, which is found 
practically to supersede it, for which there is no Divine 
sanction, and of which no explanation can be given that is 
not subversive of the great principles of New Testament ad- 
ministration, we are bound to protest against, as a mere human 
device, and as an iiyury to the interests of truth and right- 
eousness on the earth. 

From our argument as a whole, and from the conclusion 

K 
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we deduce from it^ we know many will dissent We respect 
their integrity. We give them credit for seeking to mftintaiTi 
a good conscience. If we may judge, however, from the feel- 
ings which we have ourselves had, when occupying a position 
similar to theirs, they are not all strangers to a certain mis- 
giving as to their alleged scriptural warrant for Infant Baptism. 
Some would shrink almost from confessing it to themselves. 
Still the suspicion lurks about their minds that there is cause 
for doubt They may try to stifle it, or they may slight it, 
but in spite of them it asserts its presence. That they should 
feel thus is not to be wondered at The wonder would rather 
be, il^ seeing the accumulation of proofs against them showing 
that believers only should be baptized, they should adhere 
to their old practice, and feel differently. If any, into whose 
hands these pages fall, find themselves in this state of mind, 
we implore them to consider what the Word of God declares 
concerning it It intimates that it is fraught with danger. 
We are taught that even in a question of indifference, like 
that in the primitive Church concerning food, it is perilous to 
set at nought a conscientious scrupla ''AH things indeed 
are pure ; but it is evil for that man who eateth with offence." 
If in a matter of that kind, how much more when Divine 
truth is concerned, should we give heed to the voice — ^how- 
ever feeble and faltering — of Conscience. Its suggestions of 
reasons for doubt and inquiry cannot be set at nought with 
impunity. Thus saith the Lord, " Happy is he that con- 
demneth not himself in that thing which he alloweth. And 
he that doubteth is damned (that is, condemned) if he eat, 
because he eateth not of faith : for whatsoever is not of faith 
is sin." He whose avowed belief and whose actings are at 
variance with his secret persuasions cannot enjoy moral health 
and vigour. A Christian, a true follower of Christ's, he may 
be ; but he will not, on that account, the less certainly find 
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tliat, if he persist in disregarding liis convictions, lie will in- 
flict an ii\jury on himself". His Lord's warnings are not 
unmeaning and false. There is but one safe course open to 
him. He is called on to deal manfully, and as one who 
fears God, with his doubts ; — ^to search, with the help of the 
" Lamp " given from above, into their foundations, in order 
to see whether they are supported at all by truth, or are up- 
held merely by the weak fancies of his own erring heart ; and 
then to regulate his future conduct by the result of this in- 
vestigation. Let scruples, found vain by him, be for ever 
prevented, by filling his mind with the truth, which would 
exclude them. Let doubts found warrantable be fostered and 
followed out ; they will lead him eventually to such solid and 
assured convictions as — ^through Divine grace— the spirits of 
darkness and deceit will never shake. Any other course than 
this would be unworthy of him, who calls no man master on 
the earth, and who professes to be guided by a simple regard 
for the will of his Master in heaven. " Prove all things ; 
hold fast that which is good." " Quit you like men, be 
strong." " Brethren, be not children in understanding ; how- 
beit in malice be ye children, but in understanding be men." 
In conclusion, we desire to address Imefly and affection- 
ately those Christian brethren who are fully persuaded in 
their own minds on the question we have been considering, 
and that whether they hold that the ordinance should be 
administered to infiants, or exclusively to believers. When- 
soever you were baptized — ^in infiancy or since you believed — 
you regard yourselves as having been, in conformity with a 
Divine appointment, baptized into the name of the Father, of 
the Son, and of the Holy Ghost. Let us entreat you to call 
that fad in your lives often to remembrance, and to make the 
use of it, which was ei\joined on the churches at the ])egin- 
ning. If you do so, you will reason with yourselves, as did 
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Paul with the Church at Eome, — tliat you have, with Christ, 
died to sin, — ^that your " old man is crucified with Him that 
the body of sin might be destroyed, that henceforth" you 
" should not serve sin," and — ^that you are partakers of His 
life, and therefore alive unto God through HiuL We have, 
indeed, difficulty in seeing how those, who were baptized 
before they believed, can connect this reasoning with their 
Baptism ; but, we take it for granted that they, esteeming that 
service scriptural, think there is no such difficulty. There- 
fore say we to them, as well as to those who made, in the 
ordinance, profession of their faith: — ^reconsider frequently 
your Baptism into Jesus Christ, and the obligations under 
which it has placed you to live as united to Him and to His 
living body, and separated from sin and from the world. 
Your connexion with Him and His people, and your separa- 
tion from the world should be patent to all beholders. His 
glory and your own interest imperatively require this. Your 
Baptism being a badge of discipleship, which you bear in com- 
mon with the whole brotherhood of Christians, gives force to 
this demand. That, badge was not intended for those, who 
would estrange themselves from Christ and from His fol- 
lowers, or fraternize with the world. Nor would it suffice to 
be separated in part from the world, or to be united only in 
part to the Lord's people. Separation from the world ought 
to be, spiritually, entire. So ought also to be felt union with 
the body of Christ. With that whole body we should deem 
ourselves connected. Baptism was not intended to introduce 
us so much to some local or separate society or church, as to 
the catholic Church, — ^the one body, into which as we have 
seen they are said to be, by the Spirit, baptized. It was not 
into Presbyterianism, nor into Episcopacy, nor into Congrega- 
tionalism, nor into opposition to Infant Baptism, that we were 
baptized ; but, into the name of the Father, and of the Son, 
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and of the Holy Ghost. Thus should we have been brought 
into association with all who have fellowship with the Father 
and the Son in the Spirit. That association the Lord's Sup- 
per was designed to aid in perpetuating ; for, in this other 
positive ordinance, it is "the communion of saints" univer- 
sally, as well as communion with those convened in one place 
with us, which we are invited to eiyoy. Those who employ 
these Divine institutions for the purpose of separating, and 
keeping separated from each other, the followers of Jesus, 
prostitute them to mean and carnal ends. Let us avoid their 
error. Let it be our care when we use them, and as oft as 
possible at other times, to realize vividly our relation to the 
one family of God. The more we do so, the deeper will be 
our desires, and the greater our meetness for the services and 
for the privileges of the Church triumphant. 
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The mode of Baptism has not been adverted to in the foregoing 
pages. The reason of this is— not that we esteem it a point of no im- 
portance, or one concerning which little can be said, but,— that we 
have judged it right to present to our readers' view the question as to 
the Subjects only. These questions are perfectly distinct. They 
have been sometimes confounded ; it is therefore desirable that tHey 
should be occasionally discussed quite apart fh>m each other. Be- 
sides, we believe that no one who concludes that believers only 
should be baptized will have any difficulty in discovering that the 
proper mode is immersion. 

He who investigates the subject impartially will be compelled to 
admit that, down to the thirteenth century, immersion was almost 
universally practised. No case of sprinkling is known to have oc- 
curred before the middle of the second century. Novatlan, we arc 
told, when thought to be dying, ** was sprinkled all over in bed where 
he lay." This was recorded, because after his recovery he was chosen 
to be a Presbyter, and his appointment was objected to on the ground 
that his Baptism had been insufficient. Sprinkling continued to be 
employed with the sick or the dying ; but, in ordinary cases, long 
after great corruptions were introduced into the Church, immersion 
was the mode in use. Those, who choose to visit Italy, may have 
ocular demonstration of this fact They will find it in the Baptistry 
of St. John Lateran at Rome, in the Baptistry at Pisa, in that at 
Verona, and probably elsewhere. Perhaps, however, the most re- 
markable testimony which goes to prove that the word ** baptize" 
was, at the beginning, understood to mean immerse is famished by 
the Greek Church. Greeks, then and now, should be supposed to 
know their own language. To this day, the mode adopted by them 
is immersion. 

Many of the most distni^uished Pedobaptist authors have borno 
notable testimonies to the same effect. Dr. Wall declares— " Im- 
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mersion is so plain and clear by an infinite number of passages (from 
the early writers), that one cannot but pity the weak endeavours of 
such Pedobaptists as would maintain the negative of it. ♦ ♦ *Tis 
a great want of prudence as well as of honesty to refuse to grant 
to an adversary what is certainly true, and may be proved so." The 
late Dr. Campbell of Aberdeen, in one of his lectures to his students 
on Pulpit Eloquence, said :— " I have heard a disputant of this stamp 
(devoid of candour), in defiance of etymology and use, maintain that 
the word, rendered in the New Testament baptize^ means more pro- 
perly to sprinkle than to plunge, and in defiance of all antiquity that 
the former method was the earliest and, for many centuries, the most 
general practice in baptizing. One, who argues in this manner, never 
fails^ with persons of knowledge, to betray the cause he would defend ; 
and though with respect to the vulgar, bold assertions generally suc- 
ceed as well as arguments, sometimes better ; yet a candid mind will 
disdain to take the help of a falsehood, even in support of the truth.'' 
Conybeare and Howson, in their excellent work on the "Life and 
Epistles of St. Paul," express themselves thus : " It is needless to add 
that Baptism was— unless in exceptional cases— administered by im- 
mersion, the convert being plunged beneath the surface of the water 
to represent his death to the life of sin, and then raised from this 
momentary burial to represent his resurrection to the life of right- 
eousness. It must be a subject of regret that the general discontinu- 
ance of the original form of Baptism— though perhaps necessary in 
our nothem climates — has rendered obscure to popular apprehension 
some very important passages of Scripture." These writers, in their 
allusion to our northern climates, seem to forget that the Greek 
church practises triTial immersion in the north of Russia, with 
impunity. 

It appears to us quite impossible to put a just interpretation on 
Eomans vL 4, without admitting that the Apostle there refers to 
immersion. That admission has been frankly made by Tillotson, 
Wliitby, Doddridge, Whitefield, Wesley, Chalmers, and by very many 
others as distinguished as these. 
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